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PREFACE. 



The followtng pages contain a series of ex- 
pository sketches, consequent on a careful study 
of the Scriptures during many years. They 
relate to the moral government of God over this 
world ; and als^o to the manner of the love of God 
in Christ Jesus, according to .His eternal purpose 
and grace. 

Several of the elements of Divine truth in- 
cluded in the sketches have been publicly pre- 
sented by the Author — piece-meal or otherwise, 
and in various forms — in the course of fifty years 
of service in the Gospel of the grace of God. 

And many of the Biblical criticisms have 
already appeared in writings published by 
friends of the Author, on both sides of the 
Atla!ntic ; writers who had engaged with him in 
an orderly course of study, and who are ever 
ready (on all proper occasions) to speak of the 
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advantages they have derived through his 
direction and assistance, in a consecutive exami- 
nation of the Scriptures of truth. 

The book consists of Four Parts : the First is 
preliminary to the Third, and the Second to the 
Fourth. And the desire and aim of the Author 
has been to present for consideration a con- 
densed and consistent testimony on subjects 
which of late years have exercised the minds, 
and become prominent in the ministries, of 
Christian teachers ; and the interest felt therein 
is manifestly on the increase in various Christian 
Communions. 

No attempt has been made at a refined and 
polished style of composition. Several Hebrew 
and Greek terms are offered in an English dress, 
as near as may be to their proper pronunciation ; 
together with their ideal meanings, and esta- 
blished usage ; the intent being to aid the 
English reader in considering the subjects dis- 
cussed. 

Plymouth, May, 1876. 



INDEX. 



PART FIRST. 
Section I. 

PAGE 

Man, the First 9 

Section IL 

Man, a Subject of Moral Government .... 27 

„ Disobedient 30 

„ Arraigned 32 

„ Debarred from the Tree of Life .... 85 

Section III. 

Hereditary Gonseqaences of Adam's Disobedience . 37 

Mankind under Divine Wrath 39 

Fire, an Emblem of Divine Wrath .... 40 

„ Instrument of Divine Wrath .... 41 

Divine Jurisprudence 42 

Sh'ohl 45 

PART SECOND. 

Section I. 

Man, the Second 49 

Birth in Bethlehem, the 51 

Christ, Appellations of 53 

y, Miracles of 56 



; 



vi Index, 

Section II. 

PAGE 

Sacrifice, Significance of 58 

Isaac, OflPering up of 68 

Section III. 

Man, the Second, Tempted QQ 

„ „ Path of, to the Cross ... 69 

Gethsemane 71 

Calvary 75 

Sin-offering, Antitypical, the 89 

Redemption unto God 84 

Section IV. 
Doctrine of the Cross 93 

PAET THIRD. 

Section I. 

Messianic Jurisprudence 105 

Messiah, Herald of .106 

„ Legislation of 107 

„ Premonitions of 109 

Section II. 
Rich Man and Lazarus 117 

Section III. 

Principles of Divine Jurisprudence . . . .123 
Judge of Quick and Dead 135 

PART FOURTH. 

Section I. 
Adam, the Last 139 



Index, vii 
Section II. 

PAGE 

Christ, the Besurrecbion of 147 

„ Private AfleenBion of 149 

„ Public Ascension of 152 

Section III. 

Pentecostal Testimony to the Resurrection of Christ . 165 

Section IV. 

Eternal Life 164 

Section V. 

Survival of the Fittest 176 

Official Functions 181 

Section VI. 

Calling of God 190 

Divine Justification 198 

Glorification of the Chosen 207 

Section VII. 

Evangelical Obedience . . . . . . 213 

Priesthood of Christ 218 

Fidelity, Rewards of 225 

Section VIII. 

Theism and Theocracy . . . . . . 230 

The End ......... 237 



HOMO 

But JM' 



■♦••- 



THE FIRST MAN, ADAM 



SECTION I. 

"GrOD only can tell us about Himself." This 
simple, but significant truism, uttered by an un- 
lettered but sound-minded Christian, is suggestive 
of another and similar form of words. God only 
can inform us concerning Ae origin, constitation, 
and primitive history of man. 

^' And God said, Let us make man in Our image, 
according to Our likeness : and let them rule over 
the fish of the sea, and over the fowl of the hea- 
ven, and over the cattle, and over all the earth, 
and over every creeping thing which creepeth 
upon the earth. And God created man in His 
image, in the image of God created He him; 
male and female created He them. And God 
blessed them, and God said to them. Be fruitful, 
^j)d multiply, and fill the earth, and subdue it : 

B 



10 The First Man. 

and rule over the fish of the sea, and over the 
fowl of the heaven, and over every beast which 
creepeth upon the earth." 

In this inspired record of the creation of man 
there are intimations of the provisional intent, and 
the prospective importance of the genus Ah-dahm, 
in relation to the governmental purpose of God, 
as it has been subsequently revealed, and which 
the dominion given to the first human pair fore- 
shadowed. And hence it is of moment that we 
should consider 

The Principal Terms Employed. 

1. The appellation of the Creator, Eloh-heem^ 
the plural of JEloh-ah^ the Invocable or Adorable ; 
iind, in this plural form of the name of God, there 
is an intimation of the Eternal Plurality in Unity, 
which, in due time, was expressly revealed-ihe 
Father, and the Son, and the Holy Spirit. 

2. The ideal meaning of the word bdh-rdh is, 
to originate and constitute, and thus, to create. 

3. The word gdhsah^ to " make," signifies to 
prepare, and to produce, as the result of a work 
or process undertaken and carried on to comple- 
tion. 

4. The term for " image," tzeh-lem^ means 
properly a shade or shadow, a shadowy resem- 
blance or representation. Hence it used to signify 
the idolatrous images of the false goda of the 
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heathen; and also a mere appearance — ^a seem-- 
ing to be something real and substantial. 

5. The term for "likeness," efT/ioo^A, means a 
simihtude, a comparative resemblance; that which, 
in certain understood respects, is conformable to 
an original type or design, or to an intended and 
future fact and manifestation. 

6. And the word for "dominion," rdh-ddhy 
signifies to bear rule, to reign, either absolutely 
or by delegated authority. 

The Information Derived. 

After all the other orders and genera of living 
creatures had been created, God caused a distinc- 
tive and very superior genus to come into exis- 
tence, and constituted them intelligent and moral 
beings; subjects of moral government, conform- 
able to the will and the ultimate purpose of God 
in their creation, and in accordance with a designed 
and future manifestation of Deity in bodily form ; 
and He instituted them, within their limited 
sphere, a shadowy resemblance of His own 
universal and supreme control. In a word, the 
genus Ah-dahm was instituted the ruling head 
of all terrestrial races, to be to them as a god ; 
and, according to Hebrew usage, such is the sig- 
nificance of the record that they were created 
^* in the image of God." 

B 2 



12 The First Man. 

Further Information. 

On the principle of recurrence, Moses records 
additional information respecting the human 
creation. 

" And the Lord God formed the man from the 
dust of the ground, and breathed into his nostrils 
the breath of life, and the man became a living 
souL" 

1. " Formed " — ^the original term ydh-tzar — 
means to fashion or shape a material substance 
in accordance with an artistic pattern or design. 
And, for this reason, its common usage is to de- 
note and describe the work of the potter. 

2. " Dust of the ground." The word addh- 
mah, " the ground," signifies the assimilable soil 
which had been prepared of God, by abrasion 
and pulverisation, from the crystaline and strati- 
fied rocks of which the crust of the earth is formed; 
KnA gdh-phar, "the dust," denotes the elemental 
principles of matter, of which all organised bodies 
on earth, vegetable and animal, are composed. 

3. "Breathed into his nostrils" — ndJi-phdgh^ 
the word signifying to breathe or to blow — means 
to put atmospheric air in motion, either by tibe 
Divine will, and by means of pneumatic laws, or 
by artificial means. "The smith bloweth the 
coals." 

4. " The breath of life ": nish-mdth ghdh-yeem^ 



The First Man. IS 

Literally, the breath of lives: the plural form 
denoting common possession — ^the breath of aJl 
lives; that is, of all creatures who live by re- 
spiring. This is shown in the record of the 
Deluge, where the terms used are more forcible 
than the above — roo-agh ghdh-yeemy the spirit of 
lives ; and nish-math roo-agh ghdh-^yeem^ the breath 
of the spirit of lives — and which terms are applied 
in common to all respiring creatures, including 
man; as it is written in that record, " All flesh 
wherein is the breath of life"; "All in whose 
nostrils was the breath of life." 

And " the breath of the spirit of lives " — e.e., 
the atmosphere — consists of three principles; 
namely, nitrogen, and oxygen, and electric force. 
The first-named is cooling and cohesive; the 
second is stimulative; and the third is vivifying, 
or that which sustains the integrity of the animal 
system; and the electrised state of the oxygen, 
in normal proportion with the nitrogen, is the 
animating and invigorating property of the at- 
mospheric air; the electrization of the oxygen 
being the ozone of medical science, and the 
roo-agh or spirit of the breath of life, according to 
the Mosaic record. 

5. " Living soul " — " and the man became a 
living soul." The ^phrsi&e neh-phesh ghah-gaJi — 
translated living soul in this instance, but in every 
other "living creature" — occurs about twelve 
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times in the Mosaic writings, and tibere only. For * 
example: it occurs four times in the first chapter of . 
Qenesis, and is there applied to all creatures who 
live by means of respiration. It is a general and 
descriptive term, and signifies a robust or 
vigorous breather. 

Reflections on the Above Passages. 

This part of the Inspired Record does not treat 
of the immaterial^ psychical^ and moral nature of 
man. Those attributes of his personal being and 
identity are included, by necessary intimation, in 
the previous passage. The present relates strictly 
to his physical and organized system and form, 
and to his physical invigoration by means of the 
breath of life, which is as really material as his 
corporeal form; but he, being caused of God to 
inhale it, became thereby invigorated and quali- 
fied for the active exercise of his mental facidties, 
his several senses, and his corporeal powers ; and 
the first inhalation was at the moment of his 
being taken out of the ground; for, ^^from out of 
it he was taken " — not formed on the surface in 
animate clay, and then caused to Kve by a 
Divine emanation breathed into him. 

The man was prepared and formed within the 
ground. Within the earth he was created — ^his 
personal soul was created; and within the earth 
a matrix was prepared for him, even as for all 
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the r£^ce8 of Kving creatures which had been pre- 
viously created. " And God said, Let the earth 
bring forth the living soul {^eh-phesh ghah-'yah) 
after his kind, cattle and creeping thing, and 
beast of the earth after his kind: and it was so."^ 
Within the earth was originated that physio- 
logical process which was, in the design of the 
Creator, the prototype of the subsequent and 
continued process of gestation and incubation. 
And when the original process was complete in 
the case of the man, God took him out of th0 
earth, and, by means of pneumatic laws, blew 
into his nostrils the breath of life, and the man 
became a living soul. Vital from the first, and then 
rendered vigorous, he was qualified for observa- 
tion, and activity, and enjoyment, and for appre- 
ciating his existence and the objects by which he 
was surrounded, and which, though new to him, 
were not strange^ because of the perfect adapta- 
tion instituted between himself and his provided 
and furnished home. 

The First Instance of Evolution. 

The man was created to become the generic 
source or prime progenitor of the genus Ah-dahm; 
and, in order to that, he must needs have with 
him "a helper, meet for him " — a female execu-^ 
tive, " And the Lord God caused a deep sleep 
to fall upon the man, and he slept, and He' 
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took one {femimn^ from out of his side, a&d 
elosed up the flesh instead thereof"; and ikat 
which the Lobd God had taken from out of the 
man, He builded, developed into a woman, and 
brought her to the man. And the man said, 
-This is now bone of my bones, and flesh of 
my flesh: she shall be called woman, because she 
was taken from out of Man." 

The word tzeh-lag has been translated " rib "; 
but this is erroneous — ^the term really means the 
side, and is thus translated in all the passages in 
which it occurs. The meaning and intent of the 
record is to show that God caused tibe man to be- 
Qome insensible and unconscious, and then took 
from within the side of his abdomen a vital and 
female embryo, which He developed into a beau- 
tiful bride, and presented her to the man. And, 
in order to this, God caused the man to become 
insensible and unconscious, because that the 
suffering of pain was incompatible with his then 
innocent state. He had indeed been allowed to 
feel his solitariness, while the creatures, his sub- 
jects, passed in review before him in pairs; but 
that was to prepare him for appreciating his pre- 
appointed bride; and it would seem that the last 
impression of his soul, on falling into the deep 
sleep, was that of the companionships which he 
had just witnessed, and his own loneliness; and 
hencOi on awaking and beholding the graceful 
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and congeniid creatare before him, he expressed 
tine perceptions of his intelligence, and the admi- 
ration and gladness of his heart. 

The Science of the Human Creation. 

The order observed in the Mosaic record is 
this: In the first place, the creation of the genus 
Ah-dahm^ male and female, is mentioned as an 
acoompUshed fact; then, on the principle of re- 
currence, the atomic origin and composition of 
man's physical nature is declared; and then, on 
the same principle, the evolution of the female out 
of the male is made known; but the science of the 
human creation is not divulged. But, in due time, 
that mystery was intimated and celebrated in one 
of the inspired odes of David the king. 

In that profound lyric (Psa. cxxxix.) the Psalm- 
ist evinces his knowledge of the fact that the 
human race is, psychically^ evolved out of the first 
man; and, by virtue of that knowledge, he traces 
his own personal being to its prime origin within 
the earth. But, in the first place, he notices his 
immediate origin through conception and gesta*^ 
tion, under the presiding governance of God, 
saying, "Thou hast possessed my reins; Thou 
hast covered me in my mother's womb." And, 
having so said, his inspired and retrospective 
vision passes through and beyond three millen* 
niums to the mystery of his primordial origin 
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in the creation and formation of tiie first man; 
and, musing thereon, he says, " I will praise 
Thee; for I am fearfully and wonderfuUy made: 
marvellous are Thy works; and tihat my soul 
knoweth right well. My substance was not hid 
from Thee, when I was made in secret, and 
curiously wrought in the lowest parts of the earth. 
Thine eyes did see my substance, yet being un- 
perfect; and in Thy book all my members were 
written, which in continuance were fashioned, 
when as yet there was none of them." 

The above passage is given as it stands in the 
received English version; but it needs to be 
more correctly imderstood, so that the beauty of 
its poetry, and the teaching of its science, may be 
perceived and admired with intelligence and 
faith. 

1. " My substance." The ideal meaning of the 
original term goTi-tzem is to bind together, or 
securely unite. When used in relation to the 
osseous structure, the " skeleton," it means the 
bones ; the reason for that use is apparent. But, 
primarily, it signifies the strength or essence of a 
being. As the bones sustain the form of a man, 
his soul is that by means of which he subsists ; 
and, in this instance, it means the immaterial 
origin of the first man — the life-principle or soul^ 
created of God within the earth — and also the 
psychic and organic force with which that life- 
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principle was endowed of Grod: in a word, it 
means the original, created, and generic soul, 
from which all human souls are derived in ac- 
cordance with the created design of God. 

2. "When I was made in secret." The 
Hebrew term for " made," gah-sdh^ means to pre- 
pare, or primarily cause ; to prepare for a pre- 
determined design. 

3. " And curiously wrought." The word rdh^ 
ham means to adorn with various colours; to 
variegate a garment by weaving it of variously- 
coloured threads, or by needle-worked embroidery. 
In a passive sense, it denotes embryonic forma- 
tion ; and, in the above text, it means organically 
embroidered, by means of the activity and force 
of the created principle of life. 

4. " In the lowest parts of the earth." The 
adjective, tagh-tee^ means below, beneath ; not on 
the surface, but underneath. 

5. " My substance, yet being unperfect." This 
clause is intended to represent one word, goh-lemy 
which means a minute ball or globule. The verb 
gdh-lam means wrapped together ; and goh-lem is 
here used to signify that minute cell, the " sperm- 
cell " or vesicle of evolution, which contained the 
generic life-principle or soul of the first man, 
previous to its being rendered free and active, in 
the formation of embryonic life, in the matrix 
provided for its action within the earth. 
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6. " And in Thy book all of them (the con- 
stituents) were written, what days tiiey should be 
fashioned; when not one was." The ideas thus 
represented are highly artistic, and contain an 
allusion to an architectural design, in which the 
whole of the intended edifice and all its details are 
correctly laid down and filled in before the work 
is commenced. 

• 7. By means of this analysis, a free translation 
of the passage is justified, and to the following 
effect: — 

"My unevolved essence — ^the generic and 
psychic origin of my own existence — ^was not un- 
observed by Thee, when I was prepared in secret 
and was embryonically embroidered imdemeath 
the surface of the earth. Thou didst superintend 
my vesicle of evolution, the generic sperm-cell, 
whence my soul is derived; and, in the purpose 
of Thy creative-wisdom, all my constituents — 
psychic, mental, moral, and corporeal — were 
prospectively designed; what they should be, and 
in what time the process would be complete." 

Now it is evident — whether the Psalmist in- 
telligently conceived the scientific ideas denoted, 
or not — ^that the language of the ode, from which 
the preceding is cited, does represent the prin- 
ciples of sound and psychological science res- 
pecting the origin of human beings; and it would 
be unreasonable to doubt that the original process 
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within the earth was the prototype of the Biibse- 
quent and continuous process, as now understood. 
And it is exceedingly interesting to perceive 
that the comparatively recent discoveries of 
physiological science were intimated and cele- 
brated in an inspired Hebrew ode about four 
thousand years previous to the present time. 
And it is also very pleasant to observe that the 
discoveries of anatomists were also, at tiiat 
period, anticipated; for it is known that tiie 
human organism is an example of elaborate em- 
broidery^ consisting chiefly of threads and cords, 
and tubes and bands, and net-work, artistically 
arranged and combined, and coloured with a 
variety of prismatic hues, according to an original 
and pLpective design. And it is now known 
that this marvellous embroidery is thus artistically 
wrought by the life-principle or soul contained, 
at tihe first, within the microscopic vesicle of ovot 
lution or sperm-cell ; and which is thus active and 
effective in accordance with the laws of procreation 
which were instituted at the creation of the genus 
Ah-dahm^ for the continuance of the human race. 

Additional Scientific Intimations. 

1. Holy Scripture teaches the doctrine of the 
aUxyinm origin and composition of all organized 
beings and things. The first intimation to that 
effect is in the record of man's formatioiL It has 
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already been shown that the tierm ghah-phar^ 
translated " dust," signifies atoms; and in the re- 
cord of man's formation, it means the atomic ele- 
ments of tibe earth and its atmosphere, or some of 
them. And it is known which of those elements are 
meant;, for, by analysis, it is known that the 
human body consists of the elements of the grass 
of the field — that is, of carbon, nitrogen, hydro- 
gen, and oxygen, and phosphate of lime, iron, and 
potash. And it should be openly and firmly 
maintained that the Bible teaches the doctrine of 
the atomic origin and composition of organized 
bodies. 

2. But the atomic theory, conceived by Demo- 
critus in the darkness of heathenism, and revived 
by Tyndall in the "light of the nineteenth 
century," is as contrary to the teaching of soimd 
science as it is to the teaching of inspired truth. 

Take, for example, the department of zoology. 
History and observation recognise the fact that 
all living creatures originate in eggs, in each of 
which there is present a Kfe-principle " after its 
kind," and which has been derived from an im- 
mediate sire and from a remote progenitor ; and 
that the series are traceable backwards and up- 
wards to the remotest known antiquity. And in 
this way true science ascribes the commencement 
of the several series to their respective and pri- 
mordial progenitors, of whom sound reason testis 



The First Man. 23 

fies that tiiey also must have been originated 
respectively by a life-principle created of God ; 
for it is absurd to suppose a life-principle self- 
originated, or residting from a fortuitous combina- 
tion of atoms, and thus becoming the progenitor 
of a series, each individual of which is originated 
by a life-principle, derived successively, along tihe 
whole line, from tihe prime progenitor at its spring- 
head. And the truth of this the advocates of the 
revived " atomic theory " would scarcely attempt 
to deny. 

But, according to their unscientific and un- 
philosophic conceits, the prime progenitor at the 
spring-head of each of these series was self-made, 
or was produced by a fortuitous and automatic 
assemblage of atoms; and, for such an unreasonable 
theory, they claim the title of "Advanced 
Science," in presence of the adverse records of 
history and facts of observation, and the known 
inertia of matter ; and while they ascribe life — 
the life of man for example — ^to an original 
and fortuitous assemblage of atoms, they at 
the same time dishonour themselves; for they 
ascribe the intelligence, and moral capabilities, 
and high aspiration, and social affections of man, 
to the activities of atoms in a certain state of 
organization; and thus do they represent that all 
philosophic observations, and scientific research, 
and mechanical ingenuity, and legislative wisdom. 
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•od philanthropic beneficence, is the product of 
matter, and an affiair of mere phenomena, an 
affair oi phantasmata. 

It ia fitting that men should dishonour them* 
wive* by denying the existence of dieir own sods, 
when they aeek to banish all acknowledgment of 
God from tiie domain of science, and do not 
hesitate to deny the manifestations of His intelli-* 
gence and wisdom, and the operations of His 
power in the universe which He has made. 

It has been remarked, tiiat '^ Modesty is an 
accompaniment of true philosophy." And the 
chief modem advocate of ihe revived theory of 
Democritus has intimated that he is possessed of 
that graceful characteristic. He is reported to 
have expressed his modesty to this effect: — 
" When I have examined a beautiful flower, and 
have considered tiie arrangement and adaptaticm 
of its parts, I have said, ^ Is it possible that there 
is not an intelligence which knows more about 
this flower ihan I do ? ' " How exceedingly modest ! 
A man who is surrounded by tiie flora and fauna 
of the earth, and canopied by the sidereal heavens, 
is understood to have asked, '' Is it possible that 
there is not an intelligence more folly acquainted 
with these myriads of marvellous objects thaai I 
myself am? " 

2. Holy Scripture teaches the doctriae of 
evolvtion as being a diaracteristic of the omttiire 
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wisdom, and prospective arrangements of God. 

The first woman was evolved out of the first man; 

and, on the principle of evolution, the human race 

has been, and is, brought forth — and not only the 

human race, but all the orders and genera of 

living beings and things upon the earth. The 

first pairs of animals, for example, including the 

genus Ah'ddhm^ were created and constituted 

the executive of their Creator, for the continuance 

of their kinds upon the earth; and this fact, in 

the case of the human family, is of exceeding 

interest to ourselves. All human beings derive 

their souls, primarily, from the soul of the first 

man, through a successive series of evolutions, 

from sire to offspring. The essential prerequisite 

to conception and gestation is life — the vital 

principle of personal life, an inceptive human 

soul. This doctrine is Divine, for it is expressly 

taught in the Scriptures of truth. For example : 

" All the souls that came with Jacob into Egypt, 

which came out of his loins, all the souls were 

three score and ten." " And, as I may so say, 

Levi also, who receiveth tithes, paid tithes in 

Abraham; for he was yet in the loins of that 

father when Melchisedec met him." 

In this manner Holy Scripture teaches the 

doctrine of evolution, and exhibits the prospective 

arrangements of the Deity, the resources of His 

intelligence and wisdom; and in the fact of 

c 
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\mva&fi evolutioH, the principles and pjrocedui^e of 
His moral government are involved ; especially 
as relates to human sin and the revealed and 
penal consequences of sin. And it relates also to 
the purpose and principles of His mercy and 
grace. 

But the Darwinian " theory of evolution " can 
only serve to expose the shallowness and 
erroneousness of misused observation and reason. 
The advocates of that theory have observed 
various points of resemblance in the several 
orders and genera of living creatures; and, in 
this respect, the author of that theory has evinced a 
superior order of mind. But, reasoning illogicaily 
from observed facts and phenomena, himself and 
his evolutionary associates and disciples have 
formed and promulgated a theory which is of a 
most superficial kind. They have imagined an 
original polype, or tadpole, out of which they 
suppose that all the various orders and genera, of 
animals have been evolved; first, by spontaneous 
desire and aim of the original tadpole or polype ; 
and subsequently and successively by acquired 
habits and spontaneous aspirations, the stage of 
manhood was attained by some of tihe aspirants. 
But they assign no reason why tihe process should 
have been arrested in pre-historic times, nor why 
the regions of geologic research aflford no counte- 
nance to their baseless speculations. They 
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do not seem capable of more than superficial 
observation and reasoning thereon; nor capable 
of discerning a unity of plan, with a variety of 
modifications and adaptations, designed by the 
Creator, in all cases, for the well-being and happi- 
ness of His creatures. And they prefer to be- 
live that they are descendants of apes, baboons, 
goriKas, and such like; but persons of more dis- 
cernment and sounder reasoning need not be 
disturbed, but leave them to their choice in pres- 
ence of the grand old record: " So God created 
man in His own image: in the image of Gk)d 
created He him; male and female created He 
them." 



SECTION II. 



Man a Subject of Moral Government, and 

Set under Probation. 

1. That man was created a subject of moral 
government is implied in the name which God 
gave to the human genus^ — " And God called 
their name Ah-dahm in the day when they were 
created"; and that name distinguished them, in 
their elevated position, from all the other races on 

c 2 
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earth, for it signified that they were the conform- 
able genus. 

It has been supposed that the name means 
" red earth," and was intended to remind the first 
human pair of their lowly origin; but for this 
notion there is no real support. It was at the first 
a fond conceit, and then became a traditionary 
belief. That name pertains to a certain class of 
terms, expressive of one and the same idea; 
thus, the verb ddh-mdh means to be like, or 
similar; the noun ddhm means the blood, the 
psychic fluid, assimilable to the flesh into which 
it is converted; addh-mdh^ "the ground," is the 
assimilable soil, prepared for vegetation; and Ah- 
ddhm means the assimilable genus, created and 
prepared, capable of being conformed to the will 
and likeness of God; and d^mooth is the word for 
likeness in the record of the human creation: 
" And God said, " Let us make man in Our image, 
according to Our likeness." The name Ah-dahm 
was given as an epithet of dignity, conformable- 
ness, and responsibiUty. 

2. That man was, by creation and personal 
constitution, a subject of moral government is 
intimated by the superior intelligence and moral 
capability with which he was endowed, and by 
which he was adapted for knowing and reverenc- 
ing the will of God, his Creator and moral 
Ruler; and his relation and responsiblity in this 
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respect he was caused to know and understand 
when placed in the garden of Eden. 

3. In the garden of Eden man was set under 
probation by the enactment of a prohibitory law: 
" And the Lord God commanded the man, say- 
ing, Of every tree in the garden thou mayest 
freely eat: but of the tree of the knowledge of 
good and evil, thou shalt not eat of it: for in the 
day that thou eatest thereof thou shalt surely die." 
And thus the law was enacted in plain, explicit 
terms, which the very nature of law requires, 
and which justice and equity demand in behalf of 
the subject of law. 

A more literal translation will enable us to 
appreciate more fully the explicitness of that law, 
and, at the same time, may serve to correct cer- 
tain erroneous thoughts respecting the sanctions 
by which it was divinely enforced: — "From 
every treQ in the garden, to eat thou shalt eat: 
but from the tree of the knowledge of good and 
evil, not thou shalt eat: for in the day of thy 
eating from it, to die thou shalt die." 

In the grant and in the premonition the same 
form of words is used, the infinitive of the verb 
preceding the future ; and in this order — the in- 
finitive mood preceding the future tense — ^the 
combined force of the terms denotes intensity and 
certainty. Thus, in the grant, " To eat thou shalt 
eat," denotes the full extent of the grant, and the 
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certainty of its continuance in the case ef non- 
disobedience ; and " To die thou shalt die," de- 
notes the capital punishment of disobedience, and 
the certainty of its execution. To render this in 
accordance with the idiom of the English language, 
it requires to be thus expressed: In the day of 
thy eating, thou art appointed to die ; and at a 
future time thou shalt certainly die. And ilie 
same grammatical usage is found throughout the 
Hebrew Scriptures. For example, Solomon com- 
manded Shimei to abide in Jerusalem, and said 
to him. For it shall be that on the day tliat thou 
goest out, and passest over the brook Kidron, thou 
shall know for certain that thou shalt surely die. 
Moth ta-mootk^ to die thou shalt die: thou art 
doomed to die, and thou shalt, as the penal con- 
sequence, certainly die. Shimei disobeyed, and 
he was judicially slain. 

4. The lowest parts of the earth. The adjec- 
tive tagh'tee means below, beneath; and is 
generally used in the general sense of being 
underneath, and not on the surface. 

Man Disobedient, and Alienated from God. 

In the record of the disobedience of Adam, 
many particulars are mentioned which are in- 
scrutable to the human mind, and can be received 
only on the authority of Divine inspiration. 

The exceeding subtlety of the serpent is noticed. 
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and i*te fatal e^tercise ib described in a matiitet 
which ^cannot be rightly iindferStood, eicept 
thrdtigh Aie aid of the Cairistian Scripturfefe, in 
which the detril is called " that old berpent"; atid 
riefipecting him, the Son of God has s^id, Aat 
" he was a murderer from the beginning, and did 
not stand in the truth." And from iiiese and 
similar intimations we learn that it was he who 
WBfs the author of evil, and that he used the 
Subtlety of the serpent to effect the ruin of man^ 
by bringing sin and death into the world. 

In what manner he availed himself of the 
sagacity of the serpent, and of ite organs of in- 
articulate sound, we are not able to conceive. 
Faith alone can, and does, receive the record of 
the event; as it is written: — " And the serpent 
said to the woman, Yea, bath God said. Ye shall 
not eat of every tree in the garden? And the 
woman said to the serpent, We may eat of the 
fruit of the trees of the garden, but of the fruit 
of the tree which is in the midst of the garden 
God hath said. Ye shall not eat of it, neither shall 
ye touch it, lest ye die. And the serpent said to 
th^ woman. Ye shall not surely die; for God doth 
know that in the day ye eat thereof, then yotlr 
eyes shall be opened, and ye shall be as God, 
knowing good and evil. And when the wotn^h 
saw that the tree was good for food, and pleasant 
to the eyes, and a tree to be desired to make oliia 
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wise, she took of the fruit thereof, and did eat, 
and gave also unto her husband with her, and he 
did eat: and the eyes of them both were opened." 
And thus, " through one man, sin entered into the 
world, and death by sin." But the author of sin 
and death was the devil ; and, in practising on the 
mind of the woman, he accused God of falsehood 
and deception, and dared to contradict, in direct 
terms, the premonition which God had given. He 
said to the woman, " loh moth t^moothun, not to die 
you shall die." 

Man Arraigned and Condemned. 

In what manner the tempter operated on the 
mind of the man we are not informed ; but it is 
expressly written that " Adam was not deceived," 
and that "the woman was deceived." The sin 
of Adam was an act of lawless disobedience. 
The prohibitory law was present to his mind ; 
the penal consequence of disobedience he knew, 
and, with a full knowledge of both, he wilfidly 
incurred the curse. The disobedience on that 
day was an act of weakness on the part of the 
woman, but an act of lawless wickedness on the 
part of the man, and, when arraigned, his defiant 
lawlessness was made manifest. 

" And the Lord God said to the man. Who 
told thee that those wast naked? Hast thou 
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<eaten of the tree whereof I commanded thee that 
thou shouldst not eat? 

" And the man said, The woman whom thou 
^avest to be with me, she gave me of the tree, 
.and I did eat. 

" And the Lord God said unto the woman, 
What is this that thou hast done ? . 

" And the woman said, The serpent beguiled 
me, and I did eat. 

" And the Lord God said unto the serpent, Be- 
X)AUSE thou hast done this, thou art cursed be- 
yond all cattle, and beyond every beast of the 
field: upon thy belly shalt thou go, and dust 
«halt thou eat all the days of thy life. And I will 
put enmity between thee and the woman, and be- 
tween thy seed and her seed ; he shall bruise thy 
liead, and thou shalt bruise his heel. 

" And unto the woman He said, I will multiply 
thy pain, and thy conception: in pain shalt thou 
bear children, and thy desire shall be to thy 
husband, and he shall rule over thee. 

"And unto the man He said. Because thou 
hast hearkened to the voice of thy wife, and hast 
•eaten of the tree, respecting which I commanded 
thee, saying, Thou shalt not eat of it ; cursed is 
the ground on thy account: with sorrow shalt 
thou eat of it all the days of thy life. And thorns 
.and thistles shall it cause to grow unto thee, and 
thou shalt eat the herb of the field. With the 
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Bweat of thy face shalt thou eat bi^ad until ^oci 
return into the ground: for out of it wa^dt ttiou 
taicen; for duBt thou art, and unto dust shalt thou 
return." 

The particulars of that grand assize should be 
ccmsidered in the light of the Christian revelation, 
and with a reference to the moral government of 
God over the human race. 

1. The curse pronounced on the serpent is to 
us an enigma, except it be understood to relate to 
that which has become, in fact, an historic an- 
tagonism between "that old serpent, which is 
called the devil and Satan," and Him who, in a 
miraculous manner, became the seed of the 
woman. 

The word shoophy translated "bruise," signifies- 
to attack, fall upon, overwhelm, and may be 
properly rendered to crush. " He shall crush 
thy head, and thou shalt crush his heel." And^ 
in accordance with prophetic usage, the event 
which shall be last in accomplishment is mentioned 
first. 

2. The sentence pronounced on the woman 
foretold the pains of parturition as a consequence 
of sin, and also a surplus population, not neoessaty 
to the benign purpose of Gk)d, in the creation of 
tibe genus Ah-dahm. 

3. The words of condemnation on the mau ex- 
press the sentence of capital punishmeiit in the 
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pUkineat and most complete manner: "In the 
sweat of thy face shalt thou eat bread until thou 
return into the ground : for out of it wast thou 
taken: for atoms thou art, and unto atoms shalt 
tiiou return." 

Man Debarred from the Tree of Life. 

After man had sinned and had been condemned, 
it was physically possible with him to evade the 
sentence of the law. He was adapted to " live 
far ever " by means of the fruit of the " tree of 
life." He was not by nature immortal, but a 
rejuvenating resource had been provided him in 
tiie fruit of that tree ; and thus, as long as he did 
not disobey, he was not subject to the " law of 
death." But by creation he was subject to the 
law of change, which is a constitutional law in 
the case of all organized beings and things ; but, 
in his case, that law was controlled by the re- 
source provided for him, and would be until he 
was debarred from access thereto. And from it he 
was debarred: — 

" And the Lord God said, Lo, the man has 
become as one of Us, to knpw good and evil: and 
now lest he put forth his hand and take also of 
the tree of life, and eat and live for ever: there- 
fore the Lord God sent him from the garden of 
Eden to till the ground from whence he was 
taken. So He drove out the man ; and He en- 
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tabernacled at the east of the garden of Eden the 
cherubim, and a sword-like flame, which turned 
every way (or rotated), to keep the way of the 
tree of life." 

1. It would be a departure from the unity of 
our subject to treat on that of the sacred fire 
and the cherubic forms which were entabemacled 
around the tree of life ; suffice it to say, that they 
were symbolical of the presence of the Divine 
Ruler, and of the executive attributes of His 
government, and were designed to debar man 
from the tree, and deter him from seeking to get 
possession of its rejuvenating fruit. 

2. It has already been remarked that the law 
of change was, by creation, inherent in the con- 
stitution of man, in common with all organized 
natures — the law of change from infancy to ma- 
turity, and from maturity to decay and decompo- 
sition. And it will now be perceived that death 
came not upon man as an infliction hy the hand of 
God^ but as the consequence of the forfeiture of 
his personal life, and in the way of a judicial 
deprivation. He was justly deprived of that 
resource which would have enabled him to " live 
for ever." 

3. And here we cannot withhold a passage 
once heard from the lips of an eminent Oxonian. 
Discoursing on the fall of man, he said, " When 
man sinned in Eden he forfeited life and all bless- 



The First Man. 37 

ing; and while yet in the garden, all without was 
fair and beautiful as ever, but all within was 
greatly and sadly changed. And it was just in 
God to expel him from that garden which his 
very presence defiled. And it was just in God to 
deprive him of access to the tree of life. It was 
just in God to act thus, but it was also merciful; 
for He is merciful, and, in the execution of His 
sorest judgments. He cannot part with, nor deny, 
the mercifulness of His nature. And neither His 
justice nor His mercy could permit the man to 
perpetuate his own being, and that of His 
posterity, in a state of sin, and the misery conse- 
quent on sin. He could not permit the diso- 
bedient man to live for ever, and, therefore, He 
deprived him of the tree of life." 



SECTION III. 



Hereditary Consequences op Adam's 

Disobedience. 

" By one man sin entered into the world, and 
death by sin; and so death passed upon all men, 
for that all have sinned." A more accurate 
rendering of this passage will more clearly shew 
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the partLCulars inclnded. Thus : ^' For through cme 
man sin entered into the world; in whom aH 
sinned, and through that sin, death; and thus 
THAT DEATH passed through unto all men." In 
this passage four historical facts are recognised, 
(1) That sin entered the world through the 
disobedience of the first man Adam ; (2) That in 
the first man the human race sinned; and (3) 
That the sentence of death passed upon him was 
pronounced upon the race in him ; (4) That, in the 
position and relation of the generic man, he 
disobeyed God, and incurred the penalty of death. 
1. The hereditary consequence of the sin of 
Adam to be first considered is mental and moral 
pravity^ commonly called " original or birth-sin," 
and which followed as the natural and inevitable 
consequence of the mental and moral disorder 
which sin hath wrought in the first human pair 
before the procreation of their offspring. And, 
whatever controversies may have arisen on the 
subject, the facts of the case cannot be disproved. 
The human race is begotten and bom in a state of 
mental and moral disorder; of this the cerebral 
organism is an indication, and to it the human 
consciousness bears witness. The history of the 
race testifies to the same effect, and throughout 
Divine revelation the same physiological and 
historic fact is either assumed or plainly ex- 
pressed. But the truth on this subject does not 
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teacib that the race of mankind aire wasmxate 
fie^sds. Wbai it does teach is this—that, jisdg^d 
by the standard of man's primeval state, his^ race 
inhi^rit his alienation from God, and are bom in Sk 
state of such mental and moral disorder aa is 
properly described as being in bondage to sin, 
and as being controlled by the internal " law of 
sin." 

2. The other hereditary conseqnenoe of the 
first man's sin is the mortality of his race. Holy 
Scripture teaches that "all have sinned," aond 
thati all arQ subject to the " law of sin and death.'* 
When the first man was debarred from the tree of 
life, the race was debarred ; and, by the mere 
operation of the law of change within thejooti — mir 
controlled by that rejuvenating resource^ — ^they 
must. die. And a correct view of the first human 
pair when exiled from the garden of Eden, aaui a 
correet estimate of their condition, reveals the 
actual condition of their posterity. 

Mankjnp ^ndbr Divine Wrath, 

Holy Scripture testifies that, all mankind, being 
under sin, are " children of wrath." And those, 
awful, words,. " The wrath of God," may wiell 
give rise to a. heartfelt concern. But it is of thie 
utmost moment that men should entertain a jnst 
apprehension and correct understanding of what 
those words mean. 
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1. The wrath of God is not personal. He has 
said, " Fury is not in Me." The wrath of God 
is neither an attribute of the Divine nature, nor 
an emotional state of the Divine mind and heart. 
God cannot change ; and the chosen of His heart, 
the objects of His eternal love, " were, by nature, 
the children of wrath, even as the rest." 

2. The wrath of God ift governmental and judi- 
cial. It is, essentially^ the opposedness of His 
holiness to all moral evil or sin ; and, in active 
manifestation, it is the aspect and bearing of His 
righteous administration against sin, and against 
all in whom sin reigns. 

3. Moral evil or sin, being contrary to the moral 
perfections of God — contrary to His revealed and 
governmental will, and hostile to the well-being 
of the intelligent and moral universe — must 
necessarily be govemmentally opposed by the 
wrath of God, and must ultimately be destroyed 
for ever. 

Fire an Emblem of the Wrath of God. 

In Holy Scripture fire is frequently mentioned 
as the emblem of Divine wrath. And the basis 
of this usage is, that fire is the great solvent in 
nature for effecting decomposition, and thus 
bringing to an end. And the known fact that 
fire is destructive to compound substances renders 
it a proper and most significant emblem of the 
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wrath of God, as revealed from heaven against 
all ungodliness and unrighteousness of men. 
And, in predictions and records of Divine judg- 
ments on cities and countries, fire is mentioned as 
emblematic of the destructive wrath of Grod, 
and is named in such terms as these: — " It shall 
bum and shall not be quenched"; "It shall bum 
day and night, and shall not be quenched." And 
the predictions in which unquenchable fire is 
spoken of have long since become the history of 
fact in the destruction of such cities. For ex- 
ample : — Bozrah, in the land of Idumea, has been 
destroyed for many centuries; and the ruins of 
that city are now a witness of the utter destruction 
effected by the Divine judgment, which had been 
predicted in these words : " The streams thereof 
shall be turned into brimstone, and the land thereof 
shaU become burning bitumen. It shaU not b^ 
quenched day nor night; the smoke thereof shall 
go up for ever." And it may be here observed 
that, while the language of law and of promise is 
explicit and plain, the language of prophecy is 
generally metaphoric, and especially so in pre- 
dictions of Divine wrath and judgment. 

Fire, an Instrument op Divine Wrath. 

The destruction of Sodom and Gomorrah, by 
brimstone and fire rained down from the heavens, 
is recorded by Moses ; and an apostle teaches 
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that those cities, with their inhabitants, are " set 
forth, in that record, for*an example, sufifering the 
vengeance of eternal fire " ; and another apostle 
describes the efiFect and result of the action of 
that eternal fire, thus : " And turning the cities 
of Sodom and Gomorrah into ashes, condemned 
with an overthrow, making them an example to 
those who afterwards should live ungodly." And 
the same apostle teaches that the present heavens 
and earth are kept in store, by the Word of God 
" reserve4 tmto fire against the day of judgment 
and destruction (apoleias) of ungodly men." 

The Cardinal Principle of the Divine 
Jurisprudence is Privative. 

The history of Divine wrath and judgments 
makes manifest that the fundamental principle of 
the Divine administration, as against sin and 
sinners, is privative. Selecting instances, we 
remark that the first man, when he had become 
disobedient, was deprived of the tree of life ; the 
ante-Diluvians were deprived of life by the waters 
of the flood ; the inhabitants of Sodom and 
Gomorrah were deprived of life by brimstone 
and fire from the heavens ; the rebellious Israel- 
ites perished in the wilderness ; and the promi- 
nent judicial term in use under the Theocracy is 
kdh-rath^ which means to "cut off" from, or 
deprive ; as it is said, " That soul shall be cut off 
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from Israel — ^that soul shall be utterly cut off." 
And the apostle Peter, when addressing the 
Jews at Jerusalem, after the Pentecost, and 
testifying that Jesus was " The Prophet " whom 
God had promised to send, quotes from Moses, 
saying : " And it shall come to pass that every 
soul who will not hear that Prophet shall be 
destroyed from among the people." And another 
apostle speaks of "the law of sin and death," 
and asserts that "the wages of sin is death"; 
and another has described and illustrated the law 
of sin and death, saying : " When lust (unlawful 
desire) has conceived, it brings forth sin; and 
sin, when it is finished, brings forth death." And 
we are thus reminded that God is not the Author 
of death ; and that the privative principle of the 
Divine jurisprudence is worked out through the 
operation of the law of sin and death ; and also 
that the reign of sin is limited by its own evil 
nature, tendency, and result. And it would be 
exceedingly evil and wicked to represent that 
the " consuming fire " of Divine wrath shall here- 
after be converted into a conversative fire — a 
conservative and torturing fire. It would be 
exceeding wickedness, and blasphemy against 
God, if it were not done " ignorantly and in 
unbelief," by reason of the blinding influence of 
a false tradition, and of that calumniator of God, 

caUed the Devil and Satan. 

d2 
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The Wrath of God in Hajuiony with 

His Benignity. 

By reason of His essential holiness, and the 
opposedness of all His moral perfections to moral 
evil, Qod is intolerant of sin. But, while sin is, 
morally, hateful to Him, no malignant emotion of 
anger against the sinner could possibly have a 
place within Him. Man ceased to revere and love 
Gk)d ; and, instead thereof, he despised and dis- 
obeyed Gk)d. But his Divine Creator did not 
therefore cease to regard him with benevolence 
and mercy. And when, by reason of the exceed- 
ing wickedness of the world, the human race was 
destroyed by the waters of the Deluge, God 
preserved the genus alive in the ark which He 
had instructed Noah to build. And, when that 
preserved remnant had come forth from the ark, 
God gave them the " Covenant of Providence"; 
and the token and pledge of His absolute and 
enduring mercy is that beautiful bow that spans 
the scene in the day of rain. 

When the Noachian family had ceased to 
acknowledge God their Preserver, had become 
idolatrous, and were abandoned to a mind void 
of judgment, the nations were suffered to walk 
in their own ways ; nevertheless, Qod " left not 
Himself without witness. Working beneficence. 
He gave rains from the heavens, and fruitful 
seasons, filling men's hearts with food and glad* 
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ness/' And along the coul*se of this world's 
history Grod " causeth His stin to arise over thfe 
evil and the good, and sendeth rains on the just 
and the unjust, and is beneficent to the unthank- 
ful and the evil ; for "the Lord is good to all, and 
His tender mercies are over all His works." And 
in this way the natural relations of men towards 
God, as His creatures, are recognised by Him ; 
and it is thus made manifest that Divine wrath 
is in harmony with Divine benevolence. And 
although, by reason of the law of sin and death, 
the human race is unfit to live for ever, and the • 
justice and truth of God cannot suffer the race 
to live for ever, yet, while the earth remains, the 
goodness and mercy of God will remain as a 
manifest and unquestionable fact. 

Sh'ohl, Hades, or Hell. 

The prison-house of death is said, in Holy 
Scripture, to be in " the lower parts of the earth " 
— " in the heart of the earth." The Hebrew 
name of that "under-world" is SJiohl; in Greek 
it is named Hadees; and in English, Hell. 

1. The Hebrew term Shdh-al raeBns to ask, 
crave, and to demand ; and SKohl means the 
craver \ and Solomon describes Sh'ohl as ever 
craving, and never saying " Enough." The word 
occurs about sixty times, and in the English 
version is in about an equal number of times 
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translated "hell," and "the grave," without any 
reason but the preconceived opinions of the 
translators. It should have been uniformly- 
translated by the word hell, in accordance with 
the true meaning of that Anglo-Saxon word, which 
is derived from a verb that means to hele, or cover; 
and thus, the English word means the covered or 
concealed place. 

The word SKoJil does not mean the grave ; in 
no one instance is it correct to translate that word 
" grave." The Hebrew terms which signify the 
grave, tomb, or sepulchre, are Two' -rah and keh- 
ver — words which are not, and cannot be, used 
interchangeably with sKohl. 

2. In the Christian Scriptures the Greek term 
Hadees is used to represent the term SKohl^ and, 
with one exception, is translated "hell"; and in 
that one instance it is translated "grave." Hadees 
means the invisible or unseen place of the dead; 
but, as found in the Scriptures, it bears no relation 
to the conceits of the Grecian mythology, and, 
therefore, should in every instance be construed 
in accordance with the established usage of the 
Hebrew term which it represents. And through- 
out the Hebrew Scriptures the term SKohl is used 
to signify the invisible territory of death, where 
darkness and death reign; where nothing is 
known, remembered, or felt; where insensibility, 
unconsciousness, and inertness abide. 
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3. But there is another word in the Christian 
revelation which, also, is translated ** hell;" and 
that word is gee-enna or gehenna. Sh'ohl and 
Hadees do not relate to a Juture and final judg- 
ment; neither do they admit of the idea of present 
sufiering, or even of present consciousness. But, 
contrariwise, gehenna relates exclusively to a 
future and final judgment ; and, instead of sig- 
nifying an unseen world, it signifies a locality on 
the face of the earth; for it is derived from the 
Hebrew name of a glen, or valley, outside the 
city of Jerusalem, and which is called Geh-- 
Hinnom^ " the Valley of Hinnom." And the 
phrase " hell fire '' and its kindred expressions 
occur, without exception, in connection with 
Gehenna and the historical associations of that 
dismal glen. 

At an early period, Gehenna was the scene of 
the worship of Molech, " the abomination of the 
Ammonites"; and many Israelites adopted the 
horrid practice of the worship of Molech, by 
devoting their infant children, burnt alive, as an 
acceptable sacrifice to that false god. But, when 
Josiah effected a great reformation in Jerusalem, 
*' he defiled Taphet, which is in the valley of the 
sons of Hinnom, that no man might make his 
son or his daughter to pass through the fire to 
Molech." And that defilement is understood to 
have been caused by turning the sewage of the 
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upper part of the city so as to flow down iato that 
valley, carrying with it the blood, and so forth, 
of the sacrifices offered in the Temple. And it is 
9.1so understood that animals which died of 
disease were cast into that glen, and also the 
bodies of malefactors who had been put to death. 
And in that loathsome glen was the worm bred 
in, and feeding upon, that mass of putrescence; 
and there was the fire, kindled by authority, to 
dissipate the noxious gases set free by the pro- 
cess of decomposition. And a prophecy of Isaiah 
describes the results of a multitudinous slaughter: 
"And they shall go forth, and look upon the 
(putrifying) carcases of the men who have trans- 
gressed against Me ; for their worm shall not die, 
neither shall their fire be quenched; and they 
shall be an abhoring unto all flesh.'' And, from 
this prophetic and graphic description, the name 
Geh-Hinnom, or Gehenna, became proverbial 
among the Jews ; and the phrase " Cast into 
Gehenna,'* or *' into Gehenna fire," became as 
familiar to them, and as well understood, as the 
word "gallows "to all English-speaking people, 
g,nd as signifying capital punishment; and the 
phrase " Son of Gehenna," or "Child of HeU," 
they understood, and properly understood, to mean 
one who was fit only to be destroyed. 
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THE SECOND MAN. 



SECTION I. 

In the Scriptures the "Second Man" is called 
" the Man Christ Jesus/' By the Jews He was 
called Jesus the Nazarene, and He generally 
spoke of Himself as the " Son of Man." 

Predictions respecting the Second Man. 

When the Lord Jesus had asked His disciples, 
"Whom do men say that I, the Son of man, am ? '' 
and they had replied, He said unto them, " But 
whom say ye that I am ? And Simon Peter an- 
swered, Thou art the Christ, the Son of the living 
God." And in that manner, he referred to those 
ancient and inspired prophecies in which the 
coming of the Messiah had been foretold, and in 

which it had been revealed that a Divine Person 

• 

should become incarnate. For example : " Unto 

us a child is born, unto us a son is given, and the 
government shall be upon His shoulder ; and 
His name shall be called Wonderful, Counsellor, 
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Mighty God, Eternal Founder {Ahvi-yad)^ Prince 
of Peace." " But thou Bethlehem Ephrata, though 
thou be little among the thousands of Judah, yet 
out of thee shall He come forth unto Me, whose 
goings forth have been — wHMh-dem mi^m-Tneh — 
from the earliest, from the age-lasting days " — 
that is, from dateless antiquity, from the cyclical 
days of the Mosaic cosmogony. 

The Mystery of the Incarnation. 

In the prophetic Scriptures, the Incarnation 
was descriptively foretold : " The Lord origi- 
nated a new thing on the earth, A woman shall 
compass a man " — rUheh-vah isoh-ve^ gdh ver^ a 
female shall encompass a male. "Behold the 
virgin shall conceive, and bear a son, and his 
name shall be called Immanuel." And when the 
fulness of the time began to dawn, the angel 
Gabriel was sent from God to Nazareth to a 
virgin whose name was Mary ; and he came to- 
wards her and said, " Hail, highly favoured one ; 
the Lord is with thee ; blessed art thou among 
women. Behold thou shalt conceive in thy womb, 
and bring forth a son, and shalt call his name 
Jesus. He shall be great, and shall be called the 
Son Highest ; and the Lord God shall give Him 
the throne of His father David ; and He shall 
reign over the house of Jacob for ever ; and of 
His kingdom there shall be no end." " The Holy 
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Spirit shall come upon thee, and the power of the 
Highest shall overshadow thee ; therefore that 
Holy-begotten One shall be called the Son of 
God." 

This salutation by the angel completes the pre- 
dictions respecting the incarnation of a Divine 
Person ; and now we recur to the first cited : 
" A female shall encompass a male." 

At the origin of the human race, a male en- 
compassed a female. The soul of the male was 
evolved from the soul of the male : and her 
embryonic substance was derived from the sub- 
stance of his body. But in the case of this new 
origin, the soul of the male was evolved from the 
soul of the female by the miraculous act of God ; 
and His infant body was derived from the sub- 
stance of her body by the ordinary process of 
gestation. And the human nature which was 
thus prepared was assumed by Him for whom it 
was appointed — assumed into actual union with 
His personal Deity ; and He became the seed of 
the woman, the Second Man, the man Christ 

Jesus. 

The Birth, in Bethlehem. 

Holy Scripture affords intimations of the 
interest taken in the distant provinces of the 
universe, in the events pertaining to the earth, 
and affecting the history and destiny of man. 

When this planet was completed, and man was 
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created and made, and placed at the head of all 
terrestial existences, the chiefs of the celestial 
provinces sang together and shouted for joy. 
When the Virgin Mary had brought forth her 
first-bom Son, there were shepherds abiding in 
the fields near Bethlehem, keeping the night- 
watches over their flocks. " And lo, an angel of 
the Lord stood near them, and the glory of the 
Lord shone round about them ; and they feared 
with a great fear. And the angel said to them : 
Fear not ; for behold, I bring you good tidings of 
great joy, which shall be to all the people. For 
unto you is bom this day, in the city of David, a 
Saviour, who is Christ the Lord. And this shall 
be a sign to you : you shall find the babe 
wrapped in swaddling clothes and lying in a 
manger." And suddenly there was with the 
angel a multitude of the heavenly host, praising 
God, and saying, " Glory to God in the highest 
places, towards earth peace, among men good- 
will." The melodious and harmonious music of 
heaven was then first heard upon the earth. 

Sentimentalists have afiected a kind of con- 
doUng wonder that He, the Son of God, should 
have been bom in an ox-stall and cradled in a 
manger. But what, to Him, would have been a 
palace of ivory and gold, with a cradle and 
canopy of purple ? And what place more fitting* 
than an ox-stall ^and a manger to be the birth- 
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place and bassinette of Him who came into the 
w(^ld to save sinners, and, in due time, to give 
respite to the groaning creation ? It became Him 
to come into the world in the guise of a pauper, 
and as a slave — 5m, who became Man to ransom 
and save the slaves of sin and death, ruined by 
the sin of the first man. 

Adjectival Appellations of the Chrirt. 

1. " Thou shalt call His name Jesus." This 
human name, fitly borne by Him who became 
real Man, includes, in its Hebrew form, this form 
of Divine truth — Jehovah saveth. And hence the 
reason why the Virgin's Child should bear that 
name ; as was said by the angel of the Lord, 
" Thou shalt call His name Jesus, for He shall 
save His people from their sins." 

2. " Son of man " was the appellation by which 
the Christ generally spoke of Himself; and, by 
the use of this phrase. He declared His real 
manhood — assumed by Him into actual and in- 
scrutable union with His personal Deity, through 
a miraculous birth. 

3. He declared Himself to be the "Son of 
God"; and thus He announced the truth and 
fact of His personal Deity, even as by the use of 
the phrase " Son of Man" He declared His real 
humanity. And the Jews, being acquainted with 
the usages of the Hebrew language, understood 
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Him — and rightly understood Him — ^to claim 
essential equality with God, and to be God ; even, 
as it is testified of Him, " In the beginning was 
the Word, and the Word was with God, and the 
Word was God." 

4. " And the Word became flesh, and taber- 
nacled among us, full of grace and truth : and we 
beheld His glory — glory as of the Only-begotten 
of the Father." This English phrase " Only- 
begotten" is a literal translation of the Greek 
term monogenees^ which, by the inspired writers, 
in several instances is used to represent the 
Hebrew adjective ydh-gheed; which is not a term 
of derivation, but of quality, signifying an 
object of especial or peculiar love, confidence, and 
delight. Hence, the term is translated "my 
darling," or " mine only one " — " the only (be- 
loved) in the sight of his mother." The meaning 
and intent of the term is shown in the history of 
Abraham and Isaac, in this way: — " And it came 
to pass after these things that God did test Abra- 
ham ; and He said to him, Abraham, take now 
thine only — y'gheedrckah — whom thou lovest, 
even Isaac, and get thee into the land of Moriah, 
and offer him up on one of the mountains which 
I will tell thee of." Abraham obeyed God ; and 
in the Christian revelation it is said that, " In 
faith Abraham, when he was tested, offered up 
Isaac ; and he who had received the promises 
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oflFered up — ton monogonee^ the only-begotten '* — 
that is, the yah-gheed^ the only one of his heart ; 
not the only son whom he had begotten. The 
idea of derivation is not at all within view, but is 
excluded from the charactic thought and intention 
of the theme. Isaac was the only one in whom 
the most cherished thoughts of Abraham's heart 
centred ; the only one on whom the superlative 
love of his heart reposed ; the only one in whom 
his soul delighted ; the only one with whom his 
faith in God, and in the promises of God, was 
associated and united.*^ And, with the know- 
ledge of this usage in the case of the term 
monogeneeSy we have a correct and clear under- 
standing of the meaning and intent of that term, 
as found in the history of the Lord Christ. 

In the Septuagint, the Hebrew adh'ective yah- 
gheed is twice represented by the Greek mono- 

geneeSj and five times by Agapeetos^ The Beloved ; 

an4 this latter is used by all the other writers in 

the Christian Scriptures, excepting John. The 

forms of expression employed by him are these : 

** Glory as of the only -begotten from the Father — 

para Patros : His Son, the only-begotten, and His 

only-begotten Son." All the others use this form 

of words : " This is My Son, the Beloved, in 

whom I am well pleased "; " This is My Son, the 

* Abraham had many sons besides Ishmael — sons by 
Eeteerah. 
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Beloved, hear ye Him"; "Accepted in the 
Beloved." And, in a parable, the Christ Himself 
has this expression: "Having one Son, the 
Beloved, He sent Him." And, with this evidence 
before us, we learn that the phrase in the Greek 
Scriptures — which, being Uterally translated, 
means only-begotten — is intended to teach that 
Jesus, the Second Man, is the Only One in whom 
the infinite love of God the Father centres ; the 
Only One on whom His infinite complacency 
reposes ; the Only One in whom His eternal 
purposes were formed, and to whom their execu- 
tion was entrusted ; the Only One who can save 
sinful men &om death, in whom human beings 
can be accepted of God, and in whom they can 
have eternal life. 

The Miracles of the Christ. 

Two words in the Christian Scriptures Me 
translated " miracle " — namely, dunamis swid 
seemeion. The one signifies power — and, in that 
connexion, preternatural power, or rather, power 
exercised in a preternatural manner; and the 
other means a " sign " — not in the sense of a 
prognostic, but of an occular demonstration. 

1. The miracles of the Messiah were the at- 
testation of the " invisible God " to the fact of 
His Messiahship and the truth of His teaching. 
They were all beneficient in character, intent. 
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and eflFect ; and they were wrought in fulfilment 
of prophecies which went before concerning 
Him. They were the credentials of His Mes- 
siahship, which the nation to whom He was sent 
from the Father were capable of discerning as 

the proof that God had fulfilled His ancient 
promise, by having raised up that prophet whom 
Moses had foretold. He did not announce him- 
self to be the Christ, but His miracles proved Him 
to be Him who had been promised for redemption 
in Israel. 

2. His miracles were not, per se^ the proofs of 
His personal Deity, but they were the attestations 
of God the Father to the truth of that which He 
asserted and taught; and He claimed to be the 
Son of God, and the Jews rightly understood Him 
to claim essential and personal Deity. And He 
appealed to His miracles in proof of the truth of 
His teaching — ascribing them to the " Spirit of 
God," and to God His Father. 

3. He performed all His miracles, not only in 
manhood, but also in the capacity of man, and in 
faith, and in the way of answers to the prayers 
which He had oflfered up to God His Father ; 
this He himself showed at the grave of Lazarus, 
as it is written: " Jesus lifted up His eyes, and 
said. Father, I thank Thee that Thou hast heard 
Me. And I know that Thou hearest Me always; 
but on account of the people that stand by I spake, 

£ 
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BO that they might believe that Thou hast sent 
Me." He glorified tibe Father in all His works 
and ways, ever confessing and acting in accord- 
ance with the subordinate position into which He 
came when He assumed the nature of man and 
took upon Him the form of a servant, and thus 
became the Second Man. 



SECTION 11. 



A PARENTHESIS. 



The Designed Significance of Symbolic 

Sacrifice. 

[Confession was the cardinal principle, intent, 
and significance of all sacrificial offerings or- 
dained and accepted of God. From those of 
Abel onwards, confession of that which is due from 
man to God, and of that which is man's judicial 
desert under the righteous government of Qt>d, 
has been the sole significance and value of the 
offering up of slain animals in the way of cere- 
monial worship. "In faith Abel offered unto 
God a sacrifice more than (that of) Cain; by 
means of which he was attested to be right; 
God testifying over his offerings, and, through 
this, he beii^ dead is yet spoken of." Both the 
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' Greek term dihaios^ in the original of this passage, 

and the Hebrew tzad-deekj are frequently used 

strictly in the sense of being right^ in contrast 
with some other person or action. Abel's offering, 

in contrast with that of Gain, symbolised his faith 

in God, and his confession that he owed his for- 

feited life to the mercy and goodness of God, and 
that he needed the redemption of his life from 
under the destructive power of sin and death. 

The offering of Noah involved the mental and 
moral elements of Abel's, intensified by the fact, 
and a correct estimate of the fact, of his pre- 
servation and that of his family, while the whole 
human race besides had been destroyed. And 
the patriarchs, Abraham, Isaac, and Jacob, 
practised the same kind of confession in the 
sacrifices which they offered. Such was the 
design of all those offerings which were ordained 
of God to be observed by the nation of Israel, 
from which we select two for the purpose of 
further instruction — namely, that which is com- 
monly called the " burnt offering," and that which 
is properly called the " sin offering." 

1. The holocaust, slain and offered upon the 

altar of God, was thought of as ascending to God 

for His acceptance. Hence it was called goh-lah 

— that which goes up. And the ideas symbolised 

by its presentation were those of a confession that 

the devotion of the whole being and practical life 

e2 
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of the oflFerer, or of the nation, was due to the 
true God, the God of Israel. 

a. The weaned lamb and the yearling bull may 
serve as examples of the class of ascension offer- 
ings. Each must be entire and without blemish. 
When slain beside the altar, and the blood poured 
out beneath the altar, the body was flayed, and 
its parts were anatomically dissevered; the in- 
ternal parts were cleansed and rendered pure. 
All was then laid on the wood which was upon 
the altar, orderly and anatomically arranged; all 
the internal fat was laid thereon, and salt was 
added thereto; and the fire — which first came 
down from God, as the emblem of His approv- 
ing holiness — was then applied to the wood, and 
the whole was thus caused to ascend, in vapour, 
towards Him who presided in the shekinal 
cloud. And of this kind of offering it is said, " It 
is an ascension offering, an offering made by fire, 
an odour of repose to Jehovah:" — ^that is, it fore- 
shadowed the sacrifice of His Son. 

h. The confession made by means of this kind 
of sacrifice was, that man duly owes to God in- 
ward innocence and moral excellence, the entire- 
ness of his personal existence, with all his 
capabilities of mind and heart, and the practical 
obedience of his daily life, in doing His will. It 
was a symbolical confession of the rightness and 
equity of the essential principles of the Divine 
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law: "Thou shalt love the Lord thy God with 
all thy heart and with all thy soul, and with all 
thy might." " And thou shalt lovfe thy neighbour 
as thyself." It was a confession that all that the 
Divine law demanded was justly due to God, but 
was not rendered to Him. 

2. The " sin offering," when slain and con- 
sumed by fire outside the camp, was symbolic of 
that which is due to man, as a sinner against God, 
and according to the just and right principles of 
the Divine government over this world. 

a. On occasion of the annual solemnity com- 
monly called the "Day of Atonement," the high 
priest of Israel underwent a ceremonial degrada- 
tion. It was a day of fasting and humiliation, 
and confession of sins; and the high priest, as 
representing the nation, must lay aside his robes, 
which were for "glory and beauty," and must be 
clothed with humility. When he had purified 
himself in the waters of the Laver, he was cere- 
monially holy; and when he had clothed himself 
with the appointed linen garments, he was cere- 
monially comely, but in humiliation; and he then 
entered alone within the sacred court of the taber- 
nacle, in obedience to the commandment of the 
Lord: " There shall be no man in the tabernacle 
of convention when he goeth in to make an an- 
nulment, in the holy place, until he come out and 
hath made an annulment for himself and his 
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kcmsehold, and for all the congregation of Israel." 
h. He first slew the bull, the sin-(^ering for 
himself and his household; and, having received 
tlie blood in a bowl, he went with it, and a censer 
of burning incense, within the veil, into the holy 
of holies, and sprinkled the blood upon and before 
the mercy-seat seven times. He then went out 
into the court, and slew the goat, the sin-offering 
for the people; and with its blood he again went 
in before the Lord; and, as before, he sprinkled 
the blood with his finger seven times, upon and 
before the mercy-seat. 

c. The essential significance of this solemnity 
was ixmfession. It was a symbolic confeseion 
that the life of man had been forfeited by sin; 
and it was the proof, in the court, or before the 
throne of the Divine Ruler and . Judge, iliat the 
symbolic and substitutional life had been yielded 
up, and death had passed upon the slain vietimy 
in confession of the desert of human sin. 

d. Through the confession thus made, the 
mercy of God was shown towards the nation; 
for, through the death of the sin-oflfering, the 
national sins of the preceding year had been 
ceremonially and civilly annulled; so that God 
would not take account of those sins, but pass 
them by, and continue to dwell among and Uess 
the nation. 

c. A declarative annulment followed. When 
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the effective annulment had been made, the high 
priest came out of the court of the tabernacle, and, 
laying his hands on the head of the " scape 
goat," he confessed the sins of the nation, and 
sent forth the goat by the hand of a fit man, into 
the desert, not to be found or recognised any 
more at all. 

/ The bodies of the animals whose blood had 
been brought into the holiest, and sprinkled 
before the Lord, were carried away outside the 
camp, and wero. there " utterly burned with fire **^ 
which fire represented the wrath of God against 
human sin; and the result of its action upon the 
bodies of the sin-offerings symbolised the consum- 
ing force of the wrath of God, and the utter death 
due to man, and which shall finally be executed, 
according to the words of God. 

g. And another mode of confession, to the same 
effect, was made on that day. The entire nation 
fasted^ by the command of the Lord. They were 
forbidden to taste any kind of food, or to do any 
kind of work; and the significance of this was a 
confession that, as a nation and as individuals, 
they deserved to die, and perish for ever. 

The Virtual Offering up op Isaac. 

The scene on Mount Moriah was typical of 
the scene on Calvary, in as far as the essential 
elements are concerned. 
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By the command of God, Abraham spared not 
his only^ whom he loved with an intensity of 
peculiar and comprehensive love. In obedience 
to the divine command he went forth with Isaac 
his son ; and, when within view of the appointed 
place of sacrifice, he commanded his attendants 
to remain there, saying, "I and the lad will go. 
yonder and worship, and come again to you." 
And he took the wood for the ascension oflFering, 
and laid it upon Isaac his son ; and he took the 
fire in his hand, and a knife ; and they went on 
together. And Isaac said, My father, behold the 
fire and the wood ; but where is the lamb for an 
an aBcension offering?" And Abraham said, 
" God will provide Himself a lamb for an ascen- 
sion offering, my son." And they came to the 
place which God hath appointed ; and Abraham 
built an altar there, and laid the wood in order, 
and bound Isaac his son, and laid him on the 
wood upon the altar. And he stretched forth his 
hand, and took the knife to slay his son. And 
the Angel Jehovah called to him out of the 
heavens, and said, " Abraham, Abraham : and he 
said, " Behold me. And he said, " Lay not thy 
hand on the lad, neither do thou anything to him ; 
for now I know that thou dost reverence God, 
seeing thou hast not withheld thy son, thine only^ 
from Him." And Abraham looked, and behold, 
behind him a ram caught in a thicket by his horns ; 
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and he took the ram and offered him up for an 
ascension o£fering in the stead of Isaac his son. 

The scene on Mount Moriah, so graphically- 
described in the inspired record, when read in the 
light of the Christian revelation, will be perceived 
to be typical of the voluntary sacrifice of Jesus 
the Son of God — a true type, and the only type, 
in the true and full meaning of the word. 

a. Abraham, the father, spared not his son, his 
only^ but delivered him up to the will of God : in 
the full intention of his mind and heart he gave 
up his son unto death. 

h. Isaac, the son, yielded up himself voluntarily 
to his father's will, and, virtually^ died by his 
own volition. 

c. Abraham acted in the full confidence of faith, 
believing that his son would be raised to life 
again, and that the promises of God would be 
fulfilled to him and through him ; notwithstanding 
his being made a sacrifice. 

d. The ram, provided of God, and offered up by 
Abraham, was typical of the principle and fact 
of substitution^ as a cardinal element in the 
govermental and redemptive purpose of God. 

e. Isaac virtually received his life again, and 
was raised up from among the dead ; and Abra- 
ham received him, in a figure or parable, as in 
resurrection life. 

/. And Isaac returned with his father to his 
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proper home, and to the dignity and happiness 
which he had with his father before the sce«e 
began ; there to be the one through wham the 
promises of Gtod should be fulfilled and the pur- 
pose of God should be accomplished.] 



SECTION III. 



The Second Man tempted in the Desert. 

Coming into the world, He saith, " Sacrifice and 
offering thou didst not desire : ascension-offering 
and sin-offering thou hast not required, then said 
I, Lo, I come : in the substance of the Book it 
is written of me, I delight to do thy will, my 
Gk>d ; yea, in the midst of my being is thy law." 
*^ Being in the form of God, He deemed it not 
usurpation to be on equality with God ; but 
emptied Himself, and took upon Him the form of 
a bcMidservant, and was made in the likeness of 
men ; and being found in fashion as man, He 
humbled Himself, and became obedient unto death 
— ^the death of the cross." 

But before He entered upon the path of mani* 
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fest obedience which led to the cross, the Second 
Man must needs be tested ; and for this He was 
led up of the Spirit into the desert, to be tested 
by the devil. There the Seed of the woman met 
Z .erpeut i„ «,^e., a.ui every conceivable 
advantage was permitted to the adversary^ Sur- 
rounded with wild beasts, and reduced by fasting 
to the last stage of human feebleness, Jebub met 
His great enemy, who came against Him in the 
fulness of his evil sagacity and power. 

1. The Son of God had become real man — 
feeble, dependent man — and the first point to be 
decided was this : Would He endure the cravings 
and pangs of human hunger, rather than raise 
Himself out of His then state of absolute de- 
pendence on God His Father, by putting 
forth His inherent and Divine power, commanding 
the stones in the desert to become bread ? And 
He endured and overcame ; using only, and in 
faith, the sword of the Spirit, which is the Word 
of God. 

2. The next point was this : Would He pre- 
sumptuously tempt God, by exposing Himself to 
great peril, misappropriating the Word of God^ 
and consenting to cast Himself down from the 
pinacle of the temple ? By the marvellous power 
o£ the devil, the scene of this test was enacted * 
wiAin the mental region of the human ideality 
of Jesus ; for He was still bodily present in 1^ 
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desert. But again He endured and overcame ; 
using, in faith, the sword of the Spirit. 

3. The manner of the third test was still more 
marvellous. The devil, acting on the human 
ideality of Jesus, caused Him to be, in imagina- 
tion, on an exceeding high mountain, and shewed 
Him all the kingdoms of the world and the glory 
:of them in a moment of time; and then said to 
Him, " All this power will I give to Thee, and 
the glory, of them: for that is delivered unto me; 
a,nd I give it to whomsoever I will. If, therefore, 
Thou wilt fall down before me, all shall be Thine." 
The great enemy knew that Jesus was born to 
universal empire ; and that He Himself knew 
that to this end He was bom and came into the 
world; and hence the point and force of the 
temptation. And, His human allegiance and 
fidelity to God being thus assailed, Jesus endured ; 
And, being strong in His faith and fidelity. He 
made a final and victorious use of the sword of 
the Spirit, saying, " G^t thee behind Me, Satan: 
for it is written, Thou shalt worship the Lord thy 
God, and Him only shalt thou serve." And the 
devil departed for a season. 

A. The Son of Man was a partaker of our com- 
mon human nature, and was made in the " like- 
ness of sinful flesh"; but " in Him was no sin." 
But, throughout His whole course. He was tested 
in all points like as we are, apart from sin; and 
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in every instance of temptation He endured and 
overcame. And, in the near prospect of His final 
conflict with the devil, He said to His disciples, 
" The prince of this world cometh, and hath 
nothing in Me." Thus far He had been victorious, 
and the end was then near. 

The Path Towards the Cross. 

We have shown that the intent and significance 
of the Mosaic sacrifices was confession — the confes- 
sion of that which is duly owed to the supremacy, 
and perfections, and governmental will of God, 
and which is not rendered by man; and also that 
which is justly due to man, from the principles 
and revealed decisions of the Divine adminis- 
tration over the world. 

And we have now to consider that the Son of 
God came into the world for the direct purpose of 
confessing all human obligations, as due to God 
and the moral government of God, and to fulfil 
them all perfectly and to the uttermost; and also, 
to make a valid confession of that which is the 
due desert of human sin, and to undergo that 
judicial desert, in obedience to the will of God 
His Father; for the vindication of the Divine 
government in the view of celestial intelligences, 
and unto the manifest glory of the triune God- 
head. To accomplish this threefold object was 
the direct intent of His miraculous incarnation. 
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To tiiifl end He entered upon the path towards 
the CroBB in a public and representative character 
and relation, both towards the just govemm^it 
of God and towards sinful men. As representing 
the nation of Israel, He came to fulfil the law 
enacted on Mount Sinai, and to pass under and 
annul the curse of that law. And, as representing 
man or the human genus, He came to confess the 
justice and equity of the law instituted in Eden, 
and to pass under the penalty announced in that 
primeval law. And, having come into a sub- 
ordinate relation to Grod the Father, He delighted 
to do His will, and obediently to lay down Hie 
life ; and, throughout the path towards the Gross, 
He yielded Himself a " living sacrifice " to God. 
He was meet for the altar of God, from the womb 
of His virgin mother ; was worthy of the sacred 
altar, all along His path; but was not ready and 
garlanded for the sacrifice until He had fulfilled 
all human righteousness in the way of pure and 
perfect obedience to that Divine summary of all 
Divine and moral law: "Thou shalt love the 
Lord thy God with all thy heart, and with all thy 
soul, and with all thy might; and thou shalt lov-e 
thy neighbour as thy self." And to this end, and 
as preparatory for the Cross, He devoted Himself 
to God as a living sacrifice, being holy, harmless, 
undefiled, and separate from sinners, and doings 
alway that which was pleasing in the sight of 
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God, His Father. Every action of His life,, 
and every word from His lips, and eveiy thought 
of Hie mind, and every emotion and motive aaid 
intent of His heart was " Holiness to the Lord," 
and devoted to His glory. As the living Lamb 
of God, He was a living holocaust And it was 
with reference to His course of loving devoted- 
ness that, when addressing the Father the night 
before He suflfered, He said, "I have finished 
the work which Thou gavest Me to perform,'' 

The Scene in the Garden of Gethsemane. 

After He had instituted that supper which He 
ordained to be the memorial of Himself, Jesus 
went forth with His disciples, over the brook 
Cedron, into the garden in Gethsemane, and, 
requesting the disciples generally to remain 
where they were. He took with Him Peter and 
James and John, and moved to a distance further 
into the garden, and began to be sorrowful and 
very oppressed. And He said to the three, " My 
soul is exceedingly sorrowful, even unto death; 
tarry ye here and keep awake with Me. And He 
went a little farther, and fell on His face on the 
ground, and prayed, saying, 0, My Father, if it 
be possibly let this cup pass from Me ; neverthe- 
less not as I will, but as Thou wilt: and He prayed 
again, saying, 0, My Father, if this cup may not 
pass from Me, except I drink it, Thy will be done: 
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and again He prayed, saying the same words; 
and, being in an agony, He prayed very earnestly; 
and His sweat was as it were great drops of blood 
falling to the ground." 

And now, in presence of this awfiil scene, it 
behoves us to inquire, with reverence of spirit, as 
to the cause and occasion of that thrice-oflFered 
prayer, and thrice-repeated expression of absolute 
self-abnegation, and that "agony and bloody 
sweat." 

He could not have prayed to be excused from 
obeying the commandment of His Father to lay 
down His life — could not pray to be excused from 
being obedient unto death, even the death of the 
cross. He could not pray to be saved from the 
hour of the cross; for, in somewhat distant anti- 
cipation of that hour. He had said, " Now is My 
soul troubled, and what shall I say, — Father, save 
Me from this hour? But on account of this I 
came to this hour: Father, glorify Thy name." 
Then came a voice out of the heavens: " I have 
glorified it, and will glorify it again." And He 
Himself had previously said, "Therefore doth 
My Father love Me, because I lay down My 
life, that I might receive it again." He could 
not pray to be excused from that, because of 
which His Father loved Him. He could not 
be inferior in moral courage to those who have 
been burned at the stake, on account of His Name. 
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A clue to the understanding of that dread 
mystery is supplied in the words which Jesus 
uttered as he advanced farther into the garden: 
"My soul is exceeding sorrowful, even unto 
death." It was from the thought of abiding 
under the dominion of death that His innocent and 
holy soul shrank back with horror. And the Holy 
Spirit has made this manifest, saying of Him who 
agonised in the garden, these words: "Who in 
the days of His flesh ojBfered up prayers and sup- 
plications, with strong crying and tears unto Him 
who was able to save Him out of death {ek thana- 
tou)y and was heard because of His reverence." 
He was heard ; and in that prophetic psalm, de- 
scriptive of the hour of the cross, the prophet per- 
sonating Him exclaims, " Save Me from the lion's 
mouth, from the horns of the rhinoceros. Thou 
hast heard Me." His filial confidence could not 
be disappointed. He had previously said, " Father, 
I thank Thee that Thou hast heard Me, and I knew 
that Thou hearest Me always." He was heard, 
by reason of His devotedness to God His Father, 
in all respects; and the solution of all mental dif- 
ficulty, as to understanding the mystery of Geth- 
semane, would seem to be this: — Under the 
governmental hand of God " the man Christ 
Jesus " was caused to enter into a mental and 
experimental estimate of the exceeding evil of 
sin, and of the death, the utter deaths to which man, 

F 
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as a sinner, was justly doomed; and His holy soul 
shrank back, with inexpressible horror, from the 
very thought of abiding under the dominion of 
death. But at that hour His self-abnegation w^as 
perfected, and He was heard, from His absolute 
self-devotion to the righteous will of His Father, 
God. " Though being the Son, yet He learned 
obedience through that which He suffered ; and, 
being perfected. He became the Author of eternal 
salvation unto all those who obey Him." 

The Scene on Calvary. 

The path of Jesus from the Garden to the Cross 
was marked by an intense degree- of priestly 
hatred, and an act of official iniquity which dis- 
graces the name of Rome. But, in mind, and in 
faith, we pass out of the gate of Jerusalem with 
Him whom they led forth, bearing His cross 
towards the place called Calvary — ^the antitype 
of Isaac bearing on His shoulder the wood for 
the altar on Mount Moriah, at the command of 
Abraham his father. The procession was mar- 
shalled by a Gentile centurion; and " the Holy 
One of God " went forth between two files of 
Gentile soldiers, and, from very feebleness, sank 
down beneath His burden, and another was com- 
pelled to carry His cross. The chief priests and 
elders of the Jews accompanied at a distance that 
singular procession, and an excited multitude fol- 
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lowed in the rear. The only persons who 
appear to have been touched with a feeling of 
sympathy with that worn and emaciated Man, 
were certain tender-hearted women, and their 
manifestation of sympathy was responded to by 
His compassionate heart; and, turning towards 
them, He said, " Daughters of Jerusalem, weep 
not for Me, but weep for yourselves and your 
children." For even then He felt the movings 
of that compassion which caused Him to weep, 
while He predicted the doom of the city and its 
people. 

And when those who led Him on came to Cal- 
vary, there they crucified Him, and two male- 
factors also, one on the right hand, and one on 
the left ; and the Gentile soldiers watched Him 
there. As we are now to consider "the 
Death of the Cross,'' we must take heed that we 
do not confound the phenomena with the fact — the 
grand central fact, unperceived on earth, and a 
secret between God the Father and His Son. 
For the phenomena, however impressive, were 
only the preliminaries and accompaniments of the 
sacrifice to put away sin, and, therefore, are not 
included in the doctrine of the Cross. That fact 
is the foundation, and measure, and glory of the 
Cross; and of the grace and mercy which flow 
through " the death of the Cross " from the 

throne and heart of God. 

f2 
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The endurance of the cross should command 
the intelligent and devout consideration of be- 
lievers in the Son of God. There is a great depth 
of meaning in those words, " He endured the 
cross, despising the shame." The cross, with all 
its tragic incidents and accompaniments, was the 
last and greatest test of the allegiance of the 
" Second Man " towards God, and of his fidelity 
to the obligations which He had assumed. He 
had been severely tested at the commencement 
of His public course, and had defeated the great 
enemy of God and of man. But on the cross must 
the crucial test be endured. The point to be 
finally decided upon was this : Will He endure 
the cross, despising the shame ? And again, His 
assailant in the conflict was permitted to have 
every advantage against Him. lihe preliminaries 
to the assault were greatly to the advantage of 
the Evil One. Be it borne in mind that Jesus 
was as really man as that He was truly God ; 
and that the whole scheme which He had under- 
taken to accomplish must be worked out and 
completed by Him, in the capacity of man, and 
within the limits of the human constitution ; while 
He had within Him the resources proper to His 
personal Deity. By man came sin and death, and 
by man must sin and death be annulled. And 
with all this in view, the preliminaries to the 
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assault will be seen to have been advantageous 
to His enemy. 

For example: The betrayal in the garden; 
the flight of His real friends ; the denial of all 
knowledge of Him, in his hearing, by one of them ; 
the mockeries by Herod's men of war ; the con- 
tumely and condemnation by the supreme court 
of the nation to which He came from the Father ; 
the unjust sentence Against Him by the Roman 
Proconsul ; the sentence of crucifixion, which by 
Roman law could be pronounced on a slave only, 
or upon an outlawed rebel against the State ; the 
burden of the cross placed on His shoulders as 
the symbol and instrument of His, alleged, criminal 
desert — such were the preliminaries ; and,' by the 
permitted instigation of the devil, they were 
brought to bear against the Second Man. 

The accessories before the assault were to the 
advantage of the enemy. For example : The 
nailing to the cross ; the joints of His body sun- 
dered by the shock, and by its own weight, when 
the cross was erected and let into its socket ; the 
ignominy of the mode of execution ; the shame 
of nudity ; the cool division of His garments 
among the Roman soldiers, and their casting lots 
for his seamless robe ; the excited crowd with 
their insensate gaze, and scornful laugh, and 
cruel gibes, as they curled the lip, and wagged 
the head, and mocked His anguish, saying, " He 
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trusted in the Lord, that He would deliver Him ; 
let Him deliver Him, if He delighted in Him." 
And, besides all this, His utter prostration of phy- 
sical strength, and previously emaciated body, 
and the consuming thirst superinduced by 
parching fever. Such were the accessories before 
the fact of final conflict ; and these advantages, 
also, were permitted to Satan, "by the determi- 
nate counsel and foreknowledge of God " ; and 
then the actual conflict set in, with an accumu- 
lated force of temptation ; and the war-whoop 
of the devil was in that reiterated shout, " Come 
dovmfrom the cross. ^^ 

Jesus knew whom He was, and whence He 
came ; and that He had within Him the power to 
release Himself, and to destroy His enemies. But 
He had engaged to die " the death of the cross " ; 
and He endured and awaited the onset, firm in his 
integrity and faith. 

Satan and his evil host were in the midst 
of that more than tragic scene, and spoke 
and acted through the ignorant scorn of some, 
and the fierce enmity of others, and the sarcastic 
ferocity of the chief priests ; and thus the assault 
went on. Those who passed by reviled Him, 
wagging their heads and saying, "Thou that 
destroyest the temple, and buildest it in three 
days, save Thyself. If Thou be the Son of God, 
come down from the cross." And one of the 
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malefactors railed on him, and said, "If thou 
be the Christ, save thyself and us." And the 
Gentile soldiers mocked Him, and said, " If thou 
be the King of the Jews, save thyself." And 
the chief priests and elders, mocking Him, said, 
" He saved others, he cannot save himself. If 
He be the King of Israel, let him come down 
from the cross and we will believe him." " Let 
the Christ, the King of Israel, come down now 
from the cross, that we may see and believe." 
Thus was Jesus tempted to put forth His divine 
power, and refuse to endure the cross. The sharp 
point of the temptation was the reiterated cry, " If 
Thou be the Son of God " ; " If Thou be the 
Christ" ; and the temptation was pressed into 
his soul by the combined force of the devil and 
his angels. But He endured the cross, despising 
the shame : and bv endurance and in faith He 
spoiled the principalities and powers of evil, and 
made a show of them, openly triumphing over 
them in their final defeat. And the conflict being 
ended, and the victory gained. He uttered that 
shout of conquest, " It is finished !" 

" Being found in fashion as man. He humbled 
Himself, and became obedient unto death, even 
the death of the cross," in order thereby to put 
away sin, to redeem men to God, and to glorify 
God His Father. And on the cross He was 
caused to experience again the mental and 
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moral anguish of Gethsemane, intensified by 
the consciousness of one who was forsaken of 
God. Again, under the governmental hand of 
God He was caused to enter into a mental and 
experimental estimate of the exceeding evil of 
sin, and of the due desert of sin. The whole 
sphere of His mental vision was occupied with a 
direct manifestation of the wrath of God, the 
judicial manifestation of Divine holiness against 
sin, and against man the sinner. The loving 
complacency of God His Father was concealed 
from His view, by that manifestation of the in- 
tolerance of God against sin ; and He cried 
aloud, " My God, my God, why hast Thou for- 
saken me?" And that loud voice was as the 
outcry of the creature man^ when abandoned of 
God to sink down in dark despair and utter death. 
But, under all that horror of dense darkness. He 
held fast His human trust in God ; and that trust- 
ful confidence was expressed in the appeal made 
in the words, " My God,'' my God. And in the 
depth of His inconceivable anguish and horror. 
He justified God ; saying in His heart, "But Thou 
art holy, Thou that inhabitest the praises of 

Israel.'' 

Then, just as the natural sun began to dis- 
pense the gloom which had clothed the heavens, 
the light of His Father's loving complacency 
was restored to Him ; and in the strength of 
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tranquility and confidence of faith He said, 
" Father, into Thy hands I commend my spirit." 
And He expired : and in , that act of voluntary 
death — death by pure volition, in obedience to 
the commandment of His Father — He made "His 
soul an offering for sin " ; He " poured out His 
soul unto death" ; and "put away sin by the 
sacrifice of Himself" ; and that voluntary sacri- 
fice of Himself was the " atonement," or, more 
correctly speaking, it was the annulment — ^the 
judicial annulment — of sin. 

The Antitypical Sin-Offering. 

We have already intimated that the Son of 
Ood became man, in order that as man He might 
make a valid confession oi human sin, and of the 
just penalty due to sin; and that unto this end 
He came in the representative character of the 
Sin-bearer, and in the substitutional character of 
the Sin-offering; and that he put away sin, by 
the sacrifice of Himself, by pure volition on the 
<jross. 

That voluntary sacrifice of Himself is com- 
monly called " The Atonement." But the word 
atonement does not correctly represent the 
Hebrew word hdh-phar^ used in relation to the 
ceremonial sin-offering. 

1. The day of that annual solemnity is called 
yohm hip-pohr^ the day of annulment; and the 



82 The Second Man. 

ideal meaning, and established usage of the word 
kdh-pJiar^ has the force of, \o^ annul. This is its 
significance in all the Shemitic languages; the 
Arabic, for example, in which hdh-pJiar signifies 
to send away, divorce, repudiate, and deny. 
Hence, the Mohammedans called a certain tribe 
of Africans kdh-pJiars^ or CaflSrs, because they 
rejected the pretensions of the Arabian false 
prophet. And in one of the Hebrew prophets 
the true meaning of the word is allowed to appear 
in the English version, "Your covenant with 
death shall be annulled.'' The earliest use of 
the word kdh-phar will show its ideal and true 
meaning. 

2. When God had instructed Noah to build the 
ark. He said to him, " Thou shalt pitch it within 
and without with pitch "; and both the verb and 
the noun in this clause is kdh-phdr. And Noah 
was divinely commanded to caulk or close the 
seams of the ark with hitumen ; and thus annul 
every seam or interstice, and, by so doing, to ex- 
clude the waters of the deluge, to shut out judg- 
ment and death, and shut in and secure life and 
tranquility. And by means of this, the first use 
of the term kdJi-phar^ its true meaning is both 
shown and illustrated. And the usage of that 
word, in relation to the ceremonial sin-ojBering, 
and the results of yohm kip-pohr^ will still further 
shew the result of the " one offering " of the 
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Christ, by which sin was judicially put away or 

annulled. 

3. In the Greek — a Japhetic language — ^there 
is not a term which answers exactly to the 

Hebrew, hdh-phar. In one instance, the word 
^atoWa^ee/^ is translated "atonement'*; and that 
word signifies a great change; and, as used by 
the Apostle, it means a great judicial change in 
the relations of men to the moral goverliment of 
God, by the sacrificial death of His Son. 

The word katharizo is also used with the same 
intent; that is, as signifying to cleanse from sin, 
or to remove and make an end of sin. The word 
atheteests is used to the same ejffect, and is once 
translated to "put away"; and once, to "dis- 
annul." And yet another word is used for the 
same purpose, which is the word a-phestn ; the 
ideal meaning of which is, to dismiss or send 
away; and this word comes nearest to kdh-phar^ 
in its meaning and usage, and is generally trans- 
lated in the sense of to remit^ as in the phrase 
" the remission of sins." This phrase relates, 
primarily, to the annulment of sin by the sacrifice 
of Christ; and then to the application of the 
judicial benefit of His death, to those who believe 
in Him. It is instructive to observe the manner 
in which aphesin^ and paresin^ are distinctively 
used in the apostolic writings, where Paul 
alludes to the non-imputation of sins to the more 
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ancient sons of faith. Concerning the Lord Jesus 
as having died, and being risen and glorified, He 
says, " Whom God hath fore-appointed a mercy- 
seat (Hebrew, kap-poh-reth; Greek, ktlasterian) 
through the faith in His blood; to declare His 
RiGHTNESS in passing by (parestn) the sins for- 
merly committed; to declare at the present time 
his RIGHTNESS, that He might be {manifestly) just, 
while justifying him who is of the faith of Jesus." 
The sins of those ancient believers were passed 
by from Abel onwards ; but they were not, neither 
could they be, put away or annulled, except by 
the sacrifice of the Son of God, in the character 
and capacity of the "Second Man." But, by 
that sacrifice, sin was annulled. 

Redemption unto God. 

The Lord Jesus was, throughout His path on 
earth, "A living sacrifice unto God"; and on the 
cross He was the antitypical holocaust or 
ascension-offering. His sacrifice, as the sin- 
offering, related to the moral government of God, 
to the principles of the Divine jurisprudence, and 
the decisions of the Divine administration. No 
question as to "limited," or "general," is ad- 
missible in relation to the annulment of sin. It 
was the vindication of the honour of the Divine 
government, and, thus, of the perfections of God; 
and thereby God was glorified, and the foundation 
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was established on which He can forgive sinners, 
and give eternal life, according to His own good 
pleasure, and in unison with His holiness and 
justice. 

But the redemptive character and efl&cacy of the 
death of Christ relates to the eternal purpose of 
God, and to those whom He had chosen in His 
Son, unto eternal life. And the redemption which 
Christ ejffected on the cross, being " eternal re- 
demption," and redemption "unto God,'' it was 
evidently the redemption of certain persons in 
particular ; and all those whom He redeemed He 
will bring home to God. 

1. The redemption of the tribes of Israel out 
of Egypt supplies an illustration of that re- 
demption unto God which Christ effected on the 
cross. The tribes were redeemed from death 
(ceremonially) by the blood of the Paschal Lamb; 
and they were redeemed by power, when led out 
of Egypt, with the Lord as their head, and along 
the way opened for them through the Red Sea; 
and Pharaoh and his host were destroyed; and 
they were, in this manner, redeemed to the Lord, 
and separated unto Him, a peculiar people, a dis- 
tinctive nation; through whom He will fulfil His 
promises to Abraham, Isaac, and Jacob; and 
through whom He will accomplish His eternal 
purposes, concerning both the earth and the hea- 
vens. And the redemption of Israel was typical 
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of the greater redemption, by the sacrifice of the 
Lamb of God, and by His triumph over Satan, 
sin, and death. 

2. The right of redemption, or the right to re- 
deem, is also illustrated by the deliverance of the 
tribes of Israel from the power of Pharaoh. 

When the Lord sent Pharaoh, He instructed 
him to say in His name, " And I will put a re- 
demption [pdooth) between My people, and thy 
people — to-morrow shall this sign be." And in 
this message the Lord asserted His proprietary 
right to the tribes before they were redeemed; 
and this right He asserted in every message sent 
to Pharaoh, demanding their release, — " Let My 
people go, that they may serve Me." 

This proprietary right was not the Lord's right 
of property, which includes all created things; 
but was \h^i peculiar right of property which He 
instituted when He called Abram out of Ur of 
the Chaldees, and separated him unto Himself. 
Even so, the Lord Jesus spoke of those whom 
He came to redeem unto God; calling them His 
** sheep," and saying, " I lay down my life for 
the sheep"; and His right of redemption He 
ascribed to the gift of His Father, saying, " My 
Father who gave them Me, is greater than all, 
and none is able to pluck them out of my Father's 
hand. I and the Father are one." Again He 
said, " All that the Father giveth Me shall come 
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to Me; and him that cometh to Me, I will not cast 
out; because I came down from heaven, not to 
do Mine own will, but the will of Him who sent 
Me." It had been predicted that, as the result 
and reward of making His soul an offering on 
a,ccount of sin, he should " see a seed who should 
prolong their days "; should " see the fruit of the 
travail of his soul and be satisfied." 

These several intimations in Holy Scripture 
disclose the principle of His right ta redeem, and 
the purpose for which He has redeemed all those 
whom the Father had given Him. He has re- 
deemed them unto God, and, thus, unto eternal 
life, in immortality and celestial glory. 

The Relation of the Cross to the Provi- 
dential Government of God. 

The relations and interests of " the death of the 
cross " are manifold. We have considered the 
sacrifice offered on Calvary, as related to the 
moral government of God, and to the gracious 
purpose of God ; and its relation to the provi- 
dential government of God remains to bq con- 
sidered in its benign aspect towards the human 
race — towards man, as man^ and as a creature 
viewed in his natural relations to his Creator. 

When man ceased to love and reverence God, 
and had disobeyed His just and reasonable com- 
mandment, God did not cease to regard him and 
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his race with benevolence and mercy. " He is 
good to all, and His tender mercies are over all 
His works." When the principles of His 
righteous government required the destruction of 
the human race^ God preserved the genus in the 
ark, and then became known as " the Preserver 
of men," and then He instituted that covenant of 
absolute and enduring mercy of which the " bow 
in the cloud " is the token and the pledge. When 
the Noachian family had ceased to acknowledge 
God their Creator and Preserver, He did not cease 
to regard them in mercy ; continuing towards 
them the bounties of His providence. This 
procedure of God, in the maintenance of His 
covenant of providence, and the unfailing mani- 
festation of His goodness and mercy towards the 
human race, had its foundation in the sacrificial 
death and the mediation of His Son Jesus Christ. 
The Christian Scriptures present many inti- 
mations of the truth now stated ; and from the 
many we select one. The apostle Paul, giving 
instruction as to the devotional conduct of 
Christians, says, " I exhort, therefore, first, that 
supplications, prayers, intercessions, and giving 
of thanks, be made in behalf of all men ; in 
behalf of kings, and all who are in eminent places, 
in order that we may lead a tranquil and quiet 
life, in all godliness and gravity. For this is 
good and acceptable in the presence of God our 
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Preserver, who desires all men to be preserved, 
and to come to an acknowledgment of the Truth. 
For there is one God, and one Mediator between 
God and men, the man Christ Jesus ; who gave 
Himself a ransom in the behalf of all — the testi- 
mony in its own proper season." 

This passage is very remarkable in its concep- 
tion, motive, and intent, and also in the informa- 
tion it contains respecting the mediatorship of 
Christ Jesus ; and for these several reasons it 
demands a devout consideration. 

1 . It is the natural duty of all men to confess 
the True God, and to give thanks unto Him for 
His goodness and mercies ; and it is the desire 
of God that He should be asked for His provi- 
dential bounties. But by the human race these 
natural duties of all men are disregarded. Soon 
after the Deluge, " when they knew God as their 
merciful Preserver, they glorified Him not, as 
God, neither were thankful ; and in a little 
while they did not like to retain the acknow- 
ledgement of God." And such has been the 
condition of the race down to the present time. 
Therefore God has constituted His chosen and 
saved ones — ^who are His own children — ^the re- 
presentatives, and, in a certain respect, the priests 
of the human race, to oflfer up supplications, 
prayers, intercessions, and thanksgiving, in behalf 

of all men ; and particularly in behalf of kings, 

o 
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or supreme magistrates, and all who are in high 
places of authority. 

3. A special reason or motive for this devout 
and priestly exercise is assigned, as relating to 
the welfare and happiness of the children of 
God : '' That we may lead a tranquil and quiet 
Ufe, in all godliness and gravity." And this has 
respect, first, to the good obtained in behalf of 
civil rulers, and then to the reflex influence and 
effect of the devotional habit on the minds and 
hearts and behaviour of the saints. 

4. The benevolent disposition of God towards 
all men is shown as contemplating their being 
preserved, and also His desire that they should 
come to the acknowledgment of Him, as their 
Preserver and Benefactor — not on account of any 
advantage to Himself, but for their own benefit; 
for, in this present time, men and nations derive 
a substantial advantage from a confession of the 
true God. 

5. We have previously shown that the wrath 
of God is in harmony with His benevolence and 
mercy; but man, being alien to God, and under 
wrath, necessitates the institution of a Mediator- 
ship, as the basis and medium of the Divine bene- 
ficence. And thus it is written, " For there is 
one God, and one Mediator between God and men, 
the Man Christ Jesus ; who gave Himself a ran- 
som in behalf of aU; the testimony in its own 
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proper season." In this statement is shewn 
the specific relation of Christ, and of the death of 
Christ, towards God, as God and the Preserver 
of men, and towards men, as men^ in their natural 
relations to God, and as the recipients of the 
bounties of God. 

6. The Mediatorship of Christ Jesus must be 
thoughtfdlly distinguished from His Priesthood, 
which relates exclusively to His own, and which 
will be considered in the sequel. And here it 
should be well understood that a mediator is one 
who acts between two parties that cannot come 
together, and acts in the behalf of both parties. 
For example: Moses was the mediator between 
God and the tribes of Israel at Mount Sinai ; and 
so it is written concerning the law, that " It was 
ordained through angels in the hand of a me- 
diator." The Lord was on the summit of Sinai, 
in His glorious holiness; and the tribes of Israel 
were at the base of the mountain, in their condi- 
tion ofs sinfulness. The Lord could not come 
down to them in His holiness, for they would thus 
be destroyed, and they had been warned not to 
approach the mountain on pain of death; and, 
therefore, Moses was constituted a mediator 
between God and Israel. 

7. The mediatorial sacrifice of Christ was fore- 
shadowed on Mount Ararat, by the ascension- 
sacrifice which Noah ofiered up unto God; and 

a2 
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over that sacrifice the covenant of providence 
was instituted and confirmed. And, in the use 
of a very significant Hebraism, it is written, " And 
the Lord inhaled an odour of repose "; the 
meaning is, that the Lord regarded the symboKc 
sacrifice offered by Noah as foreshadowing the 
sacrifice of Christ Jesus on the cross. " And the 
Lord said in His heart, I will not again curse ihe 
ground on man's account; for the conceptions of 
man's heart are evil from his youth: neither will 
I again smite every living thing as I have done. 
While the earth remains, seed time and harvest, 
cold and heat, summer and winter, day and night 
shall not cease." And the foundation of that 
covenant, as foreseen and ordained of God, was 
laid in ^^ the death of the Cross "; on that founda- 
tion "the Man Christ Jesus is the Mediator 
between God and men.'' Through Him, as risen 
and glorified, the sunshine, the rain, and fruitful 
seasons, are granted to the human race, in ful- 
filment of the promise of God, and firom His en- 
during mercy* Unto this end Christ Jesus " gave 
Himself, an adequate ransom (antilutron)^ in be- 
half of all; the testimony in its own proper 
season." That is, the truth which has now been 
presented is the proper testimony, when we speak 
of the covenant of providence, and of the death 
of Christ in behalf of all men, and of the media- 
torial office of Christ, in which He acts between 
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God and men ; and of His mediation as the medium 
of all good and blessing to men, as the creatures 
of God, and in their natural relation to God. The 
truth which we have now been considering shows 
that Christ is " the Saviour (Soteer) or Preserver 
of the world"; and that God is " the Saviour or 
Preserver of all men, specially of those who 
believe." And the testimony of John the Baptist 
is understood, as he said, " Behold the Lamb of 
God, He who is bearing {airori) the sin of the 
world " : the present participle being there, as 
elsewhere used, with a characteristic intent. 



SECTION TV. 



Review and Recapitulation: The Doctrine of 

THE Cross. 

" The Cross of Christ." This phrase, so charac- 
teristic of apostolic teaching, represents to the 
faith and spiritual understanding of Christians a 
fact, an idea, and a doctrine — a doctrine which 
involves the whole truth respecting the guilt, 
condemnation, and mortality of man, and the 
governmental honour and moral glory of God. 

For our present purpose of review and re- 
capitulation, we stand, in mind and in faith, oo 
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the Mount of Olives : and outside the city of 
Jerusalem we behold three crosses, on which 
three men had been crucified and had died. But 
with the centre cross only are we concerned. 
The man who had died on that cross was buried 
in a rock-tomb in the garden below; but that 
tomb is open and empty, for it is the first day of 
the week, after the crucifixion, and He is not 
there. He is risen. 

But the cross on which He died is still erect; 
and our first musing relates to — 

1. The Person who had been crucified thereon; 
and we inquire. Who was He? Who is He? And 
the answer of the truth concerning Him is 
manifold. 

a. His human name is Jesus. He was the 
predicted Seed of the woman, the promised Seed 
of Abraham, the rightful heir of David's throne, 
the Mighty God of Isaiah's prophecy, the Holy 
One of Israel, the Holy One of God. Bom of 
the Virgin Mary, in Bethlehem, his birth was 
announced by an angel of the Lord, and was 
celebrated in celestial strains by a multitude of 
the heavenly host. Baptized in the river Jordan, 
He was acknowledged by a voice from heaven, 
which said, " This is My Son, the Beloved, in 
whom I am weU pleased"; and at the same 
time He was anointed with the Holy Spirit, and 
with power. When He had gathered a few dis- 
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ciples around Him, they confessed Him to be the 
promised Messiah, the Son of the Living God; 
and, subsequently, that He was God manifested 
in flesh. 

6. He is the Creator and Maker of man, and of 
the universe, visible and invisible, material and 
intelligent; the Sustainer of all things by the 
word of His power, for by Him all things 
consist. 

c. He is the King of Israel, and Lord of the 
whole earth; the Judge of the living and the 
dead; the Lord of all — over all, God blessed for 
ever — ^the Universal King. 

d. In the regions of Galilee, and Judea, and 
Samaria, He went about doing good, and healing 
those who were oppressed by the devil. He fed 
the hungry, healed the diseased, gave sight to 
the blind, and hearing to the deaf; delivered men 
and women from the possession of demons; 
cleansed the lepers, and raised the dead to life 
again. He was the sympathising Benefactor of 
suffering humanity, and compassionate Friend of 
frail human beings who were despised and con- 
demned, and cast out, and cursed by their fellow- 
sinners. And, with this sketch of His history 
before us, it is manifest — 

2. That He, the Crucified One, was the Victim 
of the world's enmity and scorn. The cross was 
the measure and standard of the world's estimate 
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of embodied innocence, holiness, equity, and love, 
— ^the world's estimate of incarnate Deity. The 
Jew condemned Him, as a moral nnisance in 
Jerusalem, and cast Him out of that city of re- 
ligious observances; clamorous for His death, 
as that of a false teacher and blasphemer. And 
the Gentile — having scourged Him — delivered 
Him to be crucified, and nailed Him to the cross, 
and lifted Him up thereon, as if His very foot- 
steps defiled the earth. 

By Jew and Gentile — combined, and in guilty 
intention — this world was made the slaughter- 
house of " The Lamb of God.^' This world— with 
its cities of opulence and grandeur, and marts of 
commerce, and exchanges of silver and gold, and 
colleges and institutes of science, and halls 
of legislation, and palaces of power — is the 
slaughter-house of " The Lamb of God." 

3. He who hung on that cross was the Sufferer 
of a manifold anguish, in body and in soul; the 
intensity of which it is not possible with mortal 
man to imagine. 

a. Miraculously conceived by His virgin 
mother, under the power of the Holy Spirit, 
His soul, though derived from her, was separate 
and apart from her native sinfulness; and His 
body was organised in accordance with the 
original type or pattern of pure humanity; and, 
by reason of His physical purity, and consequent 
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organic refinement, His sensory system was exqui- 
sitely sensitive to suffering — ^both mental and 
physical suffering. Even the insensate gaze of the 
multitude distressed His soul. (" They look and 
stare upon Me. ' ') The ingratitude of the nation to 
whom He came in love and mercy afflicted Him. 
The bitter irony and sarcastic taunts of the chief 
priests and elders of the nation pierced His 
heart. The Gentile soldiers mocked at His silent 
anguish; and when He cried out, " I thirst," 
they offered Him vinegar and gall. The world 
conspired to aggravate His inconceivable agony 
and woe. 

b. In the midst of His mental and physical 
sufferings, an awful mystery overwhelmed Him. 
He was deprived of the approving presence of God 
His Father. He had been forsaken by His dis- 
ciples, excepting one, and a few grief-stricken 
women — ^including His Mother — who wept on an 
adjacent spot. But hitherto He was sustained 
by the conscious possession of His Father's love 
and complacency. Now He could no longer say, 
^* I am not alone, because the Father is with Me." 
For governmental and judicial reasons. He was 
now .deprived of that most consoHng and sustain- 
ing assurance. And hence came forth that dire- 
ful exclamation, " My God, My God, unto what 
hast Thou abandoned Me!" His inconceivable 
d.epth of anguish which sent forth that straiige 
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appeal, the discernment of the Archangel could 
not fathom. And it is no marvel that the heavens 
put on a garment of gloom, and the earth trembled 
and quaked, when their Creator was forsaken of 
God, 

4. On that cross the Victim and Sufferer was 
the Victor in a conflict, the results of which ex- 
tend to the universe, and are lasting as the throne 
of God. For the cross was the arena of the 
final combat between the Seed of the woman and 
that old serpent which is called the devil and 
Satan. 

The one object of the evil one was to prevent 
the endurance of the Cross, and the voluntary and 
sacrificial death thereon. And for that purpose 
he employed every artifice which his evil wisdom 
could suggest. Through the invectives of the 
multitude, the ignorant scoffs of the Gentile 
soldiers, the sarcastic taunts of the chief priests, 
and the unimaginable anguish of the Crucified 
One, and through every avenue to His sensitive 
soul, the devil forced in the temptation to " come 
down from the cross"; but all was in vain. 
Jesus endured the Cross. For the joy that was 
set before Him, He endured the Cross, despising 
the shame. He endured the Cross on account of 
the joy of glorifying His Father, and giving 
eternal life to the human objects of His especial 
love, and, finally, destroying all the works of the 
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devil. And, when the conflict ended in conquest, 
the Victor shouted, " It is Finished!" And the 
echoes of that triumphant shout resounded through 
the universe in the ears of all the celestial intel- 
ligences, and a wave of gratulation and delight 
flowed through all their ranks, because the 
glorious victory was won. 

The heavens cast off their garment of gloom, 
the earth ceased from its tremors, the sun shone 
out in its brightness ; and, in perfect self-posses- 
sion, in loving obedience unto death, and in 
human faith and hope, and by a mental act of 
pure volition, Jesus laid down His life, saying, 
" Father, into Thy hands I commend My Spirit." 

5. In " the death of the Cross " Jesus was the 
Sacrifice provided by the manifold wisdom of 
God, according to His eternal purpose and grace, 
and for the manifestation of His glory — ^the 
moral glory of His perfections and name. 

The perfections of the Godhead exist in essen- 
tial unity, and are exercised in co-operative 
harmony; and in order to their complete mani- 
festation, the incarnation of the eternal Word 
and the sacrifice of the Cross were provided 
and ordained before sin had arisen in the 
universe. 

Mercifulness is an attribute of God, and grace 
is the brightest letter in the revelation of His 
name; and " God is love." The sacrifice on the 
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<5ross was designed to declare and demonstrate 
the grace, mercy, and love of God. 

The justice and equity of God are the basis of 
His governmental rightness; the verdcity and 
Jmihfulness of God are the foundation of all faith 
in Him, on the part of His elect angels ; and the 
whole assemblage of His moral perfections con- 
stitute His moral dignity^ or holiness^ by virtue. of 
which He cannot do evil ; and His holiness is the 
opposedness of all His perfections to moral evil ; 
and His wrath is the active manifestation of His 
hoHness, in the maintenance of His government 
against the rising up of sin, and for the destruc- 
tion of sin. In the sacrifice on the cross the per- 
fections of God are displayed in their essential 
unity and active co-operation. For on, the cross, 
Christ Jesus was the representative Sin-bearer, 
a»nd substitutional Sin-ofiering ; and, by the sacri- 
fice of Himself, He annulled sin, and glorified 
the equity and truth of God. By the same act of 
laying dowli His life, He obtained eternal redemp- 
tion in behalf of His chosen, whom the Father 
had given to Him, and whom He redeemed unto 
God by His own blood. And by the same act of 
volition, in laying down His life, as the " one 
Mediator between God and men," He lifted up 
and removed {airo) the sin of the world ; so that 
the goodness and mercy of God, the Preserver of 
men, might flow out towards the human race, in 
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the way of long-suffering and providential supplies. 
And in this three-fold fact, the judicial, and re-^ 
demptive, and mediatorial glories of the Crucified 
One shine forth in the view of spiritual under- 
standing and faith. 

6. This three-fold mystery of the cross was, 
indeed, a mystery ^ a secret^ between God the 
Father and His Son. Not one human being on 
the earth had the least conception of the profound 
transaction. Doubtless, the moral glories of the 
Crucified One were beheld and admired by the 
angels of God, while sinful men saw nothing but 
suffering, and shame, and death. They — the 
elect angels — saw the moral glories of Jesus shine 
out with an accetesion of exceeding brightness, 
when He bowed His head in the act of laying 
down His life. In their view, the cross and the 
Crucified were transfigured. They saw only the 
altar and the sacrifice— a sacrifice acceptable and 
well-pleasing unto God ; and, as that wondrous 
Holocaust ascended, in moral fragrance, to the 
throne of God, Jesus was seen by them, clothed 
and crowned with a glory above the brightness 
of His glory once seen in vision by the prophet, 
and before whichv the seraphim veiled their faces 
and worshipped, saying, " Holy, holy, holy, 
Jehovah of Hosts ; His glory is the fulness of 
the whole earth." 

7. Through the sacrifice offered on the cross^ 
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the moral goverment of God shall fiilly be vin- 
dicated in the view of the intelligent universe. 
" The Son of God was manifested, that He might 
destroy the works of the devil." He became 
man by the assumption of our common humanity, 
in order " that, through death, He might destroy 
him who had the power of death — ^that is, the 
devil." And the lordship and dominion of the 
Christ is founded in the judicial character and 
relation of His death on the cross. And " He 
must reign until He has put all enemies under 
His feet ; and the last enemy that shall be 
destroyed is death." The works of the devil 
are, sin, and suffering, and death ; and these are 
enemies of the Christ, because they are contrary 
to the nature and the perfections of the Godhead ; 
and the devil himself is the great enemy of God 
and of goodness, and he, together with all his 
works, shall be destroyed. As "that old serpent," 
he has crushed the heel of the Seed of the woman, 
who, nevertheless, triumphed over him on the 
cross, and who, hereafter, will crush his head. 
And, consequent on ihat^ the last judicial result of 
the cross, the universe shall be re-headed up in 
Him, the Christ, the Son of God, and Lord of 
all. Finally, it behoves all Christians to learn 
and understand the doctrine of the cross ; and, 
in order to do so, they must take their stand on 
Olivet, rather than on Calvary, and think of the 
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Christ risen, rather than of Jesus dead. From 
that position they can see the unoccupied cross, 
and the empty sepulchre, and, looking upwards, 
see Jesus crowned with glory and honour. And, 
planted in that position, faith, and hope, and love 
will flourish together, and bear fruit unto God, 
Hand to the glory of is name : and Christ Jesus 
will be magnified in them and through them, and 
they will learn to distinguish between things that 
differ ; and, in the exercise of faith and spiritual 
understanding, they will say practically to all 
men, " Not pictures, but the Person ; not fancy, 
but truth ; not the crucifix, but the " cross " ; not 
the symbohc cross, but the doctrine of the cross ; 
not any one thing or person besides Jesus Christ, 
the crucified, the risen, the glorified, the coming 
One, who is our Righteousness, our Life, our 
Hope, and our All ; to " whom be glory and domi- 
nion for ever and ever. Amen." 
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MESSIANIC JURISPRUDENCE, 



SECTION I. 

The royal title of Jesus is commonly regarded 
as His surname ; and, for that reason it may be 
proper to remark that the original word in 
Hebrew is mdh-shee-agh ; and in Greek, kristos ; 
which terms signify anointed ; and the ofl&cial 
title, " The Christ," means the Anointed One, 
and is equivalent to the royal title, the King. 

Jesus was bom the " King of the Jews " ; 
His disciples confessed Him to be " the Son of 
God, the King of Israel '' ; and the accusation or 
crime for which, according to Pontius Pilate, He 
was crucified, was attached to the head of His 
cross, "This is Jesus, the King of the Jews." 
On the day of Pentecost, it was declared by an 
apostle that He was raised up, the Heir of the 
throne of David. One of the prophecies which 
went before concerning Him w«,s in these words : 
" And there shall come forth a rod out of the 
stem of Jesse, and a branch shall grow out of 
his roots ; and the Spirit of the Lord shall rest 

H 
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upon Him, the Spirit of wisdom and under- 
standing, the Spirit of counsel and might, the 
Spirit of knowledge and of the fear of the Lord, 
and shall make Him of quick perception in the 
fear of the Lord ; and He shall not judge ac- 
cording to the sight of His eyes, neither argue 
according to the hearing of His ears ; but with 
righteousness shall He rule the poor, and con- 
vict with equity for the meek of the earth ; and 
He shall smite the land with the rod of His 
mouth, and with the breath of His lips shall He slay 
the wicked one ; and righteousness shall be the 
cincture of His loins, and faithfulness the girdle 
of His reins." 

The Herald of the Messiah. 

John the Baptist proclaimed the " kingdom of 
the heavens,'' and the immediate appearance of 
the Messiah ; and, using an agricultural similitude, 
said of Him, " Whose winnowing fan is in His 
hand ; and He will thoroughly cleanse His thresh- 
ing floor, and gather His wheat into His bam ; 
but He will burn up the chaff with unqenchable 
fire." And this similitude contains an allusion to 
a custom /in Oriental agriculture, according to 
which the harvest was threshed in the field, and the 
chaff was there consumed with fire ; and the 
Baptist made known by means of this simile that 
the administration of the Messiah would result in 
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the survival of the just, and the destruction of 
the wicked. 

The Legislation of the Messiah. 

On the occasion of His being baptized by John 
in the river Jordan, Jesus was " anointed with 
the Holy Spirit and with power " ; and was thus 
inaugurated the sovereign Head of the " kingdom 
of the heavens," which John had announced as 
being near, and which the Christ, after having 
been anointed, did also proclaim ; and shortly 
afterwards He exercised His legislative authority. 

Moses had legislated for the nation of Israel. 
The Christ legislated for all who should become 
really, or ostensibly, the subjects of His 
kingdom ; that is. His legislation extends to, and 
is over, all who profess to believe in Him ; or, as 
it has been expressed, " all who profess and call 
themselves Christians." He did not legislate for 
the world ; neither has any Divine legislation 
ever been enacted for the world or mankind at 
large. The human race was not included within 
the laws of Moses, nor within the laws and in- 
stitutes of the Messiah. 

The Messianic legislation, within its own spherCy 
superseded the legislation of Moses, but is ex- 
ceedingly more intense, as reaching to, and taking 
cognizance of, the thoughts and intents of the 

heart, and thu,s condemning inward moral evil. 

h2 
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The cardinal principles of the laws of the 
Christ, and of the Divine jurisprudence in which 
those laws are founded, may be briefly stated as 
follows : — That the elements of true morality, or 
intentional and practical rightness, are equity and 
honour ; that the motive of true obedience to 
God is love — ^including gratitude for His bene- 
fits, delight in His perfections, allegiance of 
heart to Him, and reverence for His will and 
commandments ; that a pretence to faith and 
obedience, which is hypocrisy, is an exceeding 
evil ; and that the penalty of disobedience is 
death. 

The first-named is expressed in these words, — 
" Therefore whatsoever ye would that men should 
do unto you, do ye even so unto them '' ; the second 
is included in His demand for purity of inten- 
tion, in alms-deeds, abstinence, and prayer, with 
a sole regard to the will, and notice, and approba- 
tion of God ; the third is exposed in His denun- 
ciations of hypocrisy ; and the fourth is em- 
phatically shewn in the question, " For what is 
a man profited, if he shall gain the whole world, 
and lose his own soul? or what shall a man 
give in exchange for his soul." And the princi- 
ples thus concisely stated and illustrated are the 
substratum of the whole course of His legisla- 
tion and forsenic teaching, for and unto those who 
confess Him. 
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The Premonitions of the Messiah. 
The Lord Christ has premonished all who bear 
His Name, as professing to believe in Him, that 
hypocrisy and apostacy shall, and must, result 
in an aggravated condemnation. 

1. When on the first occasion He sent forth 
His apostles — ^giving to them His instructions 
and commands — He said to them, " And fear not 
them who kill the body, but are not able to kill 
the soul : but rather fear Him who is able to 
destroy both soul and body in ( Gehenna) hell.'* 

2. The Lord Christ has given a parabolic 
sketch of the economy called the " kingdom of 
the heavens.'' And, in His explanation of the 
first and the last of the series, He has predicted 
the doom of the false-hearted, and hypocrites, 
found within the sphere of that economy ; in 
such words as these : " The Son of man shall 
send forth His angels, and they shall gather out 
of His kingdom all causing scandals, and all 
those working lawlessness, and shall cast them 
into a furnace of fire ; there shall be wailing and 
gnashing of teeth." And again : " The angels 
shall come forth, and sever the wicked from 
among the just, and shall cast them into the fur- 
nace of fire : there shall be wailing and gnash- 
ing of teeth." And the determinate words in 
His explanation of the first of the parables are 
these : "As therefore the tares are gathered and 
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burned in the fire ; so shall it be at the end of this 
age. 

The herald of the Christ had compared the un- 
godly to "chaff" burnt up with unquenchable 
fire — ^that is, fire which solids could not withstand, 
much less chaff ; and the Lord Himself compares 
the false Christians and hypocrites to " tares," 
cast into the fire and utterly consumed : and in 
their being cast into a furnace of fire, He des- 
cribes them as wailing and gnashing their teeth. 

3. When forewarning His professed disciples 
— and, through them, " all who profess and call 
themselves Christians " — of the certain result of 
living in allowed and habitual sin. He said, ^' If 
thy hand insnare thee, cut it off ; it is better for 
thee to enter into life maimed, than having two 
hands to go into Gehenna — into the unquench- 
able fire — eis to pur to asheston; where their 
worm does not die, and the fire is not quenched. 
And if thy foot insnare thee, cut it off;, it is 
better for thee to enter halt into life, than having 
two fSet to be cast into Gehenna, where their 
worm does not die, and the fire is not quenched. 
And if thine eye insnare thee, pluck it out ; it is 
better for thee to enter into the kingdom of God 
with one eye, than having two eyes to be cast 
into the Gehenna of fire, where their worm does 
not die, and the fire is not quenched." 

This series of Divine premonitions is intensely 
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metaphoric in all its particulars, both as to the 
means of avoiding sin, and habitual sin, and 
also as to the penal consequenpe of being in sin 
tinder a cloak of religiousness. And it is un- 
questionable that the Lord Christ adopted, in 
substance, that passage in Isaiah wherein the 
prophet describes the valley of Gehenna as 
filled with putrid carcases, and where the loath- 
some worm, bred in putresence, and the lurid 
fixe, kindled by authority, consumed the flesh, 
and calcined the bones, and thereby effected a 
rapid decomposition — an utter destruction. And, 
by means of this local representation, with which 
the Jews were familiar. He showed that the 
false-hearted and ungodly, who professedly bear 
His Name, shall be utterly consumed by the re^ 
morse engendered by their own moral putresence, 
and the manifestation of the wrath of God to 
their souls : soul and body shall thus be destroyed 
in Gehenna. 

4. When He had nearly completed the instruc- 
tions given to His disciples, the Messiah made a 
parabolic representation of the end of this present 
dispensation — ^the provisional state of " the king- 
dom of the heavens " ; and, in that representa- 
tion. He speaks of Himself as " The King." 
But, in order to a clear understanding of what is 
therein made known, the preamble to His legis- 
lation must be observed. 
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In that preamble, the true constituents and 
heirs of the kingdom are described as being " the 
poor in spirit, those who mourn, the meek, those 
who hunger and thirst after righteousness, the 
merciful, the pure in heart, the peace-makers, and 
those who are persecuted on account of right- 
eousness." 

The Lord Christ does not even intimate Tiow^ 
or in what manner, the heirs of the kingdom be- 
came possessed of those spiritual qualities and 
characteristics, but declares them to be possessed, 
and teaches that they are the essential prerequisites 
for inheriting the kingdom of God, in celestial 
glory. And keeping these particulars in view 
will aid us in seeking to understand the repre- 
sentation made by Him, in a style in which 
parable and drama are combined : — 

" When the Son of man shall come in His 
glory, and all the holy angels with Him, then 
shall He sit upon the throne of His glory : and 
before Him shall be gathered all the nations : 
and He shall separate them one from another, as 
a shepherd divideth sheep from goats : and He 
shall set the sheep on His right hand, but the 
goats on His left." 

Here it must be observed that " the nations 
(ta etkneej included in the scene described are 
" the nations " included in the apostoKc commis- 
sion to discipUze and baptize " all the nations " ; 
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and that, therefore, they are the nations included 
within the sphere of Christendom. The world, or 
human race, is not included in the scene. 

" Then shall the King say unto them on His 
right hand, come ye blessed of My Father, inherit 
the kingdom prepared for you from the founda- 
tion of the world/' Then follows a recital of the 
proofs of their true heirship ; and it is worthy of 
being pondered, that the proofs recited are not what 
are considered to be, and are called, "religious " ex- 
ercises and observances, but acts of benificence 
and mercy, in the performance of which they 
resembled their heavenly Father, and which "the 
King" accounted as done unto himself, being 
done unto His brethren, and having sprung from 
faith in Him and love to Him. 

" Then shall He also say unto those on the left 
hand, depart from me ye cursed into the eternal fire, 
prepared for the devil and his angels." And the 
negative proofs of their faslse-heartedness and 
hypocricy are recited. They had " professed and 
called themselves Christians" — had professed to 
know and acknowledge the Christ, to believe in Him 
and love Him ; but all their profession was both a 
literal and practical falsehood, and, consequently, 
they are driven away in their wickedness — cut off 
from the flock of the Shepherd-King, and doomed 
to the eternal fire. And the contrasted results of 
the scene, which is so dramatically described, are 
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stated in this maimer : " The wicked shall go 
away nnto eternal abscission^ but the righteous unto 
eternal life.'* 

And the antithesis between eternal life, and 
eternal abscission is exceedingly impressive ; and^ 
it is further to be observed that the eternal 
abscission is preliminary to the doom of the eternal 
fire, the mention of which brings to remembrance 
the words of the King to His apostles : " Fear not 
those who kill the body but are not able to kill 
the soul ; but fear Him who is able to destroy 
both soul and body in hell *' {Oehennd). 

We have rendered the original term (Jcoldsiri) 
*' abscission," and the reason for so doing must be 
shewn. In the English version, that word is 
translated " punishment," and, if the true meaning 
of the word "punishment " were understood and 
held in accordance with the concurrent teaching 
of Holy Scripture on the subject of the penal and 
final consequence of sin, that word might stand 
unquestioned. But it is commonly regarded as 
meaning torture^ which meaning has been derived 
from the mythology of the heathen, and through 
the deceiving and pernicious teaching of the 
Papacy. The English word punishment, if judged 
of as a judicial term, and in accordance with the 
cardinal principles of a just and humane system 
of jurisprudence, means deprivation. For example^ 
a criminal is deprived of his property by a fine^ 
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of his liberty by imprisonment, and of his life by 
the execution of capital punishment. And, in the 
only other instance in which the word kolasm is 
found in the Christian Scriptures, the meaning is 
manifestly deprivation. The apostle John says, 
" There is no fear {dread) in love ; but perfect 
love casteth out fear, because fear has {JcoIomu) — 
deprivation. He who fears is not made perfect 
in love." The Apostle is speaking of a child of 
God who is immature in the knowledge and reali- 
sation of the love of God, and has therefore an 
oppressive fear of God, rather than a filial 
reverence, and who is consequently deprived of 
the spiritual enjoyments which are proper unto 
the children of God. And it is positively evil to 
represent the word kolasin as signifying 
" torment," as in this instance, and, by construc- 
tion, in the case now under review. 

There are two instances in which the verb 
kolazomai is used in the sense of to be punished, 
and which are thus rendered. The first is found 
in the history of the apostles, and in connection 
with events that immediately succeeded the day 
of Pentecost. While they spoke to the people, 
within the pr^oinots of L temple, they' were 
arrested and imprisoned till the next day, when 
they were brought before the Sanhedrim ; and 
there they were dismissed, because they could not, 
with any shew of reason, be sent back to prison ; 
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as it is written : "So when they had threatened 
them, they let them go, finding nothing how they 
may punish them (Jcolasontai autous) on account 
of the people ; because all glorified God over that 
which was done." And the other instance is 
found where Peter says that the Lord knows how 
'* to reserve the unjust unto the day of judgment 
to be punished "; and in another place he has 
shown that the punishment will be the " destruc- 
tion {apoleias) of ungodly men." 

The noun holasin is derived from kolazo^ the 
ideal meaning of which is to cut off, and take 
from ; and hence, its primary use is to signify 
the pruning of a tree — that is, to cut off the worth- 
less branches from amonj^ the finitful ; and men 
gather them (the fruitless branches) and cast them 
into the fire, and they are burned." And it must 
be borne in mind that the evangelists and apostles 
employed Greek terms in accordance with Hebrew 
idioms ; and it is more than probable that the 
word holasin^ in the record of the Lord's discourse, 
was used to represent the idea and intent of the 
Hebrew kdh-rath. 

And, besides what has now been shewn, *' the 
eternal fire," unto which the false-hearted and 
hypocrites are doomed is said to have been " pre- 
pared for the devil and his angels "; but the devil 
and his angels are spirits, and '^ a spirit hath not 
flesh and bones," and it is not conceivable that 
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material fire could act upon immaterial natures. 
And it is prophetically and explicitly shown that 
the devil, and the works of the devil, shall be de- 
stroyed ; and it would seem that " the eternal fire 
prepared for the devil and his angels " signifies 
that power of God which He will put forth here- 
after for the destruction of all evil. 



SECTION II. 



The Rjch Man and Lazarus. 

In the discourse of the Lord Christ on this sub- 
ject, a variety of particulars are included, which 
demand to be thoughtfully weighed. 

1. The Lord spoke in a parable, and in a 
parable the construction of which is unique^ 
having nothing in common with any one of the 
many parables which He uttered. 

2. The scene is laid in sJiohl or hadees^ the in- 
visible territory or locality of death ; not in 
gehenna^ the name of which is never used in rela- 
tion to the separate state of existence, but always 
in relation to future and final judgment. 

3. Abraham and Lazarus are represented as 
being in hadees^ even as also was the rich man. 
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4. Abraham, Lazarus, and the rich man are 
represented as being in their natural bodies, while; 
according to the time of the parable, they were in 
the state of disembodied souls. 

5. The body of the rich man is represented to 
be in two places at one and the same time — he 
** died, and was buried ; and in hadees he lifted 
up his eyes, being in torments." 

6. The time of the scene is represented to have 
been before the Messiah had appeared : " They 
have Moses and the prophets." 

And, besides the above particulars, the elements 
and construction of the parable contradict^ in the 
most evident manner, the whole concurrent 
teaching of Moses and the prophets respecting 
sKohly hadees^ or hell. And this manifold contra- 
diction will be perceived by every intelligent 
person, who will compare what is said there in the 
Hebrew Scriptures, and here^ in the parallel. 

For example : There^ sKohl^ hadees^ or hell, is 
*' one place," without departments ; here^ it has 
two departments, with a great chasm or gulph 
between. There^ hell is a place of dense dark- 
ness ; here^ a place of light ; there^ a place of 
unbroken silence ; here^ a place of speech ; there^ 
a place or state in which nothing is known ; here^ 
a place and state in which very much is known ; 
there^ a place where nothing is remembered ; here^ 
a place where much is remembered ; there^ a state 
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of Tinconsciousness and insensibiUty ; Aere, a state 
of consciousness and of intense sensibility — a 
state in which concern for any one living 
could not possibly be felt ; there a state iix 
which great concern was felt for living 
men. And, with these palpable contradictions 
before the mind, it is not possible that any man 
who believes in Jesus, the Son of God, could also 
believe that He could so contradict, and intend to 
contradict, all that is written in Moses and the 
prophets, and the psalms, concerning sJiohl or 
hadeeSj and the separate state of existence. Here, 
therefore, certain weighty questions arise : Whence 
came the elements of the parable ? What was the 
design for which those elements were constructed 
into a parable by the Lord Christ? Was the 
intent of the parable perceptible to those who 
heard it — ^that is, to Pharisees and Scribes who 
were present? 

Josephus has suppKed an aid towards a reply 
to the questions raised. He has shewn that the 
teaching of the Pharisees contained the chief 
elements included in the parable. The Pharisees 
had adopted a part of the heathen mythology 
respecting " Hadees," and the Elysium and 
Tartarus of that imaginary region, and, in confor- 
mity with those heathen conceits, they contra- 
dicted the teaching of the Hebrew Scripture 
respecting sKohl^ or hell. They represented that 
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hadees included two departments, separated from 
each other 'by an impassable gulph. The one side 
they called " Abraham's bosom," and the other 
side they described as a place of fire and torment ; 
and, in their teaching, they assigned the first to 
the righteous Jew, at his decease ; and the second, 
to the very evil Jew, who must sufier torment in 
his soul, after death, and until the age of the 
Messiah. But even they did not represent that 
the deceased were embodied in sJiohl^ or hadees ; 
for they believed in a future and physical resur- 
rection of the dead. And it has been publicly 
alleged that, previous to the advent of Jesus 
Christ, a certain Rabbi had constructed a parable of 
the chief elements found in the Divine parable now 
under consideration. But, be that as it may, so 
the Pharisees taught, and thus their disciples 
believed ; and that teaching the Lord Christ took 
up and used for a very diflferent purpose to any 
usage of theirs. 

But it may be objected, in the way of a question, 
" Would the Lord Christ adopt, in any manner, 
and with seeming concurrence, the erroneous 
opinions of the Pharisees?'' And the answer to 
the question is, that He did so in a different form, 
on that same occasion. He spoke His parables of 
the lost sheep, and the lost drachma or piece of 
money, and the so-called prodigal son ; and, in 
the course of those parables, He assumed as a 
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fact that of a hundred human beings there are 
ninety-and-nine so righteous that they " need no 
repentance," and that was exactly what the 
Scribes and Pharisees claimed for themselves. 
And this erroneous opinion He assumed in his 
parables, for the purpose of convicting them on 
their own ground, and by his description of the 
" elder son," of the heinous sin which they were 
then committing by censuring Him for shewing 
grace and mercy towards sinners. And He also 
took up their heathenish conceits respecting 
hadees or hell, and wrought these into a parable for 
certain purposes, worthy of His wisdom and truth. 
He intended to convict them of the fallacy of their 
pretension to personal righteousness, to expose 
their false theories concerning the ways of God, 
and to shew the worthlessness of their confidence 
in their lineal descent from Abraham. All this 
will be apparent when their false theories and 
assumptions are known and understood. 

1. They held that a prosperous and wealthy 
Jew was evidently a righteous man, and that his 
prosperity was the token and proof of his 
righteousness and also of the approbation of 
God. 

2. That a Jew who was destitute and afflicted 
was, as evidently, an exceedingly evil man, and 
one whom God had abandoned because of his 
wickedness. 
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3. That when a prosperous and rich Jew de* 
ceased, his soul was carried by the angels into the 
blissful department of hadees which they called 
" Abraham's bosom." 

4. That when a destitute and diseased Jew died, 
his soul went into the fiery department of hadees, 
and was there tormented, as in a kind oi ^xa* 
gatory. 

By means of this parable, the Lord Christ 
rebuked and reversed their erroneous decisions in 
the following manner :— 

He represented the ulcerous beggar, Lazarus, 
as carried by the angels into Abraham's bosom, 
and described the rich man as being in the fier^ 
department of hadees and in torment, and seeing 
Lazarus in Abraham's bosom. 

Further, the Scribes and Pharisees glorified in 
their lineal descent fi-om Abraham, and boasted of 
the advantages flowing to them through the 
merits of Abraham's obedience or righteousness, 
and trusted in " Father Abraham " as well as in 
themselves. By means of His parable, the Lord 
Christ shewed the fallacy of their boasting, and 
the worthlessness of their trust; for He repre- 
sented the rich man, in torment, as appealing to 
Abraham for relief — appealing to his paternal com- 
passion, calling him " Father Abraham: "and Abra- 
ham acknowledges the relationship claimed, calling 
the rich man "dear child" {teknorC)^ but giving him 
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to understand that lie could not be of the least 
service or help to him in his distress. 

Such, it appears, were the moral and judicial 
purposes for which the parable of " the Rich Man 
and Lazarus " was designed. And it is worthy 
of remark, that in no other parable of the Lord 
Christ is there a personal name, and also that He 
r^rised a man named Lazarus from the dead. In 
the parable, the rich man beseeches Abraham to 
warn his five brothers, and pleads with him, 
saying, " But if one went imto them from among 
the dead, they will believe." And the reply of 
Abraham is, " If they hear not Moses and the 
prophets, neither will they be persuaded, though 
one rose from among the dead." And when the 
Lord Christ had raised Lazarus from the dead, that 
event so excited the hatred of the Scribes and 
Pharisees, that " they took counsel to put Him to 
death." And thus the fiill significance of the 
parable and its intent were made manifest. 



SECTION III. 



Principles of Divine Jurisprudence shewn in 
THE Writings of the Apostles. 

By the descent of the Holy Spirit on the day of 
Pentecost, the kingdom of the heavens was in- 
stituted on the earth. Jn other words, the 

i2 
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Christian dispensation was then established, and 
the Church in Jerusalem was the first local ex- 
ecutive of the kingdom of the Christ. As we 
have already shown, the Messianic legislation 
and jurisdiction relate strictly to those who are 
within the sphere of the Christian economy, and 
not to any others. Hence we find an apostle 
saying, " What is it to me to judge those who are 
without?" "Those who are without God will 
judge." The apostle did not seek to exercise any 
authority in the world, neither to apply the 
judicial principles and decisions of the kingdom 
of the heavens to the world. And it should be 
borne in mind that the appKcation of those prin- 
ciples and decisions is made only to those who 
profess and call themselves Christians. They are 
not, in any instance, stated in relation to the 
human race, as will be manifest to every ob- 
servant and discerning mind, when the writings 
of the apostles are read without a veil upon the 
heart. For example : — The apostle Paul dis- 
courses on the congruity of the ways of God in 
government and in grace, saying of Him, " Who 
will render to each according to his works ; to 
those who, in enduring continuance in a good 
work, seek for glory, honour, and incorrupti- 
bility {He will render)^ eternal life ; but to those 
who are factious, and do not obey the truth, 
indignation and wrathj tribulation and anguish 
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upon every soul of man that works out evil, 
upon the Jew first, and also upon the Greek ; 
but glory, honour, and peace upon every one 
working out the good ; to the Jew first, and also 
to the Greek ; for there is no respect of persons 
with God." 

In pursuance of his immediate object, he ex- 
tends his observations to the governmental ways 
of God towards the heathen or Gentile world, 
saying, " For as many as have sinned without 
law, shall also perish without law/' Then, turning 
towards the nation of Israel, he says, " And as 
many as have sinned within law shall be judged 
by means of law." And, recurring to what 
he had previously stated respecting ^the factious 
and disobedient in Christendom, he adds, saying, 
** In the day when God shall judge the secrets of 
men, according to my Gospel." And the three 
distinctive cases to which allusion is made should 
be as distinctly considered : — 

1. "As many as have sinned without law shall 
also perish without law." In this concise state- 
ment, the heathen world is included ; the world 
of human beings before the Deluge, afterwards, 
and thenceforth ; during the government of 
God over the separated nation of Israel ; and 
during the continuance of the kingdom of the 
heavens, or Christendom, until this day and unto 
the end, when the Lord Himself shaU have come 
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in glory. Throughout those cycles of years the 
world, as such, has been, and is, and shall be, 
"without law," and "shall also perish without 
law." No process of judgment will be instituted 
in relation to them — ^for this reason : They have 
never received any law, and therefore are not 
amenable to any standard of judgment ; but, being 
sinners, in condition and practice, and, conse- 
quently, unfit to live for ever, they " shall perish 
without law." The human race, as such^ shall 
perish without process of law or any kind of 
judicial procedure ; and, therefore, without any 
kind of penal suffering in the process. 

2. Whether the heathen world will be raised to 
life again — to physical and organic life — is a ques- 
tion which we do not undertake to solve. The 
apostle, in making his defence before Felix the 
Governor, and alluding to the belief of the 
Pharisees, says : " Having hope towards God, which 
they themselves also allow, that there shall be a 
resurrection, both of the just and of the unjust " — 
the apostle thus expressed his concurrence in the 
national belief; but that national belief was 
limited to the resurrection of the nation of 
Israel, and excluded the goh-yeem^ or heathen 
world. The Pharisees held that all Israel — 
every Israelite — would be raised to Kfe, and 
come forth, the just from " Abraham's bosom," 
and the unjust from the fire and torment of a 
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purgatory in sKohl ; and that aU should have a 
portion in the coming age, or the "age of 
Messiah/' and inherit for ever the kingdom of 
God. 

3. When the Messiah was in the midst of the 
nation to which He came, He seems, inten- 
tionally, to have confirmed the belief in a resur- 
rection of all Israel ; but, at the same time, He 
disowned and condemned the conceit that all 
would come forth to " the resurrection of life." 
He said, "The hour is coming in the which 
all who are in the graves shall hear His voice, 
and shall come forth ; those who have accom- 
plished the good unto the resurrection of life ; 
and those who have practised the evil unto the 
resurrection of judgment." In this statement, the 
presence of the definite article is very signi- 
ficant, for it refers to a given standard of " the 
good" and "the evil"; and that standard was 
given only to the nation of Israel — the Gentiles 
were "without law." And the words of the 
apostle before Felix referred to a given and ac- 
knowledged standard, as determining the signifi- 
cance of the terms, the just (or righteous) and 
the unjust. But the heathen, being "without 
law," are not included in the category intimated 
by the Lord Christ and His apostle. Concerning 
some of the heathen, the word of the Loed by His 
prophet is this : " In their heat I will make their 
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feasts, and I will make them drunken, that they 
may rejoice, and sleep an everlasting (goh-lahm) 
sleep and not wake, saith the Lord." " And I will 
make drunk her princes, and her wise men, her 
captains and her rulers, and her mighty men; 
and they shall sleep an everlasting sleep, and not 
wake, saith the King, whose name is Jehovah of 
hosts." But whether the innumerable and incon- 
ceivable myriads of the human race, or heathen, 
in all the nations and tribes during six thousand 
years, shall ever be raised to life again, we do not 
undertake to determine. We are, however, most 
plainly told that they " shall perish without law/' 
The imgodly and evil of the nation of Israel 
shall be raised, and shall be judged by means of 
the law enacted at Mount Sinai ; and the ungodly 
and evil professors in Christendom shall be 
judged by the laws of the Lord Christ ; and the 
result of the final judgment is, "the second 
death." That all human evil shall end in final 
death, the Lord Christ and His apostles most 
plainly and ftdly teach : " For the wages of sin 
is death." "The end of these (evil) things is 
death." And the death by which sin is limited, 
and unto which sinners are doomed, is shown to 
be the working out of the result of moral evil, or 
of "the law of sin and death." "When lust 
(inordinate desire) has conceived, it brings forth 
sin; and sin, being matured, brings forth death." 
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Principles op the Divine Administration 

Illustrated. 

The prophetic Book called "The Revelation/' 
is a confessedly mysterious composition, and 
many learned persons have exercised their mental 
faculties with a view to its exposition. Our 
present concern is with a few only of its contents. 
It is, manifestly, a descriptive and prophetic 
drama; and the first passage which relates to 
our present subject is this: — 

I. " And a third angel followed, saying. If any 
man worship the wild beast and his image, and 
receive a mark on his forehead, or on his hand, even 
lie shall drink of the wine of the wrath of God, 
which is poured out, mingled and prepared, in 
the cup of His indignation; and he shall be tor- 
mented by fire and brimstone in the presence of 
the holy angels, and in the presence of the Lamb; 
and the smoke of their torment ascendeth up unto 
ages of ages; and they have no respite day nor 
night who worship the wild beast and his image, 
and whosoever receiveth the mark of his name." 

From among the various interpretations given 
to the concrete symbol called " the wild beast," 
we select that which says, " That it is a symbol 
of the polity and power of the Roman Empire in 
its last stage, and when it has become anti- 
Christian and infidel." But, whatever may be its 
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exact significance, a notice of two or three par- 
ticulars will suflSce for our direct purpose. 

1. The dramatic proclamation relates to some 
particular kind of exceeding wickedness, which 
had not been committed by any human being 
when John saw the visions which he has recorded. 

2. The proclamation made, in the vision, by the 
angel, fa a kind of premonition, foreshowing the 
fecial penalty of a special sin which at some 
fiiture time would be committed on the earth. 

3. With these particulars present to the mind, 
it is clear that the dramatic proclamation does 
not relate to the common sin of mankind; neither 
to the common penalty of sin, as revealed to the 
first man Adam, in the prophets, and by the Christ 
and His apostles. 

Further: The manner in which the proclama- 
tion will be fulfilled, on the earthy is intimated — 
though in equally dramatic style — where John 
says: " And I heard a great voice out of the 
temple, saying to the seven angels. Go your ways, 
and pour out the vials of the wrath of God upon 
the earth. And the first went and poured out 
his vial upon the earth; and there fell a noisome 
and grievous sore upon the men who had the 
mark of the wild beast, and upon those who 
worshipped his image. And the fourth angel 
poured out his vial upon the sun; and power wa» 
given him to bum men with fire: and the men 



Messianic Jurisprudence. 131 

were burned with great heat. And the mea 
blasphemed the name of God, who has authority 
over these plagues ; and they repented not, to 
give glory to Him. And the fifth angel poured 
out his vial upon the throne of the wild beast; 
and his kingdom was full of darkness. And they 
knawed their tongues from pain, and blasphemed 
the God of heaven because of their pain and 
their sores, and repented not of their deeds.'* 

The only remaining particular that may need 
to be noticed is the saying — " And the smoke of 
their torment ascendeth up unto ages of ages." 
The same is said, in the vision, of that very evil 
politico - religious system called ' ' Babylon ' ' ; 
and the same was said by the prophet Isaiah, 
respecting the city of Petra in Idumea. The 
significance of such metaphoric expressions is 
derived from the fact of the decomposition pro- 
duced by the action of fire; the "smoke" being 
the manifest proof that utter destruction is being 
eflfected. For example : It is recorded that Abra- 
ham arose early in the morning, and looked to- 
wards Sodom and Gomorrah ; " And the smoke of 
the country went up as the smoke of a furnace." 
The idea in the above is that the proof, or the 
memory of the proof, shall be perpetuated. 

A Vision of Final Judgment. 
"And I saw a great white throne, and Him 
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who sat thereon, from whose face the earth and 
the heavens fled away; and no place was found 
for them. And I saw the dead, small and great, 
stand before the throne: and the books were 
opened. And another was opened, which is the 
book of life; and the dead were judged out of 
those things which were written in the books, 
according to their works. And the sea gave up 
the dead which were in it. And Death and Hadees 
gave up the dead which were in them; and they 
were judged each according to their works. And 
Death and Hadees were cast into the lake of fire. 
This is the second death. And whosoever was not 
found written in the book of life was cast into 
the lake of fire." 

The intent of this vision is to illustrate the 
truth of the original sentence of death — utter 
death — pronounced on the first man, and con- 
currently recognised and shewn throughout the 
several books of the Bible, in a variety of forms. 

The great white throne — ^the emblem of judicial 
tranquility, holiness, equity, and truth; the un- 
described appearance of the Judge, from whose 
presence universal Nature fled away ; the ungodly 
dead arraigned before that throne, and the judicial 
records opened; the personifications of Death and 
Hadees cast into the lake of fire; and the expla- 
nation given of that terrible symbol, in the words, 
*' This is the second death " ; and all who were not 
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written to live for ever were cast into that lake of 
fire — ^this whole assemblage of judicial imagery and 
dramatic representation is truly and awfully 
sublime. And, by means of it, the principles of 
Divine equity are impressively illustrated; and 
the speedy and utter end of evil — moral, sensuous, 
and physical evil — ^is most emphatically repre- 
sented, and unquestionably declared. 

The Evil of Extra-judicial Theories on the 
Process of " Eternal Destruction." 

Learned and zealous men have arisen to advo- 
cate the truth concerning the final end of evil, 
and some of them — from a metaphysical and con- 
jectural bias — ^have speculated on a supposed 
gradual process in the " eternal destruction " 
which in Holy Scripture is so clearly and fully 
declared. And it would seem that those who 
hold and teach a graduated duration of the 
sufierings of the condemned do so in part from a 
wish to neutralize the objections of those who, 
from whatever cause, advocate the doctrine of 
" everlasting Hfe in never-ceasing torture." But, 
in so doing, they indulge in extra-judicial specu- 
lations, and have not considered that such theore- 
tic opinions are the weak points in their advocacy, 
and furnish arguments for their antagonists. And 
a few observations on the subject may be season- 
ably made. 
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1. The Lord Christ has made mention of 
**few stripes," and " many stripes " ; but what i© 
liiere said relates to His " servants " — ministerial 
servants — ^and to the abnse of knowledge respect- 
ing the time of His absence from the earth, and 
His coming again ; and certainly does not relate 
to " the day of judgment and destruction of un- 
godly men," whatever may be the exact intent. 

2. The Lord Christ has said of those who 
shall be " cast into a furnace of fire," there shall 
be wailing and gnashing of teeth. But if a 
literal " furnace of fire " be meant, the wailing 
and gnashing of teeth must be at the moment of 
the plunge into the fire, or on the way thereto ; 
and the sufferings must of necessity be of very 
short duration. And if the representation be 
metaphoric, the conclusion to which it leads is 
precisely the same, for " all true figures are 
founded upon real facts." 

3. An apostle has made mention of " indigna- 
tion and wrath, tribulation and anguish," to be 
rendered to false and factious professors of 
Christianity ; but the same description of final 
judgment applies to their case also, and the same 
principles of interpretation must be applied. 

4. " The lake of fire " is the dread symbol of 
" the second death " ; and the full significance of 
that symbol cannot be misunderstood, when it is 
considered that personifications and concrete 
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symbols of evil are said to be cast into that 
lake ; as, for example, Death and Hadees, etc. And, 
as it would be impossible that a human being 
could live in a literal lake of fire ; even so the 
design of that symbol is to teach that the con- 
demned shall die a speedy and an utter death — 
"the second death." 

There will certainly be diverse degrees of 
suflFering in " the day of judgment and destruc- 
tion," in accordance with diversities of mental 
and moral degrees of evil, and the reminiscences 
of the same. In that day the intelligence will be 
unobscured by self-deception ; the memory, an 
accurate recorder ; the conscience, a just accuser ; 
the love of life strong and active in the soul ; the 
dread of death and extinction mighty in the 
heart ; and the righteous wrath of God clearly 
apprehended — aU this will doubtless be known 
and felt by each. But each will suffer in exact 
proportion to personal capacity and intelligence, 
and the records of memory, the decisions of 
conscience, and the corrosive energy of remorse; 
some merely tasting of the cup of Divine wrath, 
while others drink of it to the dregs. And those 
different degrees of experimental evil shall 
speedily end in " the second death." 

The Judge of the Quick and the Dead. 
" The language ' of law is plain and literal." 
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The illustrations of penal consequences of dis- 
obedience may be metaphoric ; and such is the 
case in the Scriptures respecting the final results 
of human sin. 

Oriental imagery and dramatic representation 
was a normal usage of the inspired writers of 
the Hebrew Scriptures, and also of the nation to 
which those Scriptures were addressed and were 
confided. And the Messiah, when in the midst 
of tiiat nation, adopted the same style as that in 
" Moses and the prophets, and the psalms." But 
glowing metaphors, and artistic imagery, and 
dramatic representation, are not characteristics of 
the Occidental mind ; neither has the genius of 
Japhetic languages an affinity with those which 
are Shemitic, of which the Hebrew is one. And 
these particulars should be pondered, while it is 
borne in mind that, in any literary composition, 
the plain and explicit should always be used to 
expound the symbolic and obscure. Hence, the 
importance of keeping in mind that " the language 
of law is literal and plain " ; and of this, the 
premonition given to man when innocent, and the 
sentence of doom pronounced on him when he 
had become disobedient, is the chief canon of in- 
terpretation to be applied to those passages which 
treat of the final execution of the original sen- 
tence on the human race. And it will be an im- 
mense advantage to consider and meditate upon 
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the personal qualities and characteristics of Him 
" who is appointed to be the Jndge of the quick 
and the dead, at His appearing and His king- 
dom." 

" The Father judg6th no man, but hath com- 
mitted all judgment to the Son ; that all should 
honour the Son even as they honour the Father." 
And the Son of God has given a special reason 
why the Father has given Him the " authority to 
execute judgment," even " because He is the Son 
of man." That is, because that, being true God, 
He is also real man, and has become experi- 
mentally acquainted with human feebleness and 
sufferings, and love of life and dread of death. 
These are His human qualifications, and for these 
merciful considerations and reasons the Father 
has given to Him the authority to execute judg- 
ment, having appointed Him to be the Judge of 
the living and the dead. 

The Man who wept at the tomb of Lazarus 
when He saw the sisters Martha and Mary, and 
the Jews, weeping — wept in sympathy with their 
sorrow ; the Man who agonized in the garden of 
Gethsemane, and on the cross tasted the bitter- 
ness of death, and there prayed for His enemies — 
He is the appointed Judge. And, at the grand 
Assize on the last day. He will judge and con- 
demn. In Him the tranquility, holiness, equity 
and truth, symbolized by the "great white 

K 
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throne," will be exemplified; and in His heaxt 
will be the perfection of human benevolence and 
sympathy, combined with Divine holiness and 
righteousness. By Him the due desert will be 
weighed, the justness of the original sentence of 
death on man demonstrated, and the honour of 
the Divine government vindicated. 

The Prophet who pronounced judgment on the 
Jerusalem, and wept over that sinful city, and 
uttered a lamentation for its people, in tender, 
human compassion, He wiU be the Judge in the 
last day. rAnd it is most certain that He wiU 
not cause one needless pang of anguish to be felt 
by the condemned; and that, in the execution of 
the final sentence, hot a moment of vindictive 
delay will be caused or permitted by Him who 
wept over Jerusalem while He pronounced its 
doom. And it is exceedingly dishonouring to 
Him, and to His Truth, when Christian men, 
speaking of Him, call Him "an angry Judge." 



Hart ^otxttli» 



THE LAST ADAM. 



SECTION I. 

It is the will and purpose of God that the genus 
Ah'dahm shall live for ever, shall inherit immor- 
tality ; and unto this end, the creation of the first 
man Adam was a provisional work, including a 
prospective arrangement; and, in subserviency 
to this eternal purpose, the human genus was 
created according to the likeness of God. And 
God called their name Ah-dahm, the conformable 
or assimilable genus. And, in order to accomplish 
the eternal purpose of the Godhead, the Son ot 
God — the eternal Word — ^became the "second 
man," and eventually " the last Adam, the life- 
giving Spirit." 

Concerning Him, Holy Scripture bears testi- 
mony that, " In the beginning was the Word, and 
the Word was with God, and the Word was God." 
" In Him was life." He is " the Way, the Truth, 
and the Life "; the " Prince of the life "—"that 
eternal Life who was with the Father, and was 

K 2 
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manifested unto men." In Him was the un- 
created, eternal, and communicable life of the 
Deity. And, speaking of Himself as having 
become Man, He said, " As the Father hath life 
in Himself, so hath He given to the Son to have 
life in Himself." And we have now to consider 
the manner in which He, who is the eternal' Life, 
became "the last Adam, the life-giving Spirit"; 
and thus the generic Head of a new and im- 
mortal species of the human genus. 

1. In the eternal counsel of the Godhead it 
was ordained that He should become the " second 
Man," by miraculous incarnation, and eventually 
the last Adam. But it would be exceedingly 
erroneous and evil to teach that the incarnation of 
the Son of God availed to give eternal life and 
immortality to even one individual of the human 
race; for that would be a contradiction to the 
whole concurrent testimony of the Lord Christ, 
and of His apostles, concerning the method of 
salvation, and the gift of eternal life, by the 
favour of God, and unto His glory. 

2. It was decreed that the Son of God should 
become the last Adam, through the mystery of 
His death, for the annulment of sin and death, 
and for the redemption of the chosen unto God, 
And of this Divine purpose the Mosaic record 
furnishes a kind of predictive illustration in the 
case of the first man Adam, who became into a 
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living soul. He was created and prepared within 
the earth, and, when taken out of it, was caused 
to breathe the breath of life, and thus became a 
vigorous being; and, by the will of God, he was 
constituted and appointed to become (and poten- 
tially he was) the generic head of a race which 
should be in his own likeness. And in him was 
life — ^that is, psychical and communicable life. But 
that generic life was latent in him until God had 
caused a deep sleep — the semblance of death — 
to fall upon him; during which the Lord God 
evolved his communicable life unto the soul of an 
embryonic female, and took her out from the side 
of his abdomen, and developed her unto a woman; 
and then, when he was awake again, God pre- 
sented her unto the man. But the activity of 
generative life was not yet. The first human 
pair knew not, and had no idea of, their mutual 
adaptation and relations until after they had 
sinned. Until then they " were naked, and were 
not ashamed." But when they had eaten of "the 
fruit of that forbidden tree," the generative life 
which was in the man became active; and the 
effect was the commencement of the human race. 
The Fall became, not the cause^ but the incidental 
occasion of the procreation of the human race, and 
that in a state of sin and mortality; the occasion of 
the first man becoming the generic head of a race 
that must eventually perish, and be no more. 
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3. By the mystery of incarnation, the Son of 
God became man, and in Him was hfe — spiritual, 
eternal, and communicable life ; but He, Himself, 
taught the necessity of his death, in order to the 
impartation of that eternal life. The illustration of 
this necessity is exceedingly forcible : " Verily, 
verily, I say unto you, except a grain of wheat 
fall into the ground and die, it abideth alone ; but 
if it die it bringeth forth much fruit." 

a. There is life or vitality in the grain of wheat, 
and that life is adapted and was designed for the 
production of fruit ; but it is latent until the grain 
has undergone that occult process called germina- 
tion, which is evolved through the death of the 
grain — the disintegration of its atoms — ^by which 
means the life principle is set free to put forth its 
proper activities, the effect and result of which is 
the pre-ordained fruit. 

6. Even so the reality of eternal life, spiritual 
and communicable life, was inherent in the incar- 
nate Son of God ; but in Him it was quiescent, 
even as His personal Deity was quiescent until He 
had died upon the cross, and had descended into 
the lower parts of the earth, into the invisible 
region of death, which in Hebrew is called sKoJil ; 
in Greek, hadees ; and in English, hell. Not, 
indeed, into a region of fire and pains. No ; but 
into the legion of death, where he was quickened 
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or made alive by the Spirit, and thus became a 
life-giving Spirit, the last Adam. 

4. This teaching of the Lord Christ, as to the 
absolute necessity of His death in order to the 
impart^tion of spiritual and eternal life, pours a 
flood of light upon many subjects which are other- 
wise obscure. 

a. The ancient believers, from Abel onwards, 
did not, and could not, receive eternal life until 
the promised One had come in flesh and had died. 
Hence it is said of them, " These all died accord- 
ing to faith, not having received the promises 
(the blessings promised) ; but, having seen them 
afar ofi", were persuaded or assured of them, and 
confessed that they were strangers and pilgrims 
upon the earth " — as the practical effect of their 
faith and hope. 

J. Respecting them, it is shewn that " through 
fear of death they were all their lifetime sub- 
ject to bondage." They knew that they must die, 
must go down under the power and dominion of 
death, and into the invisible region of death, and 
abide there unconscious, insensible, inert, until 
rescued by the promised Deliverer in whom they 
believed and hoped. 

c. The patriarch Jacob is the first by whom 
that under- world is mentioned. He said, "I will 
go down sorrowing to my son to sh'ohl " — not to 
" the grave,'' for he then believed that a wild beast 
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had devoured the body of Joseph, and that his 
soul had gone down under the power of death into 
sh'ohl. And, centuries afterward, David the king 
made his plaint to God, saying, " Return, Lord, 
deliver my soul, for in death there is no remem- 
brance of Thee, in hell (sh'ohl) who shall give 
Thee thanks ?" And, recording his deliverance 
from death, he compares death and hell to two 
mighty hunters seeking their prey ; and he says, 
^' The sorrows of death compassed me, and the 
floods of Belial made me afraid. The cords of 
hell compassed me about, the snares of death fell 
upon me. In my distress I called upon the Lord 
and cried unto my God, and He heard my voice 
out of His temple, and my cry came before Him, 
even into His ears." Heman the Ezrahite also 
uttered his plaint, saying, " My soul is full of 
troubles, and my life draweth nigh unto hell ; 
mine eye moumeth by reason of affliction ; Lord, 
I have called daily upon Thee, I have stretched out 
my hands unto Thee. Wilt Thou shew wonders 
to the dead ? Will the dead rise up and praise 
Thee ? Shall Thy loving-kindness be declared in 
the grave {keh-ver)^ or Thy faithfulness in the 
place of destruction? Shall Thy wonders be 
known in the dark? and Thy righteousness in 
the land of forgetfulness ? " And king Hezekiah, 
recording his preservation from death, shewed 
that he had dreaded to die: " I said, in the cutting 
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off on my days, I shall go to the gates of hell; I 
-am deprived of the residue of my years. I shall 
not see the Lord, even the Lord, in the land of 
the liviilg. I shall no more behold man, with the 
inhabitants of the world." "Behold! upon my 
prosperity came great bitterness; but Thou hast 
in love brought back my soul from the pit of 
•corruption; for Thou hast cast all my sins behind 
Thy back. For sh'ohl cannot praise Thee; death 
cannot celebrate Thee. They who go down to 
the pit cannot hope for Thy Truth. The living, 
the living shall praise Thee, as I do this day." 

5. The deliverance of those captives of death 
and hadees by the p^-omised Messiah was pre- 
dicted. Personating Him, the prophet Isaiah 
/said: " The Spirit of the Lord God is upon me; 
bacause the Lord hath anointed me to proclaim 
.good tidings unto the meek. He hath sent me 
to bind up the broken-hearted, to proclaim liherly 
to the captives^ and the opening of the prison to 
those who are bound." 

And when He, the Messiah, had come. He 
said, "Verily, verily, I say unto you, the hour is 
coming, and now is, when the dead shall hear the 
voice of the Son of God; and those who hear 
: shall live." And, as anticipating that voice of 
the Son of God, Job said, " If a man die, shall he 
live again? All the days of my appoint 3d time will I 
wait (in sh'ohl), tiU my change come. Thou wilt 
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call, and I wiU answer Thee; thon wilt have a 
desire unto the work of Thy hands." In the 
Christian Scriptures it is shewn that the Son of 
God partook of our common, human nature, in order 
" that, through death, He might destroy him who 
had the power of death, that is, the devil ; and 
rescue those who, through fear of death, were all 
their lifetime subject to bondage." 

6. There was a manifold reason and necessity 
for the fact that the pre-Messianic believers died, 
and went down under the dominion of death 
into its invisible regions. 

a. Their sins had been passed by, or passed 
over (^arc5zVi), but had not. been annulled; for 
the promised One in whom they behoved had not 
"appeared to put away sin by the sacrifice of 
Himself." 

h. That evil one " who had the power of death " 
had not in their time been conquered and 
" spoiled," but still retained possession of the 
keys of hades and of death. 

c. They were "the lawful captives" of death 
and hadees, by reason of sin ; and the time had 
not arrived when the lawful captives could be 
lawfully delivered. The " strong man armed 
must first be despoiled of his armour wherein he 
trusted " ; and the One stronger than he had not 
yet come. And Death had not lost his power 
of detention until sin was annulled. 
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d. The Rescuer and Redeemer must Himself 
go down under death, and into the prison-house 
of death, before their deliverance could be 
eflfected ; and must there quicken their souls with 
spiritual and eternal life, and then lead them out 
as His captives, recaptured from their enemies, 
sin, death, and the devil. "He led captivity- 
captive." 



SECTION II. 



The Resurrection of the Christ. 

" Dead and buried. He descended into hell.'^ 
This form of words is not, indeed, of Divine in- 
spiration ; but it is a sound expression of his- 
torical truth. 

The psalmist David, as inspired by the Spirit 
of God, and personating the Messiah, had said, 
" I have set the Lord always before Me ; because 
He is at My right hand I shall not be moved. 
Therefore my heart is glad and my glory re- 
joiceth ; my flesh also shall dwell confidently. 
For Thou wilt not forsake my soul in hell ; neither 
wilt Thou sufier Thine Holy One to see corrup- 
tion. Thou wilt shew me the path of life ; 
in thy presence is fulness of joy ; at Thy right 
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hand there are pleasures for evermore." Again, 
the psalmist personated Him, describing His 
experience on the cross, the conflict and endu- 
rance, and the felt and lamented loss of the 
Father's approving presence, when He cried out, 
" My God, my God, unto what hast Thou aban- 
doned me ? " " Save me from the lion's mouth, 
from the horns of the wild beast!" " Thou hast 
heard Me^ And this experience, with all that 
is expressed in the Psalm there cited, appears 
to have occupied the heart of Jesus, just at 
the moment when He exclaimed, " It is finished ! '* 
and when in perfect peace He said, " Father, 
into thine hands I commend my spirit." 

He went down under death, fiill of faith and 
hope, assured that God His Father would not 
forsake His soul in hell, nor sufier His Holy One 
to see corruption. And His faith and hope were 
justified. He underwent death in the flesh, and 
descended into hell, but was there made alive by 
the Spirit, and there gave life to His own 
who had descended before Him ; and " the third 
day He rose again from among the dead." 

He was raised up by the will and moral power 
of God ; raised up by the Holy Spirit, by whom 
He was quickened into life from under the dominion 
of death, and He rose in the possession and power 
of an endless, because an indissoluble (akatalutou) 
life. On account of the glory of the Father, He 



The Last Adam. 149 

was raised in immortality; and through the 
mystery of His death and the reality of His re- 
surrection, He became in accomplished fact the 
Last Adam, the life-giving Spirit. 

His Private Ascension to the Father. 

1. On the day on which the Son of God rose 
from the dead He ascended to the presence of the 
Father in the heavens; and concerning this He 
had previously informed His chosen disciples. 
On the same night on which He was betrayed, 
and after He had instituted the feast which should 
be the abiding memorial of Himself, He said, 
" You have heard how I said to you, I go away 
and come again to you. If you loved Me you 
would rejoice, because I said, I go unto the 
Father; for My Father is greater than I. And 
now I have told you before it come to pass, that 
when it is come to pass you may believe." He had 
just before said to them, " Yet a little while, and 
the world seeth Me no more, but you shall see 
Me; because I live, you shall also live. In that 
day you shall know that I am in My Father, and 
ye in Me, and I in you." And afterwards He 
said, " A little while, and you shall not see Me; 
and again a little while, and you shall see Me, 
because I go unto the Father." " Verily, verily 
I say unto you, that you shall weep and lament 
bUi the world shall rejoice ; and you shaU be 
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sorrowftil, but your sorrow shall be turned into 
joy/' "I will see you again, and your hearts 
shall rejoice, and no one shall take your joy from 
you." On the morning of His resurrection, when 
He made Himself known to Mary of Magdala, He 
said to her, " Touch Me not (or, do not seek to 
detain Me), for I am not yet ascended to My 
Father; but go to my brethren, and say to them, 
I ascend (anahainoj unto My Father and your 
Father, and My God and your God." 

2. His private ascension to the Father was 
typified by the entrance of the high priest . of 
Israel within the veil, with the blood, which he 
sprinkled upon and before the mercy-seat, as the 
proof before the Lord that the sin-offering had 
been slain, and thereby sin had been ceremonially 
and civilly annulled. 

a. He ascended in His unchanged body, and 
thus in humiliation, bearing in His body the 
proofs of His death on the cross; and, therein, 
the proofs that sin and death had been annulled; 
in behalf of Himself, as the representative Sin- 
bearer, and substitutional Sin-offering ; and in 
behalf of the chosen of God, whom He then 
represented. 

h. When the high priest had presented the 
blood before the Lord he went out, and made a 
declarative annulment of sins in presence of the 
people* Even so the Lord Christ, when He had 
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presented Himself before the Father, came forth 
with the benefits and blessings of the annulment 
of sin, and redemption to God ; and, appearing in 
the midst of His disciples, He said to them, 
" Peace unto you." Then were the disciples glad 
when they saw the Lord. And again He spoke 
to them, saying, "Peace unto you"; and He 
breathed on them, and said, " Receive ye a holy 
spirit." And He thus imparted to them the 
benefits of the sacrifice of Himself. When they 
at the first received Him, He gave them a right 
and title {exoiLsian) to become children of God; 
and now he constituted them children of God by 
the impartation to them of spiritual and eternal 
life. The gift of the Holy Spirit was subse- 
quently bestowed, on the day of Pentecost. 

c. On the day on which the Lord Jesus rose 
from the dead and ascended to the Father, the 
high priest of Israel presented the first fruit of 
the harvest, as a wavo-ofiering, in the Temple. 
And at that same time the Saviour presented 
Himself before the Father, as the First Fruit of 
the genus ah-dahm^ redeemed to God, and of the 
new species of the genus, in life and immortality; 
the harvest of the redeemed being thus made 
sure to Him, and in Him. 

d. A very especial reason existed, among 
others, why the Lord Jesus should be seen by 
His disciples in His unchanged body of humilia- 
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tion. They were to be His witness of the fact 
of His resurrection, before the Sanhedrim of the 
Jews, and before the nation and people of the 
Jews; and, therefore, it was of absolute necessity 
that they should identify Him, not only as risen 
from among the dead, but, also, as ascended into 
the heavens. These facts were the substance of 
their testimony, and the weU-spring of their joy. 

The Ascension from the Mount of Olives. 

When the disciples had ceased to behold Him 
as He ascended into the heavens, the human body 
of the Lord Jesus was changed from himiiliation 
to glory, from psychical to spiritual. He was 
" received up in glory " — aneleephthee en doxee — 
as testified by an apostle, saying, " The piUar and 
foundation of the truth, and confessedly great is 
the mystery of godliness : God was manifested in 
flesh, justified in spirit, seen of angels, proclaimed 
among the Gentiles, believed on in the world, 
received up in glory." 

1. When the Son of God came forth from the 
Father, and came into the world. He veiled His 
Deity within His humanity ; but, when returning 
to the Father from the Mount of Olives, He 
adapted His humanity to His personal Deity, and 
to the glory which He had with the Father 
before the world was. Hence it is written, " We 
see Jesus (in faith) crowned with glory and 
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honour"; and "He will change our body of 
humiliation, and fashion it like unto His glorious 
body "; that is, when He shall come again. 

2. When He ascended from the Mount of 
Olives He went up to God, as the rejected King 
of Israel, and Lord of the whole earth. And then 
was fulfilled those words of the psalmist David: 
" Jehovah said unto my Lord, Sit Thou on My 
right hand, until I place Thine enemies a footstool 
for Thy feet." As it is said also in tl^e Christian 
Scriptures : " But this Person, after He had 
oflFered one sacrifice for sins unto perpetuity, sat 
down on the right hand of God; from henceforth 
expecting till His enemies are made His foot- 
stool." 

Moreover, He ascended as the high priest, 
according to the order of Melchisedec ; the Royal 
High Priest, King of Righteousness and King of 
Peace, constituted a Priest for ever, according to 
the power of an indissoluble life. But His celes- 
tial Priesthood will, in the sequel, be more fully 
considered. 

3. The ascension of the Lord Christ fi-om 

Mount Olivet was celebrated a thousand years 

before the event, and in this style: " The chariots 

of God are twenty thousands, even myriads of 

angels ; the Lord is among them as on Sinai, in 

the holy place. Thou hast ascended on high, 

Thou hast led captivity captive; thou hast re- 

L 
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ceived gifks in the man (the Adam) ; yea, for the 
refractory, that the Lord God might dwell inthem." 
And an apostle cites this passage in application 
to the ascension of the Lord: "Wherefore He 
(the Spirit) saith. When He ascended on high, 
He led captivity captive, and gave gifts unto 
men. Now that He ascended, what if, unless 
that. He also descended first into the lower parts 
of the earth. He who descended is the same 
also that ascended far above all the heavens, 
that He might fulfil all things." And the mul- 
titude of captives which He had re-captured from 
death and hadees were the souls of the ancient 
believers whom He had caused to hear His voice 
and live, and thus become " the spirits of just 
men made perfect." They are not yet, indeed, 
embodied and glorified in immortality, but in 
them has been fulfilled the words which He had 
spoken when He said, " I am the resurrection 
and the life: he that believeth in Me, although 
he were dead, yet shall he live." And, since the 
day of His resurrection, those other words of His 
have been verified: " And all those who live and 
believe in Me shall never die." Those who, 
believing in Him, depart hence, do not die; they 
do not taste death, nor see death; do not descend 
into hadees, the prison house of death. For they, 
being " bom of the Spirit," have eternal life, the 
life which neither death nor Satan can touch. 
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They depart to be with Christ, and to wait in 
blessed repose until the Resurrection-morning, 
when, *^ the Church of the first-bom " being com- 
plete, they shall arise to glory, honour, and in- 
corruptibility. Unto them, and unto all now 
living and believing in the risen Saviour, pertain 
the benefit and blessing of the words spoken by 
Him, in vision, to the seer on Patmos: " Fear not, 
I am the First and the Last; and the Living One, 
and became dead ; and behold, I am alive for 
evermore. Amen; and have the keys of hadees 
and of death." 



SECTION III. 



Pentecostal Testimony of the Resurrection 

OF THE Christ. 

The disciples being all assembled with one accord 
in one place, the Holy Spirit came upon them in 
manifest presence and power. The promise of 
their Lord was fulfilled. These were baptized in 
the Holy Spirit, and were thus accredited by the 
Father and the Son. These, symbols of the 
Spirit's presence, were disparted tongues as of fijre, 
which rested on their heads. They were con- 
stituted light-bearers iu the midst of the moral 
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darkness of the world, and began to speak in 
various forei^ languages, as the Spirit gave 
them utterance ; and their testimony was con- 
cerning Jesus, and His resurrection from among 
the dead, and His ascension to the right hand 
of God. The kingdom of the heavens was 
inaugurated; and on that day Peter, to whom the 
Lord Christ had given " the keys," opened the 
gates of the kingdom to the Jews, in the presence 
and hearing of a multitude who had come to 
Jerusalem from all parts of the Roman empire, 
and beyond, to keep " the feast of weeks/' And 
in the several dialects of the provinces they heard 
of the wonderful works of God. 

1 . The Apostle Peter was the chief speaker. 
He accounted for the marvellous phenomena they 
had seen and heard, and gave a sketch of the 
personal history of Jesus, and appealed to the 
popular knowledge of the miracles by which He 
had been manifestly approved of God, and 
attested as being sent from Him. He declared 
His resurrection, saying, " Whom God hath 
raised up, having loosed the cords of death, 
because it was not possible that He could be 
holden of them." He applied to Jesus of Naza- 
reth the words of David, touching resurrection: 
" Thou wilt not forsake my soul in hell, neither 
wilt Thou suffer Thine Holy One to see cor- 
ruption "; and declared this to be fulfilled in the 
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Person of Jesus. He also applied to Him those 
words of David: *' The Lord said unto my Lord, 
Sit Thou on My right hand until I make Thy foes 
Thy footstool." And, having thus declared the 
resurrection and enthronement of Jesus the Mes- 
siah, he ascribed to Him the source and cause of 
the phenomena which then filled the minds of the 
multitude with amazement : *' This Jesus hath 
God raised up, whereof we all are witnesses. 
Therefore, being by the right hand of God exalted, 
and having received of the Father the promise of 
the Holy Spirit, He hath shed forth this which 
you see and hear." By the manifest presence 
and power of the Spirit the testimony was con- 
firmed. 

2. That testimony entered into the hearts of 
many. They were convinced of the nation's 
guiltiness in having rejected the promised Mes- 
siah, and in that iniquity, as charged by the 
apostle, they felt themselves to be implicated; 
and they exclaimed, saying, " Sirs, brethren, 
What shall we do? " And Peter rephed, saying, 
" Repent, and be baptized, each of you, in the 
name of Jesus Christ, unto {eis) the remission of 
sins, and you shall receive the gift of the Holy 
Spirit; for the promise is to you, and to your 
children, and to those (Jews) who are afar oflf^ 
even as many as the Lord our God shall call.* 
" Then those who gladly received his word were 
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baptized, and the Rame day were added about 
three thousand souls." 

The Apostle's Reply Examined and 

Considered. 

Peter's reply being the first proclamation of 
grace, consequent on the resurrection and ascen- 
sion of the Christ, and being given in the pre- 
sence and power of the Holy Spirit, must needs 
be (and for special reasons) calmly and cafefiiUy 
considered. 

1. It was addressed to Jews^ who felt that they 
were implicated in the rejection and crucifixion 
of the Christ, and who were members of the 
nation to which the Divine promise of the Holy 
Spirit had been given. 

2. They were shewn the necessity of a change 
of mind {jaetanoiarl) by ceasing to think concern- 
ing Jesus as they had been taught by their 
Rabbins, and by a cordial reception of the testi- 
mony which they then had heard; and they were 
required to give a public proof of that change 
of mind, by being baptized in the name of Jesus 
Christ, and by that act of submission they were 
to make a confession of the death of Jesus, as 
being the sacrifice appointed and provided by the 
God of their fathers, to put away sins, and thus 
make an "atonement," or, rather, the annul- 
ment of sins. 
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3. Such is the true meaning of the words, 
" Be baptized wnto the remission of sins"; and 
thus the Jews, to whom they were spoken, un- 
derstood them. And the correctness of this 
statement may be readily and convincingly 
shewn. 

a. The persons addressed, being Jews, were 
famiKar with the idiomatic usages of the Hebrew 
language, and of the Shemitic languages in 
general ; and Peter's reply was, unquestionably, 
in the style of " Moses and the prophets." 

h. The Hebrew is known to be exceedingly 
elliptic^ and the ellipsis in Peter's reply needs the 
addition of the word confession^ in order to its 
being understood by us, who are Japhetic. And 
it will aid our understanding if we consider the 
same usage in the words of John the Baptist. 
He said to the Jews, " I, indeed, baptize you in 
water unto repentance." That is, unto a change 
of mind — eis metanoian ; not, certainly, in order 
to their becoming the subjects of a change of 
mind, but as an open confession that they were 
convinced of the impossibility of justification by 
legal works, and that they needed the Messiah 
whom he proclaimed. And hence it is written 
that they " were baptized of him in the Jordan, 
confessing their sins. And when he saw the 
Pharisees and Sadducees come to his baptism, he 
said to them, brood of vipers, who has warned 
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you to flee from the wrath which is about to 
come ? Bring forth, therefore, fruits worthy of 
the change of mind " {axino tees metanotas) which 
you come here to confess. That is, give a satis- 
factory proof that your minds are changed. 

c. When the risen Messiah appeared to the 
eleven on a mountain in Galilee, He said to them, 
" All authority is given unto Me, in heaven and 
upon earth. Go ye, therefore, and teach all the 
nations, baptising them into (eis) the Name of 
the Father, and of the Son, and of the Holy 
Spirit." They were thus commanded to baptize 
men into the confession of the Triune Godhead, 
and to place the baptised under the responsibility 
of that confession. 

d. A perfect illustration of the intent of the 
apostolic commission to baptize is supplied where 
it is said, that the tribes of Israel " were baptized 
unto Moses, in the cloud and in the sea." Between 
the crystal walls of the separated and congealed 
waters, and underneath the cloud of the Divine 
presence, they were baptized into the confession 
of Moses as the Divinely-appointed head of the 
dispensation then about to be established, and to 
the principles of which they would be held 
responsible. 

4. We have now shewn the true meaning and 
intent of Peter's reply to the inquiring Jews. 
They were to be baptized into the nfession 
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that the death of Jesus on the cross was the 
predicted and foreshadowed aphesin^ the remission 
or dismissal ; the a^^efeesm, the putting away; the 
kdh-phdr^ the annulment of sins. 

And that they were not commanded to be bap- 
tized for the remission of sins as a condition of 
pardon — a consideration oflFered to God, or that 
baptism is of efficacy to wash away sins, or an 
essential prerequisite to forgiveness and salvation, 
is made manifest in a subsequent part of the same 
apostle's history. 

a. About seven years after the day of Pente- 
cost Peter was sent by the Lord to open the gates of 
" the kingdom of the heavens " unto Gentiles. 
And in the house of Cornelius, the Roman cen- 
turion, he preached peace by Jesus Christ, de- 
claring Him to be " Lord of all." He recited, in 
outline, the known facts in the history of Jesus, 
and then said, " To Him give all the prophets 
witness, that whosoever believeth in Him shall 
receive the remission of sins through His name.'' 
And while he spoke these words the Holy Spirit 
fell on all those who heard the Word; and the 
six Jews who accompanied Peter "were as- 
tonished, because that on the Gentiles also was 
poured out the gift of the Holy Spirit. For they 
heard them speak with tongues, and magnify 
God." As unbaptized, but believing, they were 
accredited of the Lord as His own people. They 
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believed in Jesus Christ, and received the re- 
mission of sin; and they were baptized in the 
Holy Spirit, and were thus " sealed by that Holy 
Spirit of promise." And Peter, on this basis, 
ordained them to be baptized in the name of the 
Lord — Prosetaxe te autous haptisiheenai. The 
accusative case being used, shews that Peter did 
not give the command to them, but to the six Jews — 
his companions — in their behalf. God had re- 
ceived them, and the apostle ordained that they 
should be received by those who had from the 
first believed in the Christ. 

6. But here an interesting question arises : — 
On what basis, or for what reason, was this differ- 
ence made ? And the proper answer is at hand. 
God could not, consistently with the honour of 
His Son, accredit Jews as His chosen until they 
had abjured the national rejection of Him in that 
way which was perfectly intelligible to the nation, 
and had confessed Him, " the Christ, the Son of 
the living God." Having so done, they received 
the gift of the Holy Spirit. But the Gentiles 
were not implicated in the rejection and defama- 
tion of the Christ; and, therefore, it was con- 
grous with God to receive them, and give them 
the Holy Spirit without their being baptized ; and 
then baptism was extended to them as a right, 
because God had received them. 

c. To Saul of Tarsus — ^the Jew — ^Ananias was 
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sent by the Lord that he might receive his sight, 
and be filled with the Holy Spirit. And to him 
he said, " The God of our fathers hath chosen 
thee, that thou shouldst know His will, and see 
that righteous One, and shouldst hear the voice 
of His mouth. For thou shalt be His witness 
unto all men of what thou hast seen and heard. 
And now why tarriest thou? Arise, and be 
baptized, and wash away thy sins, calling on the 
Name of the Lord." And all this was perfectly 
intelligible to Saul, he being a Jew. As a Jew, 
he must first abjure his former hostility to the 
Name and the disciples of Jesus, and must con- 
fess Him to be " the Christ, the Son of the living 
God, by being baptised in His Name, and by 
invoking His Name. And, as a Jew, familiar 
with Levitical usages, he understood Ananias to 
exhort him unto a ceremonial appropriation of 
the remission of sins ; as was the case, for 
example, of the cleansed leper in Israel — God 
cleansed him effectively^ the priest cleansed him 
declaratively^ and he cleansed himself appro- 
priately by baptizing himself in water. 

d. And to believing Jews^ Peter, when he had 
alluded to the salvation of Noah and his family 
in the ark, could write, saying, " The like figure, 
whereunto baptism doth now save us (not the 
putting away of the filth of the flesh, but the 
pledge of a good conscience towards God), 
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through the resurrection of Jesus Christ." But 
the word of the faith which " Paul preached to 
Gentiles was this: " That, if thou shalt confess 
with thy mouth the Lord Jesus, and shalt believe 
in thine heart that God hath raised Him from the 
dead, thou shalt be saved." And to the same 
effect, precisely, was the testimony of Peter 
when in the house of Cornelius — " Whosoever 
beKeveth in Him shaU receive the remission of 
sins through His Name." 



SECTION IV. 



The Teaching of the Lord and His Apostles 

CONCERNING EtERNAL LiFE. 

The Son of God made known, on various 
occasions, the life-giving purpose for which He 
came into the world. 

1. In the way of general statement He said, 
"And as Moses lifted up the serpent in the 
wilderness, even so must the Son of Man be 
lifted up, in order that all who believe in Him 
should not perish, but have eternal life. For 
God so loved the world, that He gave His Son, 
the Only, in order that all who believe in Him 
should not perish, but have eternal life/' 
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2. Declaring His ability to give eternal life, 
He said, " As the Father raiseth the dead, and 
giveth them life, even so the Son giveth life to 
whom He will." Verily, verily, I say nnto you, 
" He that heareth My Word, and belie veth in 
Him that sent Me, hath eternal life, and shall not 
come into judgment {krtsin)^ but hath passed out 
of the death into the life." 

3. To certain chief men among the Jews He 
said, " You search the Scriptures because that in 
them you deem you have eternal life ; and they 
are those that testify of Me ; and you do not 
wish to come to Me that you might have that 
Hfe/' 

4. When a certain crowd of Jews had spoken 
of the manna by which their fathers had been 
sustained in the desert, Jesus said, "Verily, 
verily, I say unto you, Moses did not give the 
bread from heaven, for the Bread of God is He 
who Cometh down from heaven and giveth life 
unto the world." '' All whom the Father giveth 
Me shall come to Me, and I will not cast him out 
that Cometh to Me. Because I came down from 
heaven, not to do Mine own will, but the will of 
Him who sent Me ; and this is the Father's will 
who hath sent Me, that of all which Ho hath 
given Me I should lose nothing, but raise it up 
again at the last day. For this is the will of Him 
who sent Me, that every one who seeth the Son, 
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and believeth in Him, should have eternal life, 
and I will raise Him up at the last day." 
" Verily, verily, I say unto you, he that believeth 
in Me hath eternal life ; I am the Bread of Life." 
"I am the living Bread which came down 
from heaven ; if any man eat of this Bread he 
shall live for ever." " As the living Father hath 
sent Me, and I live by the Father, so he that 
eateth Me shall live by Me." And again. He said 
"It is the Spirit that giveth life ; the flesh 
profiteth nothing. The realities {reemata) that I 
speak unto you are spirit and are life." When 
He asked the twelve, saying, " Will ye also go 
away? Simon Peter answered Him, Lord, to 
whom shall we go? Thou hast the realities 
(reemata) of eternal life, and we believe and are 
sure that Thou art the Christ, the Son of the 
living God." 

5. He spoke of those whom the Father gave 
to Him as His sheep ; and, alluding to the 
designs of the Evil One, He said, " The thief 
Cometh not but to steal, and to kill, and to destroy; 
I am come that they might have life, and might 
have it more abundantly. I am the good Shep- 
herd ; the good Shepherd giveth His life for the 
sheep. I am the good Shepherd, and know My 
sheep, and am known of Mine. As the Father 
knoweth Me, even so know I the Father^ and I 
lay dowu My life for the sheep. And other sheep 
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I have which are not of this fold ; those also I 
must bring, and they shall hear My voice, and 
there shall be one flock {mia poimnee) and one 
Shepherd.' ' " My sheep hear My voice, and I know 
them, and they follow Me ; and I give unto them 
eternal life, and they shall never perish; 
neither shall anyone pluck them out of 
My hand. My Father, who gave them to Me, 
is greater than all ; and no one is able to pluck 
them out of My Father's hand. I and the Father 
are One." 

6. The apostles taught in accordance with the 
teaching of Him who sent them. They had "the 
mind of Christ," and were inspired by the Holy 
Spirit. And it is evident that they delighted in 
the theme of the eternal life which He came to 
give. 

a. When Paul had first proclaimed the Gospel 
of the grace of God among the Gentiles, it is 
recorded that " as many as were ordained unto 
eternal life believed." Now, it has been said 
that the verb tetagmenoi means " disposed "; and 
so it may be said to do, only let it be remembered 
that tetagmenoi is the perfect participle, passive, 
of tasso — to arrange, appoint, dispose, allot, or 
assign; as many as were appointed, disposed, or 
assigned unto eternal life, believed. 

h. In his teaching, the same apostle gives 
prominence to the theme of eternal life. For 
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example — ^he teaches that grace shall reign 
through righteousness unto eternal life ; that 
those who receive abundance of grace, and of 
the gift of righteousness, shall reign in life 
through Jesus Christ, and that the gift of God 
is eternal life m Jesus Christ. And, addressing 
believers as being associated and identified with 
Christ in the view and estimate of God the 
Father, he says to them, " You died, and your 
life is hid with Christ in God; and when Christ, 
our Life, shall be manifested, then shall you also 
be manifested with Him in glory." And he 
exhorts all such to lay hold on eternal life — ^to 
grasp firmly that unspeakable gift of God in faith 
and hope, and with superlative preference, as a 
present realization and a future and certain con- 
summation. 

c. The apostle John enlarges on the threefold 
theme of light, and love, and life. Testifying of 
the living Word, the eternal Life which was with 
the Father, he says, " That which we have seen 
and heard declare we unto you, that you may 
have communion with us ; and truly our com- 
munion is with the Father, and with His Son 
Jesus Christ." Those who were young in the 
faith he sought to encourage and attract forward 
by saying unto them, " And this is the promise 
which He hath promised unto us ; even eternal 
life." And to all the children of God he said, 



The Last Adam. 169 

" And this is the record, that God hath given unto 
us eternal life, and this life is in His Son. He 
that hath the Son hath the life ; and he that hath 
not the Son of God hath not the life." 

The Survival of the Fittest. 

The former part of the Apocalypse contains a 
sevenfold promise of the Lord. The first, second, 
and seventh read thus : '* To the overcomer will 
I give to eat of the tree of life which is in the 
paradise of God." "The overcomer shall not be 
hurt of the second death." " To the overcomer 
will I grant to sit down with Me in My throne, 
even as I also overcame, and am set down with 
My Father in His throne." And towards the end 
of the book are these decisive words : " The 
overcomer shall inherit all things, and I will be 
His God, and he shall be My son." 

In this explicit manner the survival of the 
fittest is declared ; and in this manner a subject 
of exceeding interest is presented for consider- 
ation — a subject which includes a variety of 
particulars, and is adapted to awaken a spirit of 
inqtiiry. And the first question that arises is 
this : Does the general procedure of the Divine 
government alBFord intimations of this doctrine of 
survival ? And the answer is — That it certainly 
does. 

1. Not to dwell on the instances of Abel and 

M 
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Enoch, the case of Noah is directly to the point. 
About sixteen centuries after the disobedience 
of the first man, the sin which entered into the 
world through him became rampant on the 
earth, and God made known to Noah His govern- 
mental decision to destroy the race of the first 
man, but to preserve the genus alive. To this end He 
selected Noah, as it is recorded : " But Noah 
found favour in the eyes of the Lord ; and Noah 
was a just man, and perfect in his generation ; 
and Noah walked with God." The signifi- 
cance and force of this commendation is to this 
effect : Noah was right, in contrast with all the 
world ; for such is the ideal and received meaning 
of the Hebrew — tzad-deeh — and in its usage a 
contract is implied. He was also without blemish, 
physically uncorrupted and sound, which is the 
meaning of tdh-meem ; and he walked with God 
in the way of a reverent observance of His will, 
and in worshipping Him. Noah was the fittest 
of all mankind to survive the general destruction; 
as the Lord said to him, " For thee only have I 
seen right before Me in this generation. 

2. When the Noachian race had impiously cast 
off* aU acknowledgment of God, the Preserver of 
men, and had become degraded idolators, God 
made known His Sovereign will of selection, and 
called out Abraham, and separated him xmto 
Himself. " Abraham believed God, and He 
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counted it to Him unto rightness — tz'dah-kah. 
Not ia supposahle or substitutional righteousness, 
neither " for/' or instead of, righteousness ; but a 
then present fact of rightness. And when put to 
the test by the command of God, he obeyed, even 
to the offering up (in intention) of his son — the 
beloved of his heart — even Isaac ; and, conse- 
quent on this, he received a more complete com- 
mendation from the Lord. And when God was 
about to destroy Sodom and Gomorrah, He made 
a confidant of Abraham, on the basis of his 
fidelity to God ; and he was subsequently called 
*' the friend of God.'' And the Lord God con- 
stituted him the father of a people, destined — as 
a kind of subgenus — to rule all nations, and out- 
live the world. 

3. Abraham, and Sarah his wife, were the 
children of one father — Terah — but of different 
mothers. They were congenite as to paternity, 
and, in that respect, they were of one seed. And 
there would appear to have been a reason for this 
fact — a psychical and physical reason; as it is 
said, "And wherefore one? That He (God) 
might seek a goodly seed." And there would also 
seem to have been a corresponding reason for 
both the period and the preternatural circum- 
stances of the natural birth of Isaac, who was, 
primarily, that "goodly seed"; and of whom it 

was Divinely said to Abraham, " In Isaac shall 

m2 
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thy seed be called.'' And, as we have previously 
shown, he was a progenitor and a true type of 
Him who was pre-eminently the Seed of Abraham, 
and who is the Representative and Head of those 
who shall live for ever. 

4. The sons of Isaac were two, and they were 
twins. Before they were bom-^that the purpose 
of God, according to election, might stand — it 
was said to the expectant mother, " The greater 
shall serve the lesser." And, through the biogra- 
phies of those twin-brothers, we learn that Esau 
was a kind of " noble savage," but Jacob was a 
coniplete man {tdJmi)^ and adapted for social and 
civil life ; and thus for the piirpose of God, for 
which Abraham was called, and Isaac was bom. 
Esau and his descendants were destined to perish 
from oflf the face ot the earth, even as it came to 
pass many centuries ago; but Jacob, in his 
descendants, was predestined to survive, and 
eventually to become the head of the nation. The 
city of Edom (Petra) has long been in ruins, and 
is never to be rebuilt. Jerusalem shall yet be the 
metropolis of the world. 

5. The descendants of Jacob had become 
debased by centuries of bondage in the land of 
Egypt; and all, excepting Joshua and Caleb, 
were destroyed in the Arabian desert. Joshua 
and Caleb, the fittest, survived and entered the 
land at the head of those who had been bom and 
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reared in the pure air of the desert, fed with the 
manna from the heavens, and free from the 

debasing effects of slavery, and subject only to 
the ennobling institutions of God. They sur- 
vived, and their descendants live to this day a 
distinct people ; and are now — very many of 
them — advanced in civil and political life, as a 
preparation for their future elevation. 

6. The idea of the survival of the fittest was 
familiar to the Hebrew mind. The words of 
Abigail to David expressed that familiar thought. 
Alluding to the persecuting enmity of Saul, she 
said to David, " Yet a man has risen up to pursue 
thee, and to seek thy life ; but the life of my lord 
shall be bound up in the bundle of life with 
Jehovah thy God. But the lives of thine enemies, 
those shall He sling out as from the bow of a 
sling." And in the Book of Psalms, the Proverbs 
of Solomon, and the writings of the prophets, the 
same idea is expressed in a great variety of poetic 
and proverbial forms. And concerning the 
Messiah, it is said, " If He shall make His soul 
an ofiering for sin. He shall see a seed who shall 
prolong tlieir days, and the good pleasure of 
Jehovah shall prosper in His hand. He shall see 
the fruit of the travail of His soul, and shall be 
satisfied." 

7. The same idea is presented in the Christian 
Eevelation, and is therein fully expressed. In 
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the preamble to His legislation, the Messiah 
describes the inherent characteristics of those 
who shall survive, pronouncing them " blessed," 
and saying, " For of them (auton) is the kingdom 
of the heavens." And when replying to the 
Saddnces, He said, "Those who shall be accounted 
thoroughly fit (Jcatdxtotkentes) to obtain that age, 
and the resurrection from among the dead, neither 
marry, nor are given in marriage, neither can 
they die any more, for they are angel-like 
(tsangelotjj and are the sons of God, being the 
sons of the resurrection." The apostle — when 
shewing the congruity of the ways of God — 
states that, "To those who, through enduring per- 
sistence in a beneficent work, seek for glorj?-, honour, 
and incorruptibility, God will render eternal life." 
We now recur to the promise of the Lord, 
mentioned at the .first : "To the conqueror will I 
give to eat of the tree of life which is in the 
paradise of God." " The conqueror shall not be 
hurt of the second death." "The conqueror 
shall inherit all things, and I will be his God, and 
he shall be My Son." 
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SECTION V. 



Questions in Relation to the Survival of 

THE Fittest. 

In Holy Scripture the doctrine of Divine selection 
is prominently taught, and the truth of this 
statement is admitted. But, for the purpose of 
our present inquiry, a few instances of that 
teaching may be adduced as the basis of the 
questions to be considered. 

At the apostolic council held in Jerusalem, 
Peter reminded the assembly that, at a former 
period, "God made choice among us (the 
apostles) that the Gentiles by my mouth should 
hear the Word of the Gospel, and believe." 
And James, as president of the council, com- 
mencing a summary of the discussion in which 
they had been engaged, said : "Men and brethren, 
hearken unto me : Simeon hath declared how God 
at the first did visit the Gentiles, to take out of 
them a people for His Name." And in one of 
his epistles, Paul, when treating of the temporary 
rejection of the nation of the Jews, as a nation^ 
teaches thus : " Hath God cast away His people 
whom He foreknew? By no means. God 
hath not cast away His people whom He fore- 
knew. At this present time there is a remnant 
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according to the election of grace." And in a 
previous part of the same epistle he had said, 
"We know that all things work together xinto 
good to those who love God, to those who, accord- 
ing to His purpose, are called-ones. For those 
whom He foreknew, He also did predestinate to 
be conformed to the likeness of His Son, in order 
that He should be the First-bom among many 
brethren." 

Now, the first question that arises to be con- 
sidered is this : What principle of Divine pro- 
cedure is the basis of the declared selection or 
election out of the Jews, and out of the Gentiles, 
unto the Name of God, and unto eternal life ? A 
negative reply is instantly present to our mind, 
for without controversy no human being is or 
could be selected of God on the groimd of 
foreseen faiih^ goodness^ holiness^ or righteous-- 
nesSj " for all have sinned and come short of 
the glory of God''; and the election is declared 
to be of grace. " And if by grace, then is it no 
more of works; otherwise grace is no more 
grace." 

2. To proceed with our inquiry; we must dis- 
tinguish between the declared foreknowledge of 
God and His predestinating purpose. Our present 
concern is with the first-named only; and, with 
reverence of spirit, we write down that the fore- 
knowledge of God had respect to personal ^fitness 
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-or adaptation for the accomplishment of His 
eternal purpose in relation to the companions of 
His Son in immortality and glory : and, on the 
principle of their foreknown adaptation^ God 
selected them out of the myriads of the human 
race, and "chose them in His Son before the 
foundation of the world, that they should become 
holy and blameless before Him, in love." 

1. The principle and fact of adaptation is 
•characteristic of all the works of God, even in 
the most minute details of His works. And we 
might adduce this fact — exemplified in anatomy, 
physiology, and botany — as an argument in 
favour of the proposition pi'esented; but we 
prefer to keep, as heretofore, within the limits of 
the inspired Book ; and we allude to the works 
•of God, in the several departments of Nature, 
merely in the way of illustration. 

2. The same principle ^ and fact of adaptation 
is shewn in those human beings whom God has 
selected and employed for certain important 
services and ends. 

a. When the time approached for the deliver- 
ance of the tribes of Israel out of Egypt, and 
God would raise up a deliverer, legislator, and 
ruler for His people, Moses was bom. And the 
sy metrical comeliness {tohv) of the child was the 
•occasion of his mother's firm belief that God 
intended him for the accomplishment of some 
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great purpose. And the proto-martyr, Stephen^ 
spoke of that child as having been beantifal to 
God; astetos to Theo — that is, superlatively 
beautiful. And the Greek asteios represents the 
Hebrew tohv^ which is the word used to denote 
the idea of a beautiful adaptation in the works 
of God, for the intent for which they were 
severally created. 

h. When the Messiah was born in Bethlehem, 
or about that time, certain male children were 
born on the borders of the lake of Genesareth^ 
who were bom to be the witnesses to the nation 
concerning the resurrection of the Christ from 
among the dead ; and for that purpose they were 
especially adapted. For they were born of a 
hardy parentage, whose chief diet was the fish 
caught in the lake; and it is well known, in 
physiological science, that a fish-diet is most 
suitable for the production and sustainment of a 
firm and well-toned brain. Those lads themselves 
became fishermen, living chiefly on the same diet 
as that of their parentage, and became men of 
close observation, and accustomed to a mental 
record of what they had observed. Unlettered 
men of sound mind, and accustomed to observe^ 
and mentally to record their observations, are 
the very best witnesses that can be produced in 
any court of justice. For they state facts on the 
evidence of their senses, and they steadfastly 
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affirm that which they had seen and heard. And 
this did the witnesses of the resurrection of the 
Christ ; and for this were they especially chosen, 
on the principle and fact of personal fitness or 
adaptation. 

c. About the time when the youthful Messiah 
sat in the Temple in the midst of the doctors of 
the law, a male child was bom in the Gentile 
province of Cilicia, whose parents were Jews, 
and who was pre-appointed of God to become 
the apostle and ambassador of Christ to the 
Gentiles. And, in embryo, that child was 
adapted for the service for which he was ordained 
of God, as he himself recognised in due time 
as he has said, "It pleased God who separated 
me — set me apart, aphorisas — from my mother's 
womb, and called me by His grace, to reveal His 
Son in me, that I should declare Him among the 
Gentiles." That Jew-boy — Saul of Tarsus — 
was ordained also for the defence of the Gospel, 
and for making known the Divine science of 
Christianity. 

d. But, in order to consider more fully the case 
of Saul of Tarsus, we must recur to that of 
Moses for the purpose of shewing that it is a 
principle of Divine procedure that congenital 
adaptation should be developed and matured. 

In the case of Moses, such development was 
accomplished through a long course of training 
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before lie was qualified to become ihe deliverer, 
and legislator, and ruler of the tribes of Israel. 
Having been adopted by Pharaoh's daughter, 
Moses became a graduate in the Royal College 
of the kingdom, being instructed in all the wis- 
dom of the Egyptians, and was mighty in word 
and deed. At forty years of age he left Egypt ; 
another forty years he spent amid the sublime 
solitudes of Midian — ^which , years were spent, 
doubtless, in rumination on that which he be- 
lieved and knew to be his destiny. When his 
personal adaptation was matured at eighty years 
of age, he being then, as aforetime, in the 
vicinity of Mount Horeb, the Lord appeared to 
him in a bush that glowed with fire and was not 
consumed, and there commissioned him the 
accredited ambassador of Jehovah to Pharaoh, 
king of Egypt. 

e. We resume the case of Saul of Tarsus, who 
was fore-appointed of God to proclaim the Gospel 
of the grace of God to the Gentiles ; to defend 
that Gospel against the speculations of the 
Greeks, and the Rabbinical legalism of the Jews ; 
and to reveal the Divine science of the scheme of 
salvation. 

Unto this threefold service he was bom, and 
had been, even in embryo, adapted ; but his 
native adaptation must needs be developed and 
matured. Bom in a Gentile province, he was 
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instructed in the wisdom of the Grecians and 
Romans, as it was embodied in the literature of 
of the age. After that he graduated in all Rabbi- 
nical learning under the presidency of Gamaliel ; 
and his dauntless and zealous qualities having 
become active and energetic, then, on his road to 
Damascus, the Lord appeared to him in a glory- 
above the brightness of the sun, and commis- 
sioned him as His apostle to the Gentiles. And 
being the son of a Jew, who had obtained the 
rights of Roman citizenship, Saul had a right of 
safe-conduct throughout the Roman Empire, and 
was ready for the service to which he had 
been ordained. 

The Elect Ordained to the Exercise of 

Official Functions. 

Examples of selection, on the principle of 
Divine foreknowledge of personal adaptation, 
have been adduced; and these may suffice to 
suggest and to illustrate the idea that the fore- 
knowledge of God had respect to personal 
adaptation in thie case of those individuals whom 
He predestinated to bB conformed to the likeness 
of His Son. And it must not be overlooked that 
the Divine predestination involves and con- 
templatea the exercise of official functions. 

1. With a motive and intent most correct and 
devout, it has been said, that '' All the reasons 
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which God has for saving men are in His own 
love " ; but, as relates to a spiritual judgment, 
this saying is not quite correct. The motive is, 
indeed, the love of God, but the reasons are in 
the manifold wisdom of God. He does not save 
men for the mere purpose of saving them. Their 
salvation is a means to an end, which is worthy 
of His wisdom and His love ; for the ultimate 
object or intent of God is to manifest the moral 
perfections of the Godhead, and to glorify His 
Son, in the presence of the intelligent universe. 
And the saved and survivors from among men 
are predestinated unto that ultimate end or con- 
summation. Hence they are anticipatively con- 
stituted a holy and royal priesthood. This is 
taught by one of the apostles ; and by another 
it is mentioned, in the way of praise to the 
Christ, " Unto Him who loveth us, and hath 
loosed us from our sins by His own blood, and 
hath made us a regality and pi-iests unto His 
God and Father ; unto Him be glory and dominion, 
unto ages of ages. Amen." When, in prophetic 
vision, he saw the chosen of God immortalised and 
enthroned, he said, "This is the first resurrection. 
Blessed and holy is he who hath part in the first 
resurrection ; on such the second death hath no 
power, but they shall be priests of God and the 
Christ, and shall reign with Him a thousand years." 
And the apostle Paul teachfes that God " created 
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all things to the intent that now unto the princi- 
palities and powers in the heavenlies might be 
known through the ecclesia (the called-out) com- 
pany) the manifold wisdom of God, according 
to the eternal purpose which He purposed in 
Jesus Christ our Lord " ; and " that in the ages 
to come He might show the exceeding riches of 
His grace in His graciousness towards us in 
Christ Jesus." The manifold wisdom and the 
grace of God are combined in that Divine 
survival of the scheme which shall be fully ac- 
complished in the fittest, and in their association 
with the Son of God when conformed to His 
likeness." 

2. We may not be able fully to perceive, and 
would not presume to speak decisively, as to 
what may be the personal characteristics to which 
the foreknowledge of God had respect. But this 
we know — ^that man was created with a con- 
stitutional capability of knowing and worship- 
ping God, and that he was thus endowed with a 
receptive capacity, fitting him to receive and to 
believe communications of the Divine mind and 
will. And although the first man disobeyed 
God, and thereby himself and his posterity be- 
came sinful — mentally, morally, and physically 
disordered and depraved — ^nevertheless, the hu- 
man constitution was not changed* Man, as Tnan^ 
has the same constitutional faculties as at the 
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first, and these include a receptive capacity of 
receiving and believing a communication from 
God, even the same constitutional capacity that 
he has for receiving the testimony of his fellow- 
men. But it is a noticeable fact that the mental 
faculties are very differently developed in the case 
of different individuals ; and that the receptive 
capacity is much more fully developed in some 
than in others. And it may be that a fuller 
development of receptivity was especially that to 
which the foreknowledge of God had respect, as 
unto a personal adaptation for being predestinated 
to be conformed to the likeness of His Son. 

3. The thought that such may be the solution 
of the problem now under consideration is 
strengthened by the commendations of faith or 
believing God, with which the Scriptures abound. 
The ancient believers, both before and after the 
Deluge, are highly commended for their faith in 
God ; as it is said, " For by it the ancients 
obtained a good report. And during His sojourn 
on the earth, the Lord Christ very frequently 
commended the faith that acknowledged Him ; 
even in the character of a Saviour from temporal 
ills, very frequently He uttered such expressions 
as these : " Thy faith hath saved thee." " Go in 
peace, thy faith hath made thee whole." "0 
woman, great is thy faith." " I have not found 
so great fsiith, no not in Israel." And many such 
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words were spoken by Him. And although when 
He came to His own territories, His own men — 
the nation — did not receive Him, yet there were 
certain honourable exceptions ; and so it is writ- 
ten that, "As many as received Him, to them 
gave He authority (the right or title) to become 
children of God ; even to them who believed in 
His name." It is most true that flesh and blood 
did not reveal to them that He was the Christ, 
the Son of the living God ; the revelation was 
made to them by His Father ; but the receptivity 
pertained to them, and unto that capacity the 
Divine revelation was made ; and the reception 
of the truth is divinely ascribed to them. 

4. The apostles were both accredited and di- 
rected by the Holy Spirit. In all their move- 
ments they were subject to His guidance. And 
it is worthy of observation that they were 
directed to proclaim the risen Son of God chiefly 
in the cities of the Roman empire, the centres of 
civilization and mental culture, beginning at 
Jerusalem. 

At Antioch, the Holy Spirit said, " Separate Me 
Paul and Barnabas to the work unto which I have 
called them." They went forth on their mission; 
visited a number of cities, proclaiming the grace 
of God in Christ Jesus; fulfilled their mission, 
and returned to Antioch. Some time afterwards, 
Paul and Silas went forth on a similar mission; 

N 
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visited many of the same cities; and when they 
had gone through Phrygia and the regions of 
Galatia, a remarkable change of direction was 
given to them. They were forbidden of the Holy 
Spirit to speak the Word in Asia Minor; and, 
coming by Mysia, they attempted to go into 
Bithynia, and the Spirit did not permit them ; and, 
having passed by Mysia, they came down to 
Troaft. And at Troas they were divinely directed, 
by means of a vision, to proceed Westward, unto 
Macedonia. 

5. These several particulars viewed in com- 
bination are exceedingly interesting and sug- 
gestive, giving rise to a question as to that change 
of direction. Why that prohibition and hindrance, 
and Westward route ? It is not presumptuous to 
raise this question, with a desire to learn and 
better understand the truth. The first answer 
that would occur is, that it was the sovereign 
will of God. That is most true ; but it would be 
unwise and evil to think that the sovereign will 
of God is not founded in His omniscience and 
manifold wisdom, and in a reason or reasons 
worthy of His perfections. The sovereign will of 
God is made known for the accomplishment of 
His eternal purpose and gi-ace in Christ Jesus. 
As it is obvious that the Holy Spirit would not 
permit Paul and his companions to go on a fruit- 
less errand, and that He would direct them to 
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where a work of calling was to be effected, is it 
not highly probable, if not absolutely certain, that 
at that time there were not in the prohibited pro- 
vinces any of those whom God foreknew, with a 
reeeptivity for Divine truth ? And is it not mani- 
fest that there were such persons in the regions 
towards which Paul and his associates were di- 
rected? 

6. The evangelists crossed the ^gean Sea, and 
arrived at Philippi, a Roman colony; and there 
were some whom God foreknew, and they heard 
the Gospel and believed. Europe was to be from 
that time a sphere of evangelical testimony, and 
many of the principal cities were visited on the 
route from Philippi to Corinth, and in each of them 
believers were added to the Lord. And an 
interesting case of receptivity is briefly noticed in 
the history of those evangelical labourers: when 
Paul and Silas came to Berea, as their custom 
was, they went first into the synagogue of the 
Jews, and it is said, " These were more noble 
(eugenesterot) than those in Thessalonica, in that 
they received the word with all readiness of mind, 
and searched the Scriptures daily, whether those 
things were so; therefore many of thorn believed." 
Their receptive capacity was more fiilly developed 
at their nativity, and they were of a more in- 
genious mind; and this was not indeed the cause^ 
but it was the occasion^ of their receiving the 
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Word with all readiness, and of their consequent 
belief; for thus it is recorded of them by inspira- 
tion of God. And when at Corinth the Lord 
spoke unto Paul in the night, by a vision, and 
said, " Be not afraid, but speak, and be not silent; 
for I am with thee, and no one shall attack thee, 
to hurt thee ; for I have much people in this city." 
And it is scarcely necessary to remark that the 
"much people" which in Corinth pertained to 
the Lord, were of those whom God foreknew, and 
that for their being brought unto the faith which 
is in Christ Jesus, Paul was to abide there for a 
season, and continually testify the Gospel of the 
grace of God. 

7. The course of evangelical testimony still 
tending Westward, the cities of Rome and By- 
zantium became centres of radiation, and Roman 
civilization and mental culture were made sub- 
servient to the purpose of God ; in that thereby 
a fuller development of receptive capacity was 
educed; and it is an historical fact known to all, 
that the sphere of that civilization and culture 
became the sphere of the Gospel of Christ, and of 
the benefits and blessings which were given 
through that Gospel to those who received the 
testimony of God. 

But here let it be understood that we do not 
include in our remarks any of the philosophic or 
religious theories of Greece or Rome ; for they 
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were the speculations of the heathen who knew 
not the true God. What we intend to say, is,* 
that the physical and mental culture of those 
centres of civilization and education were adapted 
for the development of the capacities of the human 
mind. And we use the word education in its 
primary and proper meaning, according to its 
derivation from edu-cOy to lead or draw forth. And 
this remark is here made because the term is 
commonly used as if it meant to inform and 
instruct. But we speak of the advantageous 
results of mental culture in the way of education, 
which results become manifest, not only in indi- 
viduals, but also in their offspring. But, as already 
intimated, the object of the preceding observations 
is to show that all has been, and is, made sub- 
servient to the will and purpose of God. 

Faith in Christ, subjectively considered, is pro- 
duced by the Spirit of God, by means of the 
testimony of God concerning His Son. " Faith 
comes by hearing, and hearing by the Word of 
Christ. ' ' And Paul recognizes the selection of God 
in this matter : " Perceiving, brethren beloved, 
your election of God ; because oui" Gospel came 
not unto you in word only, but also in power and 
in the Holy Spirit, and in much assurance." 
Election is the act of God, taking out of the world 
and drawing unto Christ. And now, at the close of 
a somewhat digressive and yet relevant discourse. 
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four particulars are brought within view, and in 
their mutual and normal relations ; namely, the 
foreknowlede of God ; thJe personal adaptation 
and receptivity of the individual ; the testimony 
of God concerning His Son ; the accompanying 
power of the Holy Ghost ; and the reception of 
the Gospel into the mind and heart ; on occasion of 
which the election of God becomes an accomplished 
fact. 



SECTION VI. 



The Calling of God. 

" And those whom He predestinated. He also 
called." The call of Abraham is the example 
and illustration of the " calling of God." It was 
the " still small voice " speaking to the heart in 
love, authority, and promise. And " in faith 
Abraham, when he was called to go out unto a 
place which he should after receive as an inherit- 
ance, obeyed ; and he went out, not knowing 
whither he went." And such is, in principle, the 
character and the eflfect of the Divine vocation 
now under notice, and which is described as being 
a high, and holy, and heavenly calling. The 
subjects of this vocation are mentioned as being 
the called ones, according to the eternal purpose 
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of God ; their '* calling and election " are named 
as being coincident and inseparable facts in their 
personal state. 

1. The one sole instrument of the Divine voca- 
tion is the glad tidings of the grace of God ; and 
which is otherwise described as the testimony 
which God has given concerning His Son. The 
sub-agents, in the first instance, were chiefly the 
apostles of the Lord Christ, and the evangelists 
associated with them ; and their theme was the 
risen Son of God, the Saviour of sinners, and 
Giver of eternal life ; and in proclaiming Him, 
they made known the love and mercy of God in 
the way of testimony, and not of amnesty, neither 
of moral suasion. The characteristics of their 
preaching are given by the apostle Paul in these 
words : " When I {fir si) came to you, I came not 
with excellency of speech or of wisdom, declaring 
unto you the testimony of God. For I determined 
not to know anything among you except Jesus 
Christ, and Him as having been crucified. And 
I was with you in weakness and fearj and in much 
trembling. And my speech and my proclamation 
was not with persuasive words of human wisdom, 
but in demonstration of the Spirit and of power ; 
that your faith might not be in the wisdom of men, 
but in the power of God." And in this and 
other characteristics their preaching was designed 
to be the example to those who in after years 
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should proclaim the Gospel of the grace of God, 
trusting in the Spirit of God alone for success. 

The apostles did not go forth among men bear- 
ing the olive-branch in one hand and a flaming 
sword in the other. They did not speak in their pro- 
clamation with bland words of invitation, alternat- 
ing with harsh tones of threatening. They neither 
sought to woo by persuasive words, nor terrify by 
pourtraying imaginary scenes of horror. They 
proclaimed the testimony of God, knowing that it 
was the testimony of God, and believing Him who 
had said, " My word shall not return to Me void : 
it shall accomplish that which I please, and prosper 
in that unto which I have sent it." At the same 
time they did speak to men as unto rational 
beings, and having a constitutional capacity to 
receive a testimony, whether human or Divine. 
They knew not, in advance, to whom their testi- 
mony might be the power of God unto salvation ; 
and they proceeded on what they did know, and 
not upon what they did not know. They knew 
that the message with which they were entrusted 
was a message of grace and mercy to be pro- 
claimed in all the world. They knew their duty, 
and they did it well. 

2. The Divine Agent of the heavenly calling is 
the Spirit of God. By His secret and vivifying 
power, the Gospel is made effectual in the hearts 
of men, being conveyed into the constitutional 
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and personal receptivity of those whom God fore- 
knew. By His occult action, by means of the 
truth of the Gospel, men are quickened or made 
alive unto God through Jesus Christ ; and this 
vivifying act, in its eflfect and result, is called 
being " bom of the Spirit," " born of God," and 
is commonly named regeneration, the necessity 
of which was pressed by the Lord Christ on the 
attention of Nicodemus, a teacher of Israel. And 
as the Divine Teacher, there and then, taught the 
doctrine of an actual re-generation, it behoves us 
reverently to consider His words : — " Verily, 
verily, I say unto thee, except a man be bom 
anew, he cannot discern the kingdom of God." 
This saying the ruler of the Jews did not under- 
stand ; and his mental difficulty arose from the 
fact that he perceived the Lord to mean an actual^ 
second genesis, or birth, but incorrectly supposed 
Him to mean a second natural birth ; and the ex- 
pression of his difficulty elicited a more profound 
utterance of Divine truth : " Verily, verily, I say 
unto thee, except a man be bom out of water, and 
of the (Spirit, he cannot enter into the kingdom of 
God." In his first statement, the Lord declared 
the necessity of that occult act of the Spirit of 
God, by which men are quickened or made 
alive unto God, and which is the essential pre- 
requisite to spiritual discernment. In His second 
statement, he spoke of that same secret and in- 
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scmtable act of the Spirit as the essential prepa- 
ration for " the resurrection of life.'* 

(a) Immediately after He uttered the* second 
statement, the Lord disclosed the nature of the 
necessity on which He insisted, by saying, " That 
which is bom of the flesh is flesh, and tJiat which 
is bom of the Spirit is Spirit. Marvel not because 
I said unto thee, ye must be bom anew." 

(h) These sayings of the Lord teach that the 
natural or psychical man is not able to perceive 
or discern the trae nature, principles and 
characteristics of the kingdom of God, which an 
apostle calls, " The things of the Spirit ;" saying, 
"But the natural or psychical {psvkikos) man 
receiveth not the things of the Spirit of GU)d ; 
for they are foolishnes unto him ; neither can he 
know them, because they are spiritually dis- 
cerned.'* The apostle's words are an inspired 
comment on the statement of the Lord. 

(c) To the Hebrew mind, the pure stream of 
fertilizing water was the emblem of life ; or 
rather, it was the emblem of that vivifying 
power by which life is produced and sustained ; 
and hence, it was called mah-yeem ghdh-yeem^ 
living water or water of life. And when speak- 
ing of the gift of the Holy Spirit, the Lord Christ 
used the words, living water : "If thoii knewest 
the gift of God, and who He is who saith to thee, 
Give Me to drink, thou wouldst have asked of 
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Him, and He would have given thee living water." 
And again He said, " If any man thirst, let him 
come unto Me and drink. He that believeth in 
Me, as the Scripture saith, From within him 
shall flow streams of living water : and this He 
said of the Spirit, which those who believe Him 
should receive." 

{d) But, to the Hebrew mind, water in a mass — 
deep, billowy water — was the emblem of death, 
including those calamities which overwhelm and 
result in death. For example: **The surging 
waves of death — mish-hre mak-vetk — compassed 
me, the floods of Belial made me afraid." And, 
as we have seen above, it was one of the usages 
of the Hebrews to call a reality by the name of 
its emblem, and in accordance with that usage, 
the Lord said to Nicodemus, " Except any one 
be born out of water (out of death) and of the 
Spirit, he cannot enter into the kingdom of God ; " 
and an apostle has said, "Flesh and blood 
c^rnnot inherit the kingdom of God." Man, 
as man, and in his natural or psychical con- 
stitution, cannot inherit immortal life. And 
hence the significance and force of those words 
of the Divine Teacher : " That which i^ bom of 
the flesh is flesh : and that which is bom of the 
Spirit is Spirit." And the Apostle Peter speaks 
of the true believers in the Christ, as " being 
born again or regenerated, not of corruptible 
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seed (the seed of the flesh), but of incorruptible, 
through the living and abiding Word of God," 
which is Christ, the risen Son of God, in immor- 
tality and glory. And James teaches to the 
same effect, saying, " Every good gift and every 
perfect gift is from above, and cometh down 
from the Father of light, with whom is no vari- 
ableness, neither shadow of turning." Of His 
own will He brought us forth {apekueesen) by the 
Word of truth — the true logos or Word — that we 
should be a kind of first-fruits of His creation. 
And that new and spiritual principle of life, 
which Peter calls the incorruptible seed, another 
apostle speaks of as being the seed of God, 
which abides in Him who is begotten or bom of God. 
3. It is thus shewn in Holy Scripture that 
those who are the called ones, according to the 
purpose of God, are the subjects of an actual — 
not a metaphoric, but an actual — regeneration ; 
and that the new and spiritual principle of life, 
of which they are made partakers, is the 
emanative or communicable life of the Godhead — 
evolved out of the Son of God through the 
mystery of His death, and conveyed by the 
Spirit of God into those whom God the Father 
has predestinated to be conformed to the like- 
ness of His Son; and who, by that same power 
of the Spirit, believe in His Son Jesus Christ 
unto salvation and eternal life. 
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In this wondrous manner the purpose of God 
that the genus Ah-dahm shall live for ever^ is 
made absolutely sure of accomplishment ; and in 
the same manner preparation is made for the 
evolution of a new species of that genus, in the 
resurrection of life* a species no longer psychical, 
but spiritual : never more to be capable of sin, 
and which cannot die any more. 

4. We now recur to the teaching of the Christ, 
addressed to a ruler of the Jews : " The wind 
bloweth where it listeth, and thou hearest the 
sound thereof, but dost not perceive whence it 
cometh, and wither it goeth ; thus is every one 
who is born of the Spirit." Every regenerate 
man is, in his new personal constitution, beyond 
the range of human discernment, beyond the 
reach of human philosophy and science. He is 
not, and cannot be, a subject of metaphysical 
delineation. He has undergone a new genesis, 
which is spiritual and supernatural, and has 
received a new constituent of personal being. 
He is man still, but he is more than man. He is 
of the genus Adam, but of a new species of that 
genus, by evolution of the resurrection-life of the 
Son of God, imparted to Him by the secret and 
truly occult act of the Holy Spirit. 

A shadowy emblem of the regenerate man is 
found in the caterpillar, in which, by the same 
vascular system, a two-fold life is sustained ; 
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then follows the chrysalis — an apparent but not 
real death; and then, the metamorphosis, and 
the beautifiil papilio comes forth to soar in free- 
dom above the earth, to bask in the sunsbine, 
and feast upon the nectar of flowers. 

And even at present, the instructed and mature 
believer has an experimental knowledge through 
faith of the celestial freedom and beatitude for 
which he is prepared of God. He has learned, in 
a Burpassing sense and degree, that the law of life 
is superior to the law of gravitation. The papilio 
might remind him of that. He knows that " the 
law of sin and death," like the law of gravitation, 
tends downwards towards the lower parts of the 
earth. But he tranquilly rejoices in the possession 
of a knowledge which human science cannot 
teach. In his present knowledge of the fact that 
he is *' bom of the Spirit," he can say^ " For the 
law of the Spirit of life in Christ Jesus hath 
made me free from the law of sin and death." 

Divine Justification. 

" And those whom He called. He also justified." 
Concerning them it is written, that " All have 
sinned and come short af the glory of God : being 
justified freely by His grace, through the redemp- 
tion which is in Christ Jesus." And "being 
justified by His blood, they shall be preserved 
from wrath through Him ; and being justified in 
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the way of faith {ekpisteos)^ they have peace with 
God through the Lord Jesus Christ, by whom 
they have introduction into the grace in which 
they stand, and rejoice in hope of the glory of 
God." The source, the basis, and the manner of 
Divine justification are thus ma'de known. 

The origin or source is the grace or absolute 
favour of God ; and the significance of the 
word translated "freely," the word dorean^ 
is worthy of being thoughtfully weighed ; for 
it means "without cause," for nothing, for 
no reason or consideration presented to Gk)d 
by, or in the case of, those who are justified. 
This act of God, as an absolute favour and 
free gift, is founded in the sacrificial death of 
Christ, in its redemptive relation and efficiency ; 
and on that basis, God is justified — shewn to be 
just or right*— while justifying those who are of 
the &ith of Jesus. And the act of God in justi- 
fying "the ungodly," is done in the way of faith, 
in contrast with the principle or supposition of 
law works or legal observances. And it is of 
exceeding importance that the nature of Divine 
justification should be correctly understood by 
believers, and rightly appreciated in their hearts. 

1. The original terms which are translated 
righteous, just, and justified, are commonly used 
in the way of antithesis, and signify to be right, 
and declared to be right ; and a few examples of 
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the usage will suffice to show this to intelligent 
and candid minds. 

(a.) Judah justified Tamar, saying, " She is 
more righteous than I." In this instance, a com- 
parison in the way of contrast is intended ; and 
the word tzdh-dak^ which means just or right, is 
used. And the meaning is, " She is less blameable 
than I, or is more or nearer the right than I." 

" The Lord said unto Noah, Come thou and all 
thy house into the ark, for thee only have I seen 
{tzah'deek) right before me in this generation." 

When replying to the censures of his mis- 
judging friends. Job said, " Behold now, I have 
ordered my cause ; I know I shall be justified ;" 
I know I shall be admitted to be right — tzdh-dak 
— rand not deserving of censure. 

In the parable of the two men who went up to 
the Temple to pray, the Pharisee extolled his own 
virtues ; but the Publican confessed himself to be 
a sinner, and appealed to the mercy of God : and 
the Lord Christ said of the publican,," I tell you, 
this man went down to his house justified 
{dikaiod) rather than the other." He was de- 
clared to be more right than the Pharisee. 

And when the Lord Jesus alluded to the false 
judgment of Himself which men held, He said, 
"But wisdom is justified of all her sons ; that is, 
all wise men know and declare wisdom to be 
rights 
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And Paul, when alluding to unfavourable 

reflections jnade on himself, said, " I know nothing 

with myself, yet by this I am not justified ; I 

, am not conscious of any wrong, but this does not 

declare or show that I am right y 

These examples are sufficient to show that the 
original terms translated just, righteous, justify, 
and righteousness, when applied to men, to the 
conduct of men, and to the mental state of men, 

are used to express the ideas of being rights and of 
Tightness. And the illustration of this usage 
is supplied in the case of Abel and of Abraham. 
By having respect to Abel's offering, God 
attested Abel that he was right, in contrast with 
Gain. Abraham believed God, and He counted 
it to him unto Tightness. And, neither in the 
case of Abel nor of Abraham, nor in any other 
instance, does Divine justification mean that the 
justified are declared to be righteous, in the full 
meaning of that term ; but they are declared to be 
RIGHT before God, in the way of faith and on the 
basis of redemption, and by the absolute grace of 
God. Nevertheless, let it be understood that this 
explanation does not bear any, even the least, 
adverse aspect towards the doctrine of the 
imputed righteousness of Christ, to those who 
believe in Him* That form of Divine truth 
we will presently consider. 

2. The apostles Paul and James have been 
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supposed to teach diversely on the suhject of 
Divide justification; and the occasion of this 
injurious supposition has been a false conception 
and definition of the act of God in justifying. 

(a) Paul is defending the Gospel of the grace 
of God against legalism^ as taught by Judaizing 
teachers, who thereby sought to pervert the 
Gospel of Christ. His object is to shew that men 
are justified of God in the way of faith, and not in 
the way of law-works, or legal and ceremonial 
observances. And he adduces the instance of 
Abraham — not teaching that a man is justified hy 
feith, as a cause or consideration — but in the 
way of faith, and freely by the grace of God. 

(6) But James is defending the Gospel of the 
grace of God against Antinomianism^ as held by 
certain Jews in the apostolic Churches; and he 
teaches that a man is not justified, or declared to 
be right in the way of faith only, but in the way 
of works also ; that is, the way of the obedience 
of faith. And he adduces the case of Abraham, 
saying, " Was not Abraham our father justified 
(declared to be right) in the way of works {ex 
ergou) when he had ofiered his son Isaac on tiie 
altar?" Thou seest how faith co-operated with 
his works, and in the way of works (not by 
works) faith was made complete. And the 
Scripture was verified {literally^ was fiUed up) 
which saith, " Abraham believed God, and it was 
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imputed to him unto rightness]; and he was 
called the friend of God." And in this way Anti- 
nomianism was condemned. 

(c) The teaching of the two apostles is in perfect 
harmony and unison ; and the two statements, 
taken together, are an integral part of the unity 
of Divine truth. Paul adduced the first record 
of the expressed approbation of God, and it 
sufl&ced for his direct purpose ; but in the course 
of his epistolary teaching, he enforced all that 
James has adduced. But, for his direct purpose, 
James adduced the subsequent commendation of 
God, when Abraham had exemplified the obedi- 
ence of faith, and had thus evinced its reality in 
the heart, and as a governing principle in the 
practical life. And neither of the two taught that 
a man is declared righteous by faith, as a cause or 
consideration. Both taught that the manifested 
approbation of God in the declared rightness of 
His chosen, is in the way of faith, and in the 
obedience of faith. And the supposed disagree- 
ment in their teaching has been imagined by 
reason of a misuse of the preposition by in 
the English phrase "by faith," and also from 
a misapprehension of the nature of Divine justifi- 
cation, and an inexcusable supposition that justi- 
fication invests men with a right and title to sal- 
vation and eternal life. 

3. Divine justification does neither constitute 

o2 
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nor declare the believer a righteous man before 
God, in the common acceptation of the word 
righteous ; but thereby he is declared to be right 
before God in the way of faith, on the basis of 
redemption and by the grace of God. And if the 
words right and rightness be substituted for 
the words righteous and righteousness, in the 
evangelical teaching, and with spiritual under- 
standing of the themes to which they are applied, 
the truth taught will, in many instances, be more 
clearly perceived. 

For example: it is thus written of the Lord 
Jesus, " whom God hath foreplaced, a Mercy -seat, 
through the faith in His blood, unto a manifesta- 
tion of His rightness in passing by the sins com- 
mitted aforetime, dm-ing the forbearance of God, 
unto a manifestation of His rightness in the 
present time, unto His being {^manifestly) right 
while justifying him who is of the faith of Jesus." 
And it was said of old time, " That Thou mightest 
be justified when Thou speakest, and clear when 
Thou judgest." And again, "He is the Rock, 
His work is perfect; the God of truth, and without 
iniquity; just and right is He." 

Divine justification is from God manward, unto 
the faith and experimental knowledge of the 
justified ones, and in order to their having con- 
scious peace with God. But acceptance in the 
Beloved is Godward ; and so it is written, " God 
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hath made Him who knew no sin, a Sin- 
offering in our behalf, that we might be made ^the 
righteousness of God in Him." Those who are 
of the faith of Jesus, being associated and identi- 
fied with Him in the view and estimation of God, 
and virtually raised up and seated in the heaven- 
lies in Him. . As it is also written, " But of Him 
are ye in Christ Jesus, who is made unto us 
wisdom from God, even righteousness, holiness, 
and redemption ; so that, according as it is written. 
He that glorieth, let him glory in the Lord." He 
is the righteousness of His saints towards God, 
and for personal and perfect acceptance with God. 
4. The true idea of what is just accords strictly 
with honour and right ; and this was enjoined on 
the Israehtes respecting their weights and 
measures : " Just balances, right weights, a just 
epha, and a just hin shall you have. I am the 
Lord your God, who brought you out of the land 
of Egypt." Now, a just weight is a right weight, 
and the passage now cited supplies an illustration 
of the justice or rightness of God, of whom it is 
said, " For the Lord is a God of knowledge, and 
by Him actions are weighed." And this meta- 
phoric mode of expression was familiar to the 
Hebrew mind, and to the Oriental mind in general, 
as appears from the handwriting on the wall which 
Belshazzar saw : " Thou art weighed in the 
balances and art found wanting." By means of 
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this usage, the doctrine of the imputed righteous- 
ness of Christ is illustrated and made plain to 
faith. 

The Son of God, Jesus Christ, in the nature 
and capacity of man — ^but in a representative 
character and relation — rendered unto God all 
that was due from man, as man, to the govern- 
mental will and the moral perfections of God ; and 
in a substitutional character and relation, He died 
the death of the cross — died by His own volition, 
in obedience to the command of God His 
Father, and thus acknowledged the due desert of 
human sin, and put away or annulled sin. He 
accomplished all that He had voluntarily engaged 
to perform : and when weighed in the Divine 
balances, He was found to be just and right, or 
righteous. And all that He rendered to God, 
and did in obedience to His will, was rendered 
and done in behalf of the counsel of God, and in 
behalf of those whom God foreknew, and who are 
the called ones according to His purpose ; and, as 
before observed, in the Divine estimation they 
are both associated and identified with Him ; 
weighed in the balances with Him and in Him, 
they are accounted perfectly righteous before 
God in His righteousness, or rather in Himself 
the Righteous One. His right and title to eternal 
life is their right and title. They are heirs of 
God because they are joint-heirs with Him, and 
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shall inherit immortality and glory in the kingdom 
of God, being conformed to His likeness, as the 
many sons whom it is the purpose of God to bring 
unto glory. And " this is the name by which He 
is made known to them, Y^Jwh-vdJi Tzid-heh-nu^ 
the Lord our Righteousness." 

The Glorification of the Chosen, 

" And those whom He justified He also glorified." 
They are the called and the justified, in order that 
God might make known the riches of His glory 
upon the vessels of mercy which He had afore 
prepared unto glory, even those whom He hath 
called, not out of the Jews only, but also out of the 
Gentiles. And they are described as those who 
rejoice in hope of the glory of God ; and logically 
conclude that the sufferings which they may 
endure in the present time on account of the 
Christ, and fidelity to Him, are not worthy to be 
mentioned in comparison with the glory that is 
about to be revealed in them — ^being assured that 
when Christ the Life shall be manifested, they 
also shall be manifested with Him in glory. 

1. The hope of eternal life, in its consummation 
and glory, is a prominent theme in the several 
books of the Christian Revelation. The faith and 
expectation of believers is directed to " that blessed 
hope, even the glorious appearing of the great 
God and Saviour of us, Jesus Christ," in accord- 



208 The Last Adam. 

ance with His own promise, as He said, " I go to 
prepare a place for you ; and if I go and prepare 
a place for you, I will come again, and receive you 
to Myself, that where I am you may be also/' 
And this promise the apostles of the Lord kept 
steadily in view, and towards its fulfilment they 
ever directed the minds and hearts of the faith- 
ful. For example : they teach, saying, " Our 
commonwealth is in the heavens, from whence also 
we look for the Saviour, the Lord Jesus Christ, who 
will change our humiliation body, and fashion 
it like unto His v glorious body, according to the 
operative energy by which He is able to subject 
all things unto Himself." " For the Lord Himself 
shall descend from heaven with a shout, with the 
voice of the archangel, and with the trump of 
God ; and the dead in Christ shall rise first, then 
we who are alive and remain shall be caught up 
together with them in the clouds, to meet the 
Lord in the air, and so shall we ever be with the 
Lord.'' 

2. By the promise of the Lord and the teaching 
of His apostles, it is shewn that the resurrection 
of hfe must precede the glorification of the saints. 
Those who have departed hence in the Lord, are 
with Him in blessed repose, but are not yet glori- 
fied. The apostle has shewn that the resurrection 
of life is the essential pre -requisite to immortality. 
This is the basis of his arguments in defence of 
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the doctrine of the future and physical resurrec- 
tion, which doctrine was denied by certain men 
who were prominent in the Church at Corinth. 
They said, " There is no resurrection of the dead;'' 
and, by a series of arguments, Paul undertook to 
expose the radical evils which that denial in- 
volved. 

(a) By means of analysis, he showed that if there 
be no resurrection in embodied immortality, then 
Christ is not risen ; and, if Christ be not risen, 
Christianity is a gigantic falsehood and deception. 
Those who believe are yet in their sins, the 
apostles are false witnesses, the faith of the 
believers is baseless and vain, and those who have 
fallen asleep in Christ have perished ; for^ if there 
be no resurrection^ there is no immortality^ no future 
existence; and, therefore, it would be true wisdom 
to act out the maxim, " Let us eat and drink, for 
to-morrow we die ; let us conserve and enjoy 
the hfe which we now have, for when that shall 
have come to an end we shall be no more for ever." 

(J) But the apostle reverses all these consequences 
of a denial of the truth, saying, "But now is 
. Christ risen from among the dead, and become 
the Firstfruit of those who have fallen asleep. 
For since through man came death, through Man 
also there is a resurrection of the dead.'' And 
here, it should be thoughtftdly observed, that this 
argumentative teaching relates exclusively to 
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those who have fallen asleep in Christ ; and it is 
of them, and of them only^ that the apostle says, 
" For as in the Adam all die, even so in the Christ 
shall all be made alive :" for this statement is an 
integral part, clause, or link in his grand argumen- 
tation, which goes on to show that the immortality 
of the chosen of God depends on their present 
union in) life — spiritual and eternal life — with the 
risen Christ, the Son of God, who is the Life. 

(c) In the course of his argument, Paul ascribes 
the present body of the saints to the first Adam, 
and the future to the last Adam ; the present is 
psychical, the future shall be spiritual. And so it is 
written, " The first man Adam became a living soul, 
the last Adam a life-giving Spirit." The first, 
however, was not spiritual, but was psychical ; and 
afterwards {came) the spiritual. The first man is out 
of the ground, earthy ; the second Man is the Lord 
from heaven. Of what kind is the earthy one, 
such also are the earthy ones ; and of what kind 
is the heavenly One, such also are the heavenly 
ones ; and even as we have borne the likeness of 
the earthy one, we shall also bear the likeness of 
the heavenly One. And I say this, brethren, 
because flesh and blood cannot inherit the 
kingdom of God. The genus Adam shall survive 
and live for ever, not however as psychical, but as 
spiritual — even a new species, by the evolution of 
spiritual and eternal life, from the risen Son of 
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God, into those whom God foreknew and predes- 
tinated to be conformed to the likeness of His 
Son in immortality and glory. 

{d) Having completed his argument, the apostle 
says, " Behold I shew you a mystery : we shall 
not all sleep, but we shall all be changed, in a 
moment, in the twinkKng of an eye, at the last 
trump ; for the trumpet shall sound, and the dead 
shall be raised incorruptible, and we shall be 
changed." And then, as if pointing to his then 
psychical state, he says, "For this corrupible must 
be endued with incorruptibility, and this mortal 
must be endued with immortality. So when this 
corruptible shall have been endued with incorrupti- 
bility, and when this mortal have been endued with 
immortality, then shall be brought to pass the say- 
. ing that is written. Death is swallowed up in vic- 
tory. ' ' And the ardour of his spirit, which had been 
suppressed during his argumentation, now bursts 
forth in exultation while he exclaims, " death! 
where is thy sting ? hades ! where is thy victory ? 
The sting of death is sin, and the power of sin is the 
law ; but thanks be to God, who giveth us the 
victory through our Lord Jesus Christ." 

(e) The apostle Peter takes up the theme, say- 
ing, " Blessed be the God and Father of our Lord 
Jesus Christ, who, according to His abundant 
mercy, hath begotten us again to a living hope, 
through the resurrection of Jesus Christ from 
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among the dead, unto an inheritance incorrupti- 
ble, and undefiled, and unfading, reserved in 
heaven for- us who are kept by the power of Gk)d 
through faith unto salvation, ready to be revealed 
in the last time.'' Then he seeks to encourage 
the hearts of believers under suflFerings on account 
of the Christ, telling them that the proof of then- 
faith shall be found unto praise, and honour, and 
and glory at the revelation of Jesus Christ. 

(/) The apostle John prolongs the theme, say- 
ing, " Beloved, now are we children of God, and 
it has not yet been seen what we shall be ; but 
we know when He shall appear, we shall be like 
Him, because we shall see Him as He is : and 
every one having this hope upon Him, purifieth 
himself according as He is pure." 

And, again, we cite the promise of the Lord : 
" To the overcomer will I give to eat of the Tree 
of Life, which is in the paradise of God. The 
overcomer shall not be hurt of the second death." 
" To the overcomer will I grant to sit with Me in 
My throne, even as I also overcame, and am sit 
down with My Father in His throne." 
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SECTION VII. 



Evangelical Obedience. 

Anticipating an objection to the doctrine of the 
grace of God, an apostle observes, saying, " Do 
we then abrogate law through the faith ? By no 
means, but we establish law." And the same 
objection as made at present must be met in the 
same manner. The essential principles of Divine 
law or government, and which are holiness, 
justice, and beneficence, are unchangeable and 
eternal. And the Divine method of salvation 
provides for the effective operation of these prin- 
ciples in the hearts and Kves of those who are 
called of God. As it is written, " Blessed be the 
God and Father of our Lord Jesus Christ, who 
hath blessed us with all spiritual blessings in the 
heavenlies in Christ Jesus, according as He hath 
chosen us in Him before the foundation of the 
world, that we should be holy and without blame 
before Him in love."* And this direct and present 
design is contemplated in the threefold sanctifica- 
tion of which the chosen of God are the subjects. 
1. They are sanctified, or set apart, for God, 
and for obedience to Him in in His eternal counsel. 
The Lord Christ is represented as declaring the 
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invaUdity of ceremonial sacrifices, and saying, 
" Lo, I come to do Thy will, God." And it is 
then added, " By the which will we are sanctified 
through the ofiering of the body of Jesus Christ 
once for all." And again, it is said, "Where- 
fore Jesus also, that He might sanctify the people 
by His own blood, suffered without the gate." 
Their judicial sanctification, according to the 
counsel of God, was perfected by the sacrifice of 
the Christ. " For by one oflfering He hath per- 
fected for ever those who are sanctified." 

But the moral and spiritual sanctification of 
those who are called, is effected by the Spirit of 
God, in their actual regeneration, whereby they 
are made partakers of eternal life — partakers of 
a Divine nature, the moral qualities of which 
answer to the moral perfections of God. Hence, 
that new principle of life is called " the new man, 
which, according to God, is created in righteous- 
ness and true hoUness ;" and is contrasted with 
" the old man, which is corrupt, according to the 
deceitful desires of the flesh:" and, between these 
two, in the case of the regenerate, there exists an 
irreconcilable and intense antagonism. " For the 
flesh lusteth against the spirit, and the spirit 
against the flesh ; and these are contrary the one 
to the other, so that you might not do the things 
that you would." But in every instance of actual 
conflict, the victory is on the side of the spirit or 
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new man, as strengthened by the Spirit of God. 
For the competency of the regenerate to overcome 
the uprisings of the flesh, is the gift of the Spirit 
of God to dwell in them ; and His indwelling 
presence and power is their resource and sufl&- 
ciency for all spiritual exercises and attainments 
— the sole cause of their moral and spiritual 
sanctification, or separation to God in the path of 
evangelical obedience. 

By the threefold sanctification now indicated, 
the regenerate — conisting of " spirit, and soul, and 
body" — are capable of yielding themselves to 
God, in the use and exercise of their spiritual, 
mental, and physical faculties and functions, as 
those who are alive to Him. 

2. Another form and aspect of the same Divine 
teaching, is contained in these words: "For by 
grace you are saved, through the faith ; and this 
is not of yourselves ; but is the free gift {doreari) 
of God : not in the way of works, so that not any 
one should boast. For we are His workmanship, 
created in Christ Jesus unto good works, which 
God hath fore-prepared that we should walk in 
them." The principles of truth in this passage 
should be carefully considered by all the faithful 
in Christ Jesus. 

(a) The salvation which is made their's is wholly 
of God, and of His absolute grace, and is con- 
ferred through the faith, or evangelical testimony. 
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It includes a new constitution of personal being, 
of which God is the Author, even as He was the 
Author of the human existence by the creation of 
the first man. In this new constitution He has 
prepared for the production of good works. And 
the passage presents a reciprocal proposition — = 
namely, that personal salvation is the essential 
pre-requisite to good works, and that good works 
are certain products of personal salvation, accord- 
ing to the will of God. 

(J) The good works of the faithful are called 
*^ fruit;'' fruit unto holiness, fruit unto God. And 
an illustration is supplied by one of the depart- 
ments of arbor-culture, which is grafting. The new 
principle of life — spiritual and eternal life — is 
grafted on the native stock of the man's psychical 
existence, by which the native stock is not im- 
proved, neither is the graft deterioated ; and the 
fruit of the graft is that which is proper to itself. 
"The fruit of the Spirit (or new nature) is love, joy, 
peace, forbearance, kindliness, benignity, fidelity, 
meekness, and self-control." These are the 
elementary principles of the good works for which 
the regenerate are fore-prepared of God by being 
made partakers of a Divine nature, as those who 
are bom of God. 

(c) In aU that we have now sketched, the new 
man is active. The Spirit of God supplies the 
requisite strength, and leads onward through the 
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acquaintance with the truth and the will of the 
Lord. He does not coerce; neither does His 
indwelling presence and power supersede, in any 
degree, the conscious activities of the spiritual 
faculties, or the duteous volition of the regenerate 
to cleave unto the Lord with full purpose of heart, 
and make it their paramount object to be well- 
pleasing unto Him. 

{d) The Lord Jesus has taught the necessity of 
consciously abiding in Him, in order to bring 
forth fruit unto God, and by which He may be 
glorified. 

Comparing Himself to a vine. He says, " Abide 
in Me, and I in you. As the branch cannot bear 
fruit of itself, except it abide in the vine; no 
more can ye except ye abide in Me. I am the 
Vine, ye are the branches. He that abidefh in 
Me, and I in him, the same bringeth forth much 
fruit : for apart from Me ye can do nothing^" 
Both this, and the previous forms of Divine 
teaching which we have considered, exclude the 
idea of effort in respect to the fruit of the Spirit, 
and the good works in which those elemental 
principles are embodied. The finit-producing 
life of the risen Christ is in His members ; and 
this life being energized by the Spirit of God, 
the faithful, in walking with God, spontaneously 
bring forth the fruits of righteousness unto tKe 
honour and praise of God. 
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3. Another form of Divine teaching on the sub- 
ject of evangelical obedience, serves to shew 
that the regenerate cannot maintain a comely 
confession of faith in Christ, and evince th6 
reality of their salvation, apart from the culti- 
vation of a sound and substantial morality. For, 
"The saving grace of God teacheth us that, 
renouncing ungodliness and worldly lusts, we 
should live soberly, righteously and godly in this 
present age : looking for that blessed hope, even 
the glorious appearing of our great God and 
Saviour Jesus Christ." The prime requisite to 
this course of sound and substantial morality is 
the renunciation of all ungodliness and wordly 
desires. The sobriety includes the exercise of 
self-government and a manly self-possession: 
the righteousness consists in rendering imto 
others all that is demanded by the principles of 
honour and right : and the godliness is in the 
fact of doing all to the praise of the grace by 
which we are saved. And in this way only can 
believers act out the present purpose for which 
they are redeemed unto God, and made possessors 
of eternal life, and of the Spirit of God. 

The Priesthood of the Christ. 

The MedtatorsMp of the Lord Jesus relates to 
the providential arrangements of God, and is in 
the behalf of all men. But His Priesthood 
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relates to the eternal purpose and grace of God, 
and is exercised in behalf of the redeemed and 
regenerate, who are constituted spiritual wor- 
shippers, and are represented by Him in the 
presence of the Father : as it is said, " He has 
entered into heaven, now to appear in the presence 
of God for us." 

1. His personal (][ualifications for His celestial 
Priesthood, are His essential Deity, real manhood, 
actual sympathy, and experimental perfectness. 
The order of His Priesthood is contrasted with 
that of Aaron, and compared, antitypically, to 
the priesthood of Mechisedec — a royal, living, 
and unsuccessional priesthood, the benefits of 
which are blessing, and joy, and strength, to all 
who come to God through Him. 

2. The foundation of His Priesthood is the 
sacrifice of Himself on the cross, by which He, 
judicially, annulled sin, making manifest the 
righteousness of God in the forgiveness of sins, 
and the justification of those who believe. For 
this reason His Priesthood, and the functions of 
His Priesthood, do not relate to sin, but to the 
ransomed and regenerate. 

The teaching on this subject is explicit. For 

example : " Who, when He had by Himself 

purged our sins, sat down on the right hand of 

the Majesty on high.'' "After He had oflFered 

one sacrifice for sins unto perpetuity {eis to 

p 2 
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dteenekes) He sat down on the right hand of 
God." He is exalted, glorified, -enthroned, 
because He has made an annulment of sin, and 
has redeemed the chosen unto God. And it may 
here be remarked that the use of the word 
annulment is preferable to that of " atonement," 
which is now so generally thought of as signi- 
fying a compensation, appeasement and satisfac- 
tion made for sins, and is used even to include 
or represent the erroneous and evil conceit of 
commercial justice, and of God the Father having 
been placated by the sufferings and death of His 
Son, and thus induced to be merciful towards 
sinners upon the earth. By that dark heresy the 
name of God is slandered, the Gospel of His 
grace perverted, and the moral glory of the 
sacrifice of His Son hidden from view. 

3. The wise and gracious intent of the Priest- 
hood of Christ is of exceeding interest to all 
who believe in Him, and of whom it is said, " We 
are the circumcision who worship God in the 
spirit, and rejoice in Christ Jesus, and have no 
confidence in the flesh," They have access 
into the holiest by His blood, by the applied 
virtue of which they are, judicially, clean from 
all their sins before the Lord. When drawing 
nigh in spirit and in faith to worship, they are 
introduced to the Father by their High Priest, 
who is the medium of all communication between 
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the Father and His worshippers, His children 
and saints. As before observed, they are repre- 
sented before the Fathel: by the High Priest of 
their confession, and are presented in Him, even 
in His own holiness and righteousness, in the 
moral excellence and loveliness which are His, 
and theirs in Him ; in whom they are seated in 
the heavenly places — in exceeding nearness to 
God, and in union with Him. 

4. Concerning Him, as the High Priest of His 
chosen, it is written, that " Of necessity He must 
have something to oflfer." And it would be ex- 
ceedingly erroneous and evil, even to suppose 
that He is still offering His own sacrifice to God. 
The offerings which He presents to the Father 
are the spiritual sacrifices, and services of love, 
which His chosen bring to Him for presentation 
to the Father, as the products of faith working 
by love, and which are acceptable and well- 
pleasing to God through Him. For the imper- 
fections and defects of their worship and services, 
which are real, and of which they themselves are 
conscious, are annulled by the one offering of 
Himself on the cross : and He presents the 
pure product of their spiritual nature, begotten 
of God' in them : and through Him all good and 
blessing descends to them. 

5. In the Lord Jesus, the relations of Friend and 
High Priest are combined. He proved His love 
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to His own by laying down His life for them ; 
and He ever lives to make intercession in their 
behalf. But it should be observed that His 
intercession is an act of friendship rather than 
a function of Priesthood. The Holy Spirit, 
dwelling in the saints, makes intercession for 
them ; and they are instructed, each, to make 
intercession for all the saints. It is important 
that the true nature of the intercession of the 
Lord Jesus should be really thought of by 
believers in Him. 

An illustration will show this : Two persons of 
equal position are in mutual love and confidence ; 
the one commends a third person to the other, 
asking favours on his behalf, as a personal favour 
to him who makes the request ; and the kindness 
and favours desired are readily and freely 
granted. God the Father and His Son are One 
in Deity and in mutual love ; and the Holy Spirit 
is the Divine Bond of Friendship in the Godhead : 
and the friendship subsisting between the Father 
and the Son is the occasion of the intercession of 
the Son on behalf of those whom the Father has 
given unto Him. 

And here it may be proper to remark — although 
with seeming tautology — that the intercession of 
the Son of God in behalf of His chosen, does not 
relate to sins, neither to the forgiveness of sins. 
His one sacrifice, in the distinctive relation of 
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the valid trespass-oflfering, is the basis on 
which God the Father freely forgives the sins of 
His children when confessed to Him. And His 
paternal forgiveness is realized, experimentally, 
in a consciousness of being cleansed from the 
defilement of sin, in the removal of felt disabilities 
towards God, and the restoration of confidence, 
peace, and joy of salvation ; the lively exercise 
of faith, hope, and love, and a renewed course 
oi cheerful obedience and delight in God. , 

6. The Son of God — ^before He became the 
High Priest — ^made intercession in behalf of His 
disciples. In His address to the Father, He said, 
" I have glorified Thee on the earth : I have 
finished the work which Thou gavest Me to do. 
And now, Father, glorify Me with Thine own 
Self, with the glory which I had with Thee 
before the world was." And having so said. He 
commended His disciples to the love and pre- 
serving care of His Father ; and, while so doing, 
He made not the slightest allusion to their sins, 
or faults, or defects of conduct. But, contrary- 
wise. He mentioned all that was commendable in 
their ways, and which God the Father would 
approve. And His intercession at that time was 
the example of His intercession at the right hand 
of the Majesty on high for all who believe in 
Him. He said, " I pray for them : I pray not 
for the world, but for those whom Thou hast 
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given Me ; for they are Thine Holy- 
Father, keep through Thine own Name those 
whom Thou hast given Me, that they may be 
one, as We are." And He spoke thus in their 
hearing that they might know His heart towards 
them, and His interest with the Father in their 
behalf, " that they might have His joy fiilfilled in 
themselves." And that all believers in Him 
might know His heart towards them, He said, 
"Neither pray I for these alpne, but for them 
also who shall believe in Me through their word ; 
that they all may be one ; as Thou, Father, art in 
Me, and I in Thee, that they also may be one in 
Us." And again, " I in them, and Thou in Me, 
that they may be made perfect in one ; that the 
world may know that Thou hast sent Me, and 
hast loved them, as Thou hast loved Me. 
Father, I desire that they also, whom Thou hast 
given Me, be with Me where I am ; that they 
may behold My glory, which Thou has given 
Me ; for Thou lovest Me before the foundation of 
the world." 

Such is the nature and intent of the inter- 
cession of the Son of God in behalf of all who 
believe in Him, and who shall hereafter be with 
Him for ever. 
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Rewards of Fidelity Superadded to 

Salvation. 

Salvation being by grace and contrary to per- 
sonal desert, it would be very evil to speak of 
eternal life, immortality, and celestial glory as 
being Divine rewards. But the Scriptures do 
teach the doctrine of Divine rewards to be con- 
ferred on account of suflferings endured in the 
path of spiritual service, and of fidelity to the 
name and truth of the Lord. 

1. Speaking generally, an apostle says, " For 
our light affliction, which is but for a moment, 
worketh out for us a far more exceeding and 
eternal weight of glory." And the same 
apostle, when about to lose his life on account of 
Christ, and his service to Christ, said, "I am 
now ready to be offered, and the time of my de- 
parture is at hand. I have fought the good fight, 
I have finished the course, I have kept the 
faith : henceforth there is laid up for me the 
crown of righteousness, which the Lord, the 
righteous Judge, will give me in that day." 

Another apostle, when exhorting to ministerial 
fidelity, gentleness, and self-abnegation, as the 
servants, and not the lords, of the flock of Christ, 
says, "And when the Chief Shepherd shall 
appear, you shall receive a crown of glory that 
fadeth not away." And the Lord Himself has 
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said, "Be thou faithful unto death, and I will 
give thee the crown of life/' 

2. Paul exhorted the believers in Corinth to 
pursue a course of practical fidelity to Christ, and 
illustrated his exhortation by an allusion to the 
Isthmean games with which they were familiar. 
His exhortation was addressed to saved persons, 
to whom he said, " So run that you may obtain." 
He compared himself to the marshal or herald* 
who proclaimed the order and rules to be 
observed by the athlete who contended for the 
crowns to be awarded ; and shewed that he him- 
self conformed to the rules of the spiritual course 
to which he exhorted others, saying, " So run I; 
therefore, not as uncertainly ; so fight I, not a& 
one that beateth the air ; but I keep my body 
under and bring it into subjection, lest possibly^ 
having proclaimed to others (the rules to be 
observed) I myself should be unapproved." The 
Greek term adoktmoSj which in the English is 
translated " a castaway," means simply to be 
unable to stand the test or to be unapproved, a& 
an aspirant for a crown ; and does not relate to 
the subject of salvation. 

The aphorism, " No cross, no crown," when 
correctly understood, represents a true doctrine, 
the doctrine of Divine reward ; but if used in 
respect to salvation, it would be heathenish and 
evil. The exhortation, " So run that you may 



The Last Adam. 227 

obtain/' should be calmly considered ; for, in 
this spiritual course, the motive and aim must 
not be to win a crown, but to serve and honour 
the Lord. 

3. Treating of ihe superstructure of Christian 
doctrine, the apostle Paul says, " I have laid the 
foundation, and another buildeth thereon. But 
let each take heed how he buildeth thereon. For 
other foundation can no one lay besides that 
which is laid, which is Jesus Christ. Now, if 
any one build on this foundation gold, silver, 
precious stones^ wood, hay, straw ; the work of 
each shall be made manifest ; for that day will 
shew it, because it shall be revealed by fire ; and 
the fire will test the work of each, of what sort it 
is. If any man's work remain which he hath 
built thereupon, he shall receive a reward. If 
any man's work shall be burned, he shall suflfer 
loss ; but he himself shall be saved ; yet so as 
through fire." 

Herein, the theme is ministerial work and re- 
sponsibility, and the manifestation of results in 
the day of the Lord. The contrast instituted is 
of great moment. 

(a) In mentioning gold, silver, precious stones, 
the apostle alludes to their emblematic mean- 
ings in the construction of the Tabernacle, 
and in the breastplate of the high priest. In 
accordance with those emblematic meanings the 
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gold signifies the manifestive and appreciable ex- 
cellencies or moral glory of God ; the silver signi- 
fies redemption ; and the precious stones, the 
saints of God, as .represented by the Son of God, 
their great High Priest. 

Therefore, to build gold, means to unfold and 
teach the truth concerning the moral glory of 
God, as manifested in the scheme of His manifold 
wisdom, and of the riches of His grace, for bring- 
ing many sons to glory, who shall be conformed 
to the likeness of His Son in eternal life. To 
build silver, is faithfully to teach the truth con- 
cerning the redemption which the Son of God 
accomplished on the cross — redemption unto God, 
even eternal redemption. And to build precious 
etones, is to teach God's estimate of His saints, 
as associated and even identified with His Son, 
as borne upon His heart in the presence of the 
Father, and as reflecting the light and glory of 
the eternal throne. 

(6) But the wood, hay, stubble, represent doc- 
trines which are alien to the truth of God, and 
are according to the teaching and traditions of 
men. The wood does, perhaps, represent the 
idea of utilitarian teaching on the evil principle 
of expediency ; the hay, or grass, that teaching 
which has for its object the religious culture of 
the flesh, or mere psychical man ; and the stubble 
would seem to denote that kind of wordy and 
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worthless talk which is not unknown at the present 
time — " vain babblings." 

(c) It is assumed that all the builders contem- 
plated acknowledge the one foundation, and are 
themselves believers in Him. And it is taught 
that the work of each will be judged in that day, 
and that each will be caused to know the moral 
judgment of the Lord on the work which he has 
done, whether good or bad ; and each will thus 
learn whether his ministerial work was approved 
or disapproved. Those whose teaching has been 
according to the emblematic meaning of the wood, 
hay, and stubble — while they themselves are 
saved — shall consciously suffer loss. And those 
who have faithfully taught the truth of God, as 
symboKzed by the gold, silver, and precious 
stones, shall receive a reward. 

4. The same Divine principles will be applied 
in that day to the works of all the saved. This 
the same apostle has taught, saying, " Wherefore, 
whether present or absent, we aim earnestly at 
being well-pleasing to Him, for we must all appear 
before the tribunal {beema) of Christ, so that each 
may receive the things (done) through the body, 
according to that which was practiced (as a part 
of their religious profession), whether good or 
bad." 

The saints themselves "shall not come into 
judgment," neither shall their sins be brought to 
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remembrance ; but their works will be judged of 
the Lord, those works in the practice of which 
they have professedly served Him. And each shall 
be caused to know and entertain the moral j udgment 
of Christ, respecting the works done, either really 
in accordance with His revealed will, or from a 
false zeal, and erroneous thoughts and intents. 
And in the case of each there shall be either a 
consciousness of loss, or a conscious possession of 
the approbation of the Lord, and a distinguishing 
mark of His complacency in the service rendered 
to Him in honour of His name, and in fidelity to 
the truth of His Word. The practically faithfal 
shall receive an everlasting reward. 

It would appear that this judgment of the works 
and ways of the saints shall be after they have 
met the Lord in the air, and hefore they 
they are led into the place which He has gone to 
prepare for them ; and then He will present them 
to the Father, '' Spotless and with exceeding 

joy.'' 



SECTION VIII. 



Theism and Theocracy. 

In the city of Athens, Paul testified concerning 
" Jesus, and the resurrection ;" and he was 
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arrested and taken before the Supreme Court of 
the State, or Areopagus, accused of being a 
"proclaimer of strange gods;" and being arraigned, 
and requested to speak on the subject touching 
which he was charged, he at once cleared 
himself before the Court, saying: — 

" Sirs, Athenians, I perceive that in all respects 
you are extremely devoted to religious worship ; 
for as I passed through and beheld the objects of 
yom' veneration, I found an altar having this in- 
scription. To AN Unknown God. Him, therefore, 
whom not knowing you worship, do I announce 
to you. The God who made the universe, and 
all things therein ; He, being Lord of heaven and 
earth, does not dwell in temples made with 
hands, neither is served by men's hands as need- 
ing anything, He having given to all hfe, and 
breath, and all things ; and has made from one 
(man) all nations of men to dwell on the whole 
face of the earth ; and has determined the ap- 
pointed seasons, and settled the limits of their 
habitations, that they might seek God, if per- 
haps they might feel after Him and find Him ; 
and indeed He is not far from each of us, for by 
Him we live, and move, and exist — as even some 
of your own poets have said, ' For we are His 
offspring :' being, therefore, the offspring of God, 
we ought not to suppose that the Deity is like 
"onto a gold, a silver, or stone sculpture, a work 
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of human art and device. The times of this 
ignorance God overlooked ; but now commands 
to all men a change of mind, because He has 
appointed a day in which He will Rule the habit- 
able world in righteousness by a Man whom He 
has ordained, having furnished a proof to all by 
raising Him from among the dead." 

The apostle in this manner cleared himself 
from the accusation of being a proclaimer of 
strange gods, which, by the laws of Athens, was 
a capital offence ; and, at the same time, he pro- 
claimed pure Theism, and the future establish- 
ment of Theocracy all over the nations of the 
world. 

1. He proclaimed God, the Unity, the Creator 
of the universe, the Supreme, the Independent, 
the Giver of all good, the Maker of all men, the 
Governor of the nations, the Sustainer of human 
existence, the Author of resurrection from among 
the dead. 

2. He wisely exposed the unreasonableness of 
idolatry. And for this purpose he referred to 
the received sentiments of Grecian poets, by 
citing a clause from the hymn of Cleanthes to 
Jupiter^ " varied only in quotation by substituting 
the third person for the second." And it will 
accord with our general purpose to insert a 
translation of the hymn : — 
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*' Mightiest of immortals, Thou many named, almighty ever, 
Jupiter. Nature's lord ! all things with law controlling, 
Hail! For to give ear to all men is thy wont. 
For we are thy oifspring, who have received the gift of re- 
peating speech, 
We only, whatever mortal things do live and creep upon the 
ground." 

By citing the clause, "For we are Thy oflf- 
spring/' Paul met his accusers and judges on 
their own acknowledged ground, and exposed 
before their view the absurdity of idol worship, 
seeing that men are intelligent beings, endowed 
with articulate speech. But, certainly, he did 
not endorse the sentiment that mankind are the 
offspring of Jupiter ; neither did he admit that 
human beings are by nature the children of God. 
Even Cleanthes did not use the word tehna^ but 
genoSj which means a class, or kind, or genus ; 
and this term he used to denote that men are 
superior to all other creatures on earth, and most 
in accordance with his conception of Jupiter. 

3. In conclusion, Paul spoke as a man sent 
from the true God, to command a duteous con- 
fession of Him by all men to whom His revela- 
tion came, or might yet come. For this was the 
intent of his words when he said, " The times of 
this ignorance (z.6., of idol worship) God over- 
looked ; but now commands to all men everywhere 
a change of mind." And, proclaiming the future 
Theocracy, he intimated to the Athenians that, 

Q 
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when that day shall have arrived, neither an idol 
nor an idolater will be permitted on the earth. 

Such is also the significance of one of the 
visions which the seer on Patmos beheld : " And 
I saw an angel flying in mid-heaven, having 
the everlasting good news to proclaim to those 
who dwell upon the earth ; even to every nation, 
and kindred, and tongue, and people, saying 
with a great voice. Fear God, and give glory to 
Him, for the hour of His Rule is come: and 
worship Him who made the heaven and the 
earth, and the seas, and the fountains of waters." 
And three thousand years before the present 
time, the Theocracy which shall be, was celebrated 
in the inspired songs of the Hebrews, in which 
all peoples and all nature are called upon to 
make a joyful sound unto the Lord ; and to 
rejoice and sing praise, and be exultant before 
the Lord : " For He cometh to Rule the earth : 
He will Rule the world with righteousness, and 
the peoples with His equity and truth." 

The Kingdom of the Son of Man. 

The Theocracy to be established by the 
Messiah over the nation of Israel, and, through 
that nation^ over all the nations of the world, is 
the grand theme of the Hebrew Scriptures, and 
in the Christian revelation it is expressely 
taught. 
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But that theme is too comprehensive to be 
treated of at large iii an essay which is designed 
to describe the relations of men to the moral 
government of God, and to His eternal purpose 
and grace in His Son. But, having respect to 
the concurrent teaching of the Scriptures on the 
subject, and to their obvious meaning, as read in 
accordance with established usage, an epitome 
may be presented for observation in the following 
order ; — 

The Lord Jesus will return in glorious majesty, 
attended by His angels; and "the field'' of 
Christendom shall be reaped. The falsely-pro- 
fessed Christians shall then be judged, and shall 
perish. The saints — the raised and the changed 
— shall ascend to meet the Lord in the air, and so 
shall be ever with the Lord in immortality and 
glory. 

The anti-Christian enemies of the Lord, and of 
His saints, shall be destroyed by the judgments 
of His power. 

The twelve tribes of Israel shall be restored to 

the land of their fathers, and shall become one 

nation in the land, under the Messiah, their 

rightful Lord and King, and shall be the 

dominant nation on the earth, the centre, and the 

executive of the sovereign Rule of the Messiah 

over all nations, and peoples, and tribes . 

The Theocracy, vested in the Messiah by God 

Q 2 
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the Father, shall be publicly manifested by the 
abiding presence of His shechinal glory over the 
city of Jerusalem, which shall then be the 
metropolis of the world. 

The nation of Israel will then be a nation of 
true believers in Jesus. All Israel shall be 
saved in the Lord with an everlasting salvation. 
They shall be all righteous, and in them shall 
that word be fulfilled : " This people have I 
formed for Myself; they shall shew forth My 
praise.'' And, rejoicing in Him, they, as a 
nation, will say, "Unto us a Child is born, unto 
us a Son is given, and the government shall be 
upon His shoulder, and His Name shall be called 
Wonderful, Councillor, Mighty God, Eternal 
Founder, Prince of Peace. Of the increase of 
His government and prosperity there shall be no 
end ; upon the throne of David and over his 
kingdom, to order and establish it with justice 
and judgment, from henceforth even for ever. 
The zeal of the Lord of hosts will perform this." 

During the reign of the Messiah, all govern- 
ment shall be administered in His Name, and all 
evil shall be restrained. Satan shall be bound in 
the abyss. Wars shall cease. Peace and 
prosperity shall be established, and longevity 
shall be restored to the inhabitants of the world. 
Beneficence shall abound. 

But the subjugated nations will not, in heart, 
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acknowledge allegiance to the Rule of Messiah, 
the King of Israel. He will " rule in the midst 
of His enemies," who will be kept in subjection 
by the manifested greatness of His power, and 
will yield a feigned obedience to His righteous 
laws. 

Individuals of the Gentiles will become true 
believers, and shall be incorporated and blessed 
with Israel as sons of the living God. But the 
nations will eventually rebel ; as soon as Satan is 
again let loose, they will, simultaneously, rise up 
in rebellion, and seek to regain dominion on the 
earth. And they shall be destroyed, as was 
seen in the visions of John, and as it is said in 
the record of those visions : '* Fire came down 
from God out of the heaven, and devoured them." 

The Divine and final assize shall be held, and 
the race and representatives of the first, the dis- 
obedient man, shall perish in that " day of judg- 
ment, and destruction of ungodly men." 

The End. 

" Then cometh the end, when He shall have 
delivered up the kingdom to God, even the 
Father ; when He shall have put down all rule, 
and all authority and power. For He must 
reign till He hath put all enemies under His 
feet. The last enemy that shall be destroyed is 
Death." 
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All evil shall then have been destroyed. Moral 
and physical evil shall be no more for ever. The 
universe shall then have been purified, and shall 
be re-headed-up in the Christ, to abide for ever 
in the unity of good. And then will the Son of 
God deliver up to the Father, the sovereignty 
over the earth, with which He had been 
entrusted, as the Son of Man, the last Adam. 

When He had come into the world in humilia- 
tion. He magnified the supremacy of God, by a 
voluntary subjection, and by a perfect obedience, 
even unto death. When He shall come in 
majesty and glory. He will assert the supremacy 
of God, by the restraint of evil, under His 
righteous and resistless control. And, finally, 
He will vindicate the supremacy of God by the 
destruction of all evil beings, and evil things, 
and by the consummation of all that is holy, and 
just, and true. And then, within the view of 
angels, principalities and powers. He will volun- 
tarily take the place of subjection to God the 
Father ; and God shall be all in all. And the 
supremacy of God shall remain unquestioned for 
evermore. 

The jubilee of the universe will be celebrated 
in every province of the empire of God, with the 
voice of gladness, thanksgiving, and praise. The 
anthems of the angelic hosts will blend with the 
songs of the redeemed. The mind and heart of 
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the universe will be one. The counsel of the 
Godhead will be realised. 

The Son of God, Jesus the Christ, will be seen 
by adoring myriads vested and crowned with the 
glory which He had with the Father before the 
universe was called into existence. In Him the 
perfections of the Godhead shall be intelligibly 
displayed ; and all the fulness of the Godhead 
shall be made known; and in Him the Father 
shall be for ever glorified. And, while suns and 
systems and stellar continents revolve in their 
spheres, the immensity of space shall thrill 
and reverberate with the triumphal shout, 
*' Hallelujah ! the Lord God, the Omnipotent, 
reigneth ! " 



the end. 
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